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PREFACE 


00k up the study of this work about six years ago, but 
ould not make any appreciable progress because of certain une 
avoidable circumstances beyond my control. The major part of 
‘the work was done in Gorakhpur when 1 Joined the University of 
Gorakhpur as Assistant Professor of Ancient History, Culture 
and Archaeology in September, 1958, In 1959 when 1 rejoined 
the Paina University 1 undertook the work again, and Iam glad 
‘thatthe work ls пов complete despite the numerous odds 1 had 
to face from time to time. 


am very much grateful to. Dr, G, C. Pande, Professor and 
Head of the Department of Ancient History, Culture and Archaeo- 
logy, Gorakhpur University (now Rajasthan Unbersity) Dr. 
7.5, Sharma, Professor and Head of the Department of History, 
Patna University ; Sr 5... Sohonl, 1. С. 5. and Prof, Radha 
Krishna Choudhary, Head of the Department of History and 
Ancient Indion History and Culture, G.D. College, Begusarl, from 
whom 1 have recehed. varlous kinds of help and suggestions In 
‘the course of thls work. 1 тш! express my thanks to ту esteemed 
меш, Ѕи К, Р, Shrivastava, M. Com. who has as usual helped 
‘me in all possible ways, 1 have also to acknowledge my debt to 
ri Rajelwar Ла, Offcesncharge, Bihar Research Society, Patna 
‘and other friends but for whose efforts the publication of tis work 
would have been further delayed. 1 ат responsible for any errors 
of fact and Judgement that may have remained unnoticed, for 
Which I crave indulgence of the learned scholars. 


Patna University 
16554 Upendra Thakur 
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STUDIES IN JAINISM AND BUDDHISM 
IN MITHILA 


CHAPTER 1 
Introduction. 


There are few regions of India possessing an ancient 
civilisation about which we have less definite historical 
information than the region north of the Gaga variously 
known as Videha, Tirabhakti or Mithilt. Its history docs 
not centre round feats of arms but round courts given to 
higher pursuits of learning. It was in the halls of the city 
of Mithil that the great and unparalleled philosophical 
‘cussions ever attempted in the history of human thought were 
held, Te was from the battlements of Simeton that Harisitaha, 
the last king of the Simcion dynasty long defied the arms 
of the Muslim conquerors. The extant remains of the cities 
of these ancient kings still remind us of their glorious part 
їп the political and cultural life of ancient India’, 

The Land : 

Майн, the ancient country of the Maithilas, is the name 
of the tract lying between 25° 28” and 26° 82! М. Lat, and 
Between 84° 56’ and 86° 46° Long. It is bounded on the 
north by the HimBlaya and on the east, south and west by 
the rivers Кой ( Каша), Gaóg and Gapdaka respectively. 
Jt comprised the present districts of Champaran, аһ, 
Mozaffarpur and Darbhanga, parts of the districts of 
Monghyr, Bhagaipor and Pormel and the Тегі under Nepal 
lying between the districts and the lower ranges of the 
Himilaya. Има well marked natural region with its size 
varying in different ages. From the foot hills of the Himlaya 
їп the north to the Сайра in the south it is 100 miles 
broad and from the Mabiandi in the east to the Gapdakî 


in the west 250 miles long. Its area i 25, 000 square 


1. Happ 1. 
2. па, pp. 24, 
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From the Perdgas we learn that the territory of Mithila 
extended from the river Kandi in the cast to Gangakt in 
the west, and from the байра in the south to the forest 
of the Himilaya in the north. The forest on the bank 
of the бара was known as Campiragya. The За 
задата tantra says that “from the banks of the 
арја (Gengakitramarabhya) to the forest of Campi 
the country is called Videha, also known as Tinbhukti 
‘This Gondatt-ira appears to indicate the southern boundary 
of the country. Campiragya (modern Champiron) seems 
to be the northern boundary, Moreover, the Mahfoand& 
flowing through the ditits of Purnek and МАМЕ (now in 
West Bengal) is the oldest bed of Kost that should be 
taken as the eastern boundary of Mithila at the very early 
stage, The name Tiabhoktt still survives in its modern 
form, Тї, 

‘The Мате: 

"The name Miti or Videha is said to have derived from. 
king Videgha Mathava or Videha Müdhava who came from. 
the banks of the Sarasvatl, The Sotapata Brahmaye® narrates 
an interesting anecdote regarding the origin of this namet, 
tnd we are told that tho new settlers are the Маан or 
descendants of Mihava, The name of Mihi Vaideha, the 
second king in the epic and the Purple lists, is reminiscent 
of Mathava Videgha. 
he son of Manu, came to this land of sacrifices 
son МИМ! founded a kingdom which was named 
МИ after him, Не was also named " Mithi" because of 
his birth from attrition. He was also called “ Janaka " оп 
account of his extraordinary birth and "Videha" as his 
Tather was bodiless. The country henceforwarded came to be 
known as “Mithila, 


1. бышы ойы Sri, vl, iv, p60, ws 3. 
2. For other detalle НМ, ep. 28 
е 

4. Se the allowing pages 

5. For other references see Hsp. 6, fa. 1-8. 
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‘The Vig and Bhaganata Puranas also explain how the 
Country came to be kaown as Mithila, — The first mythical 
king of this part of the country was Nimi who was doomed 
to die by the curse of his preceptor, Уайда who was a 
great ВЯ and who was enraged by Мюн employing another 
priest, Gotama, to ойсіме at a sacrifice without Улага 
permission, After his death, ll the great Ryis assembled, and 
after bathing the dead body with its sacred water, atirited 
it, Out of it was produced a resplendent body who was named 
МИМ and his country came to be known as Mithila! 
According to Pipini, however, Mithil is the country 
where enemies are crashed: " Mihlladayafea" ; mathyante 
“tra mithilanagart?, This derivation seems more convincing. 
and itis probable that like the great Bhirata tribe, after whom 
tho entire Arylvarta came to be christened аз Bhiratavarga, 
the Maithilas, doublless, a brave people, named the country 
‘of their glory and achievements after themselves 
Besides Mithili, it has various other names too, such as 
Videha, Tirabhuktl, Tapobhini, $imbhav, Suvarpi-klnann, 
Mantill, Valjayantt (Janakapura) ete, ОГ there МИМИ 
Videba and Ticabhukti aro well known to the tradition and to 
the history as well. Тһе name Videha we first of all come 
across in the Satapatha Brahman, referred to above. Тиз 
bhukti or Tirhut is, however, a later term, also mentioned 
in the Trikanda - Sepe. The name Tirabhukt! also occurs on 
some of the seals discovered in УаМА belonging to the 
Gupta period (4th century A. D.) + Tirabhuktau Раца Tara, 
(Bash excavations, 1903-04). This clearly refers to à 
and situated on the bank of the river and s а direct proof of 
the fact that УлМАН was known to have been in Tithut®, 


* нм", 


6. For detailed dicunion, ме HM, pp, 8711. 
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We have yet another interpretation of this term. Accond- 
ing to some scholars, the word, Tirhut is a corruption of 
"Trhutam Le, the country of three sacrifces (1) the sacrifice. 
at the birth of озі or Sti who married Rima, (ii) 
‘Dhanugayajta or the sacrifice on the occasion when the great 
celestial bow was broken by Rima and (ii) the sacrifice in 
honour ofthe marriage of Rima and Sits, This interpretation, 
however, seems far-fetched, and the name was popular as far 
‘back asthe fourth century А. D, if not earlier. 


‘The People: 
МИМИ or Tirhut is the land of the people who have 
carried conservatism to the excess of uncouthness. It is а 


evuntry with an ancient history, traditions of which it retains 
to the present day. lisa land under the domination of a 
Sept of Brthmanas, extraordinarily devoted to the mit, anise, 
and cummin of the law. For centuries it has been а tract 
ioo proud to admit other nationalities to intercourse on equal 
terms, For centuries it has passed through conquest after 
conquest, from the sorth, from the east and from the west 
without changing its ancestral peculiarities. The story goes 
that the Bethmapas of Mihi did not spare even Rámacandra 
for, at the time of his mariage they showed the same pride? 
which is characteristic of their descendants of the twentieth 
‘century, This has been а very important trait oftheir character 
as а result of which the Dribmagical domination has left 
its ineffacenble marks upon the mature of the rest of Ше 
төріміз 

Mithilî is one of the most congested parts of India. ОГ 
the various districts, Muzaffarpur is the most and Darbhanga 
the least densely populated, but the pressure on the soil even 
here is as great as 870 to the square mile. Its essentially а rural 
land and the great majority ofthe people have been engaged 
im agricultural pursuits sioce time immemorial, but they 


1. ашны Pa (eaten - 
1. ch the come ром by Remacandra om the Майы. 
аһары, им, Chap. 1. 
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have hitherto developed no marked tendency to во to the urban 
areas, Asa result of this non-commercial and nonenterprising. 
ишде, the inhabitants of the area are none-too-prosperous. 
lus iohabitsats inerease and multiply and impovecish the 
‘earth, They are reluctant to seek other means of life than 
agriculture which does not yield enough for their sustenance 
ог other lands on which to practise the one art with which 
‘they are acquainted. 


The gold geographical көш has no doubt profound 
iy infuensod the character of the people. Brea when the 
ads to the west ofthe river anf and кош of the 
бада were constantly subjected o turbulent (бепо that 
tury accompanied. the imvaios of the Muslin invadere 
fd the ubseqvent establishment of the Muslim rule for a 
prety long tie, Mi, o the north of the Озу, remain 
ors or le pron under Hid Kings of the Кага and 
Оза дулей, The reni of thls long йыт 
may be sen even n the presen day a the perpe in genera 
ме more мекені and less enterprising than ove of other 
тап, 

OF the principal cates inhabiting the land for centuries 
mention may be made of the Drtnaas, pts, DUBAI 
oF Dhinttas, бойы or Als, Dondhws, Dhindu, 
Moi, Mallihas, Chantrs, Кеніш, ашығы, Kas, 
Маан, Tini and Tells walt Нш. Among бе Mali 
төм лойм, Dhunits and Киин are wll 
pened, Besides thee, the Deotaras and tho міл 
of, Dibare ме tvo small castes pelt th land, биг 
ing spurte castes Бу themselves Moreover, ere are 
many other smal саны tat do not mec much ation. 

Al through the ages the Maiti зоду has experienced 
so remarkable changer in is ceneucieyold soin зен 
ї stood role amd survived all catastrophes, Tet 
ose шшш with ай 1а элш and fors. Ir tn 
‘that numerous books on Заци, daily duties, marriages, re 


нм, сыры VAT. 
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још sites, prohibited degrees of relationship, performance 
of and ofiiting at merce, puricaion, the dotis of 
Brühmagas, Ksatriyas, $йгав and Vaisyss, agriculture, com- 
тие et Were either writen ог digested or complied through" 
out the centuries, but it is equal toe that nothing new, 
Soins revolaonacy, nothing extraordinary in the shape 
of changes in tho society ін perceptible anywhere during the 
centuries preceding the сете oos, inspite of hundreds of 
books produced. Оз the ойыс hand, majority of the іше 
divers came out openly in support of the deep-rooted caste: 
mim and pernicious socal енін and vices through thelr 
«шону juger of words. Thay stubbornly advocated 
‘aur quo in ihe оды order and suggested new methods by 
way of social regulations to make it more and more elaborate 
and rigid. 

The advent of the fourteenth century witnessed а sg 
еми change in the көзі stato of the MatthilaswsignlScant 
because It violently shook өр the very stractare of the society. 
Instead of giving э progrenie outlook wo i it was made more 

4 сөметшіне. The new change was the introduction 
of the Mails Кейн aimed at reorgacisiag the Майа 
sese (13101313), the credit for which goes entirely 
to Мар Новая Deva, the last Шар of the Кага 
dynasty’, As a consequence, in their social structure the 
Mails gave bith to an elaborate system of geneologieal 
records called in common parlance, the Pas. I is claimed 
that the sytem was introduced with а view to protect 
ing the "party of blood” im Mithila society by making 
people record their ancestry, and avoiding the forbidden 
degrees of relationship and marriages. This socalled social 
reform, most reactionary in character and outlook, was en- 
forced and imposed onthe society under the royal patronage 
amd supervision, and the exire Ste machine жам geared 
upto work to i thorough completion aod consummation. 
Accordingly, the Brihmngae-le alone the other castes - were 
now forced to split up themselves into four subclasses ahe 


1. HM 380. 
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rotas, he Yoryas, the Paiadhas, and the Tabara in 
order of grade and mecit. We have already анана the 
various gradations with all heir implications elsewhere. 
These rales further gave birth to а new class =the class 
of Paare and Gletatas (Le. te mariage contactor} 
The Panjkas, in complance with the strict royal or 
кен thes gessologisl records of дайа proportions and 
vers ill authorised го oe such "rmrago certae 
и у to he пев paries 
without vic no marriage could be negotiated or performed. 
Like the Вей, the Кауайһаз were also divided into 
то clases the Kullnas ( 1e. of МА We ) end the 
erar (Le. of ordinary Ып), Tie same тїш vere 
also thrust on еп as those on the Батыры. Тігу 
also got he "cercate of marge" by the Pais 
Called во Kiyasta-Panjkas, Moreover, sch 
cords were not limited to rahmapas and Ki 
those of Кудук are aho knownto have есіней, 
In addition to gotras or exogamous groups, they were also 
diningsithed according to ter mala and die. The mala 
or origin ls the mame of village where the ert Keown 
members of he gura lived, while the dir reer to the 
‘lags where the descendant subsoqentiy sted, And, 
hey are even now known and ditinglshed accordingly. 
"The exponent of thir outstanding social reform might 
have had some hone motve-for Instance, preserving 
Social order and encouraging virtuous өзі поме ie bind 
Meir zeal, but the only mative we cam ses through now, 
seams to have been the ай preservation of the рий 
of blood". This, а бит, intend of proving a boon, pet 
sovers curses ов he society and caused devait impact 
om the morale of the people, 
les other evils, а new ferocious monster of Адаш» or 


‘the socalled Кило or the Bholamanusas was born. The 
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in а high kula gave a licence to these gentlemen of the 
society who gave up all their sacred practices and adopted 
marriage as profession instead. The emergence of the worst 
чура of polygamy was а natural corollary to the undue and 
undeserving importance attached to this particular cla 
They married sometimes thirty to forty wives, and аз a 
result, the number of widows grew awfully staggering for, 
the death of one man caused the ultimate tragic widowhood 
of atleast twenty to thirty women. Thus, the ill-fated girls 
were reduced to а band of despised creatures worse than the 
slaves, It was only recently that this evil practice was done 
But the “roles” have been implicitly followed 
taies up to the present time, Harisihha, the 
greatest protagonist of thee rules, is по more, Even his family 
has faded away from the memory of the people, except a 
few students of history, But the "marriage rules" are une 
affected and yet dominate the social life of the Maithilns 
With ай their vicious implications, 

‘The other castes are commonly regarded as of mixed 
escent and various legends are current as to their genesis. 
Many of their religious ceremonies have been the same as 
among the Brihmanas, Most of these castes, including the 

or Bhuinhira or Bhümiháraka are said to has 
and Tater switched on to 
cultivation as their main occupation, possibly after the large 
scale destruction of the Buddhist monasteries by the Muslim 
invaders. The Bhuiohiras were. probably an offshoot of the 
‘Brahmagas themselves astheir malas and койга tend to suggest. 

But, the earch for atleast some grains of divine enlighten- 
ment fallen from Ше overflowing store of the ancient masters 
in this erstwhile “ home of Hindu enlightenment” is now 

J. Iisa sad reflection on the Hindu social system that 
їп Mithila “where it reached a high degree of devclop- 
‘ment, its influences on the material and moral condition of the 
people at large were in the direct 


For deal see DDO, 39-4 
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but of degradation. The priestly and intelectual aristocracy 
was зо predominant that it set itself to suppress any attempt 
at social ос mental emancipation outside its pale", Тігіс 
attempt was so successful that it is in this same ancient 
centre of learning and enlightenment that, inspite of the spread 
of western education and culture, ignorance, fanaticism and 
religious susceptibilities are yet staggeriogly rampant and 
inflammable and the state of the lower classes із most degraded. 
and most depressed and the proportion of the illiterate is 
the greatest 


History + 

From the remotest dawn of history Mithila had had a unique 
and distinct position in the body-politic of Arylvart. It 
was ruled over by a gallaxy of philosopher kings. The story 
of the colonisation of this part of Агуйуапа by the Aryan 
settlers is indeed fascinating-a story which is vividly told in 
the Vedas themselves and which has hardly any parallel ia 
the history of mankind. The adventurous clan of the Videhi 
Jed by Agni Valívinara and their priests of the Gautama’s 
race, dashed from across the SadAalea ( the modern Gandaki), 
swooped down upon the marshy and uncultivated land, caused 
Agni, the FireGod, to taste it through sacrifices and ulti 
mately established itself into the region which 
to be renowned as the famous land of the Vi 


under the 
Janaka dynasty, a supreme seat of learning and philosophy 


їп the ancient world? 
Long before the advent of tho Buddha and also during 


his lifetime, the eight clans including the great Videhas and 
the Licchavis inhabitir land, formed the confeder 
of the Уи the famous republic of the Ур 


or the Licchavis, probably the oldest republic in the history 
of the world, No republics except that of the Licchavis 
lasted in history for а thousand years. Neither Athens nor 
the republics of Venice and Genova can claim йаг 

x 


Stevenson Moore, Mif Ser @ Salm Rp: 
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greatness, The non-moarchicl tradition with the departure 
of the Licchavis from the Indian political stage became а 
thing of the past, and at the end of the Sth century A. D. 
republics disappeared from Hindu India, Republicanism ма 
the frst to begin the great departure to lead the dirge of 
political nima. The community now ceased to breathe 
freedom and the old Ме refused to retur. 

With the fall of the mighty сам, Ajitaatra occupied 
Vili and become the master of Mii. — Thus, МАМ 
formed a part of the Magadhan empire, but it still retained 
ін distinctive features, The Mauryas and the бориз honoured 
авео democratic кай ова. The historical matrimonial 
alliance between tho Guptas and the Licchavis was largely 
responsible for the rise and eminence of the бара who 
have referred to this episode in thelr epigraphic records. 
Samudragupta used to refer to himself with pride as “the 
son of the daughter of а Lischavi" ( Liechardmulira ). 
"Under them, МИНА now came to be known as Tiabhuktt 
CTirabhuas-Valinl-ra , 

‘The exit of the Guptas was promptly followed by the 
coming in of other powers. Almost all the upstart political 
adventurers, attempted, once atleast, to reach the foot of the 
Hintlaya for the attainment of the mach coveted, though 
hollow, glory of “earth = conqueror”. Jt had thos fast 
developed into a coekpit of power polities, and witnessed Ше 
glorious rise and tragic fall of various powers on and ftom 
er politcal horizon, МИМИ, after Нага death, came to 
be ruled over and ravaged by the Tibetans, the later Guptas, 
the Maukharis, the Palas, the GurjresPratihiras, the Raya: 
Klas and the Candela in succession, til the advent of the 
Кага king Ninyadeva, the founder of che celebrated Simon 
dynasty (1097 A. D. ). It was, therefore, afer а long spell 
of nearly about fourteen hundred years of subjugation since 
the breakup ofthe Videhan monarchy and the Vajjian сопе 
federacy that she rose әріп under the brave and inspiring 
leadership of Капа Nanyadeva and asserted her iode 


1, Hid, pp 6266 & Chap. ш, 
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pendence, And, the foundation of the Камуца or Simrlon 
dynasty ushered in a new era—an era of kingdom-making, an 
era of splendid glory and great achievements, Under Nanya 
and his descendants Mithila prospered exceedingly and became 
again a unique centure of philosophy, law and literature’, 

Айег a пй of two centuries and a quarter over Mithila 
and a direct rule of about a century over the Nepal valley, 
the celebrated Кагуца dynasty made its tragic exit from 
the political stage of Northern India. In 1324 A.D, it came 
under Muhammadan rule, А Іше later (e. 1354 A. D.) 
Emperor Feroz Shah Tughlak handed over the Raj of Tirhut 
to Kamesvara Thakura, a Maithila Srotriya Brîhmapa who 
founded а new dynasty known as Olnavira dynasty, Mithila 
was ruled over by the native Brümapa kings of this dynasty for 
nearly two centuries. During this period also МЕА was 
the lender of thought in North = eastern India. Jt was really 
the golden age in the history of МАШ, 


"The fall of this dynasty was followed by a short interreg- 
‘num during which the Muslims succeeded in wresting power’, 
Akbar, the great, itis said, bestowed the Raj of Tirhut 
(е, 1556 A.D.) on the Brthmana scholar, Ма. Maheda 
Thikura, the founder of the Khapdavill dynasty or the 
Darbhanga Raj of which the іше Маманға Sie 
Kümefvara іа was the last scion in whom vested the 
cultural and social leadership of Mithila, 


Cultural Achieve 
“Though the end of the Кагуав and the Olnaviras was 
tragic, their period made brilliant contributions inthe spheres. 
of art and literature, In this respect, the МИМИ of the 
Karottas and the Oinaviras resembled very much that of the 
1. For deals ке Тш, Ch, Wes Be К, Ghoudhary ta ABORI, 
XXXV, ро. білі. 
2. Til, Ch vg R.K. Choudbary in 7085, XL, pp. 983. 
Pare 
d. see e author's forthoming book, ну df MIND, vel ti, 
C». 
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Janakas and Yi favilkys. The two periods, though standing. 
эри by about four thousand years, have somewhat their 
similar contributions to the growth of human mind in general 
and Indian culture in particular, 

A great centre of learning from the very begining of its 
history, Mithila stands apart pre-eminently as the land given 
to intellectual pursuits and consequently to speculations 
about the spicitoel welbbeing of man. It is the celebrated 
land of the Upanigads which embody the highest truths ever 
found out by man about life, soul and hereafter, and record 
the great impetus given to those speculations by the unrivalled 
Талда (КЧ Janaka), the philosopher king of МИМ. 
isthe land of the disinterested Videhas where the great 
Brolmavidya, the essence of Үздігі and the kernel round 
which Hindu culture has grown and developed, was perfected. 
Thun, itis the Jand which bore the torch that has radiated 
light throughout India and even beyond through all these ages. 

Speaking of Mithili’scootributions to Indian culture one 
is reminded of that unique name, Yajaavalkya who fest 
developed the Madhyandinl branch of Yalurveda, universally 
known as Sula which was embraced by the whole of North 
India, In the field of Civil Law (Smt!) YAjnavalkya’s work 
(Yajnoraltyo-smett) superseded that of Manu ( Матен). 
The continuous development since his time in ritualistic and 
Civil Law was so tremendous that liter it came to be duly 
recognised and respected as the МИНА School of Hindu 
Law. Among the great Maithila contributors to this branch 
of erature (Sirti), special mention may be made of 
Lakymtdhara, бақаға, Haltyudha, Bhavadeva, Sridhara, Aniru- 
dha, and Сарјеулга and many others who shine the 
brightest on the pages of history. The biography of Yijta- 
ауа is indeed the cultural history of his country in his 
times, It is therefore, по exaggeration to say that “from 
the days of Үдйаайуг-түї down to the modern times the 
land of МЫША has produced writers whose names are 

rust 


л. For details c Sues, Get, 


(CULTURAL ACHIEVEMENTS в 


А stronghold of conservative orthodoxy, Mithilê also 
proved to be a very congenial soil for Jainism and Buddhism 
to thrive on. It was the land of the birth of many of the Jaina 
irbaikaras. Vardhamina Mahivica was an inhabitant of 
ава, Similarly, Buddhism had its stronghold in Vaisal, 
Buddha lived for sometime near УаМН and had high pra 
for the Licchavis. Even after his death, Tirabhukti continued 
то be an important Buddhist centre, The second council of 
the Buddhists was held in the ity of Vaisth, It was here 
that the creed was divided into Yanar ie. the Hinaylma 
and the Mahiytina. Tishut played its important part in the 
development of Mahiydna, which was later responsible for 
the growth of the Тавна cult of which Mithila still continues 
to be an important centre? 

Ла the realm of knowledge Mithilt's achievement and 
contributions have been so prolife, so very profound and 
во farreaching that they have mo parallel, АШ branches 
of Knowledge have been cultivated here and enriched. Its 
contributions to philosophy of which India is justly proud, 
are, however, superb. Nylya was first systematited by 
Gautama, and in the twelfth century Gaigeds gave it а new 
Orientation. In the history of Nylya and Mimi, Udyo- 
takara, Mandana, Prabhikara, Vacaspati (1), Pirthaskrathi 
Mitra, Udayanieteya, Миг! Міга, байча, Paksudhara, 
Bhavanitha and байһаға are some of the illustrious names? 

During the time of the great Gage(a ( 1200 A. D. onwards) 
Mithila was a celebrated seat of learning and scholars from 
different parts of the country came to receive highest training 
їп Logic and other branches of learning im the universally 
reputed University of Mithil Jt was here that the great 
Rogbopitha Siromagi received his training in Logic and later 
started the famous University of Майа in Bengal. After 
Gadget, a long line of scholars in Mithila kept up the 
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2. Sata, Ob 
Sita, Ch. 


16 STUDIES IN JAINISM AND DUDDHISM IN MITHILA 
glorious tradition of Міна for centuries, This brilliant 
tradition was slorlously maintained by the Brihmama kings of 
the Khapfavalî dynasty or the Darbhanga Rj till the middle 
of the present century. 


Literature 

Nor has literature ог grammar been neglected. An іше 
portant school of grammar was started by Pedmandbha Datta 
with his Supadma Vyakaraea and its various supplements, 
On Rhetoric and Brotio some of the most popular books 
were writen by Bhinudatta Миға, the author of Rasamatjar. 
алейка commented upon the Sarawari-kanhablaraga in 
rhetoric, while in erotics Jyotirvara wrote Poneatayaka 
and Raigatekhara, olf-quoted in mediaeval Sanskrit literature, 
‘Among literary compositions, Bhavadatta's commentary on the 
'eple-poem, Nalyaihacaritam is yet studied with great interest. 
Prthvidhata Aofrya's commentary on Mrechakajika is yet 
another popular work. Besides, Jayadeva, the author of 
Prosannaraghara; Murari, the author of Anargharaghava, 
Govinda Thakur the author of Karyapratipa ; Jayadeva, the 
author of Canirdloka ; Saibkara, the author of Rasarnavas 
Кайа, the author of Gutagopipatl and others ilumined 
the Meld of poetry and poetics. In Lexicon, Srlkara-Actrya's 
‘commentary on the Amarakola is a remarkable gem of 
Sanskrit literature, 


"маны, the language of Mithila, was also cultivated and 
greatly enriched during this period. Jyotinivam deserves 
special mention for his composition of the earliest extant 
work in Maiti, Vargaa-Ratnakara, His period was 

ій the golden age of Maithilt and Sanskrit studies. As 
^ mater of fact, there is abundan 
Maithü-dramas, poetry, prose. 
eleventh century. 

While the Kamesvara - period (the founder of the Oinavara 
dynasty ) was made famous ia the literary world by the 
euridite and versatile scholar, Jagaddhara, the Mithilé of 
Sivasiibha. was illumined by the divine sparks of the celebrated. 


LITERATURE и 


poet, Vidylpati whose паше has come down to the posterity 
im connection with Maithilt songs as а household word 
throughout the whole of Bengal and Bihar. Vidyapati (bora 
c. 1360 of c, 1340 A.D.) the contemporary of Chaucer 
(born e, 1340 A. D.), the great English post—was author of 
Kirtilata and specially the anthology, Padavalt—songs that 
stirred up the later Vaiggava writers and preachers of Bengal 
and reverberated like the enchanting heavenly music through. 
the forests, rivers and dusty villages of Mithila. Не also 
wrote on Smrtl (Vibhagastra, байра дуймай and Dana- 
sütmali); оп МШ or moral tales ( Зана = sarvasvasdra and 
Puruşa = Parlkqu) оп РУД ( Salva» sarvasvasara and ( Durga 
аай! = (гайды ) and on literary composition ( Likhanaral ). 

The days of VidySpati (с. 1340-1448 A.D.) were the 
days of the glory of the Mithilt University. A scion of а 
distinguished family of scholars, a voluminous writer, a 
widely read scholaranda Sanskrit postof eminence, a charming 
Луо poet and the first of old Vaignava master singers, а 
general and an administrator and the brightest jewel of 
Sivasitnhn’s court, Vidytpiti overshadows all Vernacular 
posts, even Capfidtsa, “the child of nature". His short 
hhymns of prayer and ‘praise became great favourite of the 
modern Vaiggava reformer of Bengal ~Caitanyadeva and 
through im his songs (padavall) have bezome as well known. 
im Bengali households as the Bible is in an English one, 
He was thus а poet and finished scholar, whore similes and 
metaphors, choice of expressions amd the higher fight of 
imaginations are brilliant poetical feats which at once capti- 
vate the ear and dazzle the eyes. The scene of sensuality and 
lust in his poems are strange combination of holy and unholy, 
of earthly and heavenly. His earlier poems are full of 
sensualism, his later of mystic ideas, 


‘The Khapdavalà dynasty ( 1556 A. D. onwards) also made 
its definite contributions to different branches of Sanskrit 
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Yearning and Maii literature’, There is an interesting 
anecdote that Mo. Mahefa Thikurs, the founder of this 
dynasty, greatly inspired the saintpoet Tulastilss by saying 
that his “ Rimfyaga " ( Romacarita» manasa) would be loved 
more and more by the people in future. This encouragement, 
we are told, was offered at Ki while Maheía Thikura 
was proceeding to the Delhi Durbar. 


Summing up, it may be sald, that altogether Mithila was 
“the home where the enlightened and the learned might 
always find а generous patron, peace and safety, where courts 
were devoted to learning and culture and where poets and 
philosophers lived in honour and ай ето 


Sources 

‘The sources of our present study are almost the same as 
provide the basis of the political and cultural history of the 
land, The study has, therefore, to be mainly based on 
literary soutces—Brahmapical, Buddhist and Jaina—the precise 
dating of which has deen a bafling problem and as such ve 
Mave adopted the generally accepted view regarding the 
chronology of the literary texts. In ош сме we have litera 
ture enormous in extent and most varied in character dwelling. 
‘upon the various aspects connected with our study. 

Further, the Brihmagical and non-Brihmanical texts 
Seek to establish the supremacy of their own faith and hardly 
show any sympathy for the views of their opponents. On the 
‘other hand, they endeavour to establish their own viewpoints 
with a missionary zeal as it were, and spare none in the 
‘wordy duel and bitter wranglings that had become the order 
of the day for centuries. We have, therefore, to be very 
cautious while handling these texts and compare and contrast 
‘the conflicting nature of evidences from the rival sources 
before finally pronouncing our own judgement or arriving at 
definite conclusion, 


1. See the authors forthcoming (өй, Му ef мам, 
чы ыз, 
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Literary sources are somstimes corroborated and supple 
mented by archaeological sources. Innumerable finds of Jaina 
and Buddhist antiquities in various parts of МИМ 
years make us bold to convincingly refute some of the purely 
conventional, dogmatic and fantastic views about the 
growth and popularity of Jainism and Buddhism io Mithila. 
Orthodox scholars amd local Pandits fastidiously ling to 
the view that Mithila was not із the least influenced by the 
rise of these new orders nor were the inhabitants ever worried 
‘over the growing popularity of Buddhism. Archaeological 
evidences on the other hand have altogether a different tale 
to tell, They unequivocally speak of the great crisis of 
‘conscience that siezed the land of Mithila for many centuries. 
‘They further confirm that Jaina and Buddhist religions were 
an article of faith with a section of the society Just as 
Bethmanism was with the majority of the people. 

The present work has been undertaken not only to provide 
‘an adequate treatment of the rise, growth and influence of 
мант and Buddhism but also to present a connected picture 
of the various religions and philosophies that inspired and 
characterised the religious outlook of the people of Mithilü 
‘through the ages, In order to explain and illustrate certain 
positive developments in this feld wherever possible соп 
parisons have been made between different systems that 
lashed and shaped the currents and cross-currents of the 
religious Ше of the people of this ancient равй, 


CHAPTER И 


Mithila andBrahmanical Religion and Philosophy 


Introduction : 

In the post Vedio age Ше religious convictions of the people 
were more or less the same as they were in the Vedic a 
While the popular superstitious beliefs in spirits, imps, spells, 
eantations and witeherafis prevailed as before, the acri 
ficial aspect of the religion developed tremendously. With the 
flux of time the Rgvedic monotheistic and monistic tenden- 
cles became more and more marked. The Prajipati-story 
contains init the germs of the later doctrines of avatiras or 
divine incarnations. Jt bears а new spirit of symbolism and. 
spirituality, In the Arohmena Ргайрмі stands for Pur 
and the sacrifces аге conceived as constantly recurring in 
order to maintain the universe, 

‘The Religion of the Upanigads : 

"The Upanisads also take up the same doctrine and elabo- 
rate it, Jt deals with Brahman or Ziman as the only underly- 
Зыр and ultimate reality. The Upanignds indeed expound a 
new religion which was opposed to the sacrificial ceremonial. 
її represents the philosophical aspect of Hinduism and aims 
atthe deliverance from mundane existence by the absorption 
of the individual into soul ( Brahma) through correct 
‘knowledge. Ritual is useless for such ап aim and knowledge 
% all important: tat бот asi—that art thou "that dwelleth 
in every thing, that goldeth all beings within, the inward 
guide, immortal". Thus Brahman or Absolute is grasped 
and definitely expressed for the frst time in the history of 
human thought in the Brhadaranyoka Upanisad? by the great 

Itis these various Upanigadic doctrines 
along with the doctrines of Maya, Karma, Mukti, Transmic 
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aration ele, interpreted anew in each period — that have 
dominated Indian thought ever since. 

But, these higher subtleties of religion were conned to 
the intellectual section of the society and the common people 
did not understand these obstruse theological and philosophi 
cal speculations. They stuck to the worship of the dieties 
ofthe Rgvedic period. These deities were, however, not vo 
prominent as Indra ала Угорь, Rudra or Siva, the great God 
and Lord of animate beings; Vig, the deliverer of mankind 
in dites and other gods nov came into prominence, ТЫ 
movement was parallel with the development of philosophy 
in Mithit and elsewhere, Jt led to the religions of modern 
India. 

But the Upanigadie age is remarkable in as much as it 
witnessed revolutionary changes in the religious outlook of 
the people, which was in the following centuries responsible 
for te ie and growth of two new heretkal seets—Fainism 
and Buddhism, The Bihmapas or the priests went to the 
‘extreme in exploiting the religious bellas and fantastic 
uperstidons of the masses which eulmioated in a sort of 
intellectual revolt in Mithil and other parts of North Indi 
The period intervening the Vedic and the Оршіндіс ages, 
i.e, the age of Brihmapa may actually be termed as the ago 
of sacrificial ceremonials. The society was gradually passing 
from pure and simple nature of devotion to tat of 
асбе, The бшараа period was still the golden 
days of ће Bryans, It refered to worship and adore and 
gave only а subordinate place to rigidness and prilons, 
Devotion of mind was regarded ав the predominant factor ia 
their religious lb. Tt was, however, not without the signs 
of those competitions that gradually ем up the vitality 
and sound the death-note of а great race, Unfortunately 
the tradition of RK composition was now given а goby and 
the meaning (le, mediation) of the Vedic Ham and 
‘mantras lost all Из signifeance. The Hindu theory that 
religions do not come from without but from within was 
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ridiculously ignored. № was now а thiog beyond their 
knowledge, beyond their acces, beyond their comprehension. 
The priests simply got them by heart and their meaning 
true or falsebecame exclusively their own property. The 
result was obvious. These meras in course of time came 
to be regarded as а thing of magio—known only to the priests 
ог Үш. Fast steeped іс superstitions and pseudo- 
religious belies, the people acclaimed them as gods on the 
езгі (Blades). Numerous intricacies were now introduced 
in the эзсе and the ceremonies and rituals grew into 
infinite. біспійсе were continued for years and hundreds 
of priests were engaged for the purpose. The commands of 
the Büros mast be obeyed in any cas, or else, they would 
have to face innumerable divine calamities. 

‘These extremely rigid forms of religious sacrices evoked 
spiritual rest and revolt and voices of protests were uttered 
by intellectual giants lik Yajtavalkya, алайа Videha, Ajtta- 
біш of KM, Pravihasa Jaivali and many other representa’ 
tive thinkers of the age who refused to submit to the 
hierarchical pretensions of the Brihmagas and asserted their 
right of performing sacrifices without the intervention of the 
priests. These protests ultimately gave rise to а new spiritual 
force and the Upanigadic philosophers accorded the knowledge 
of Brabman and men the supreme place. Thus new age 
dawned and а new wave of thought engulfed the whole 
country which heralded a glorious chapter ia the history of 
human thought and Miis contributions to it have been 
second to nose’, 

Inthe following period th: Brahmagical religion or the 
religion of the Vedas remaised confined to a small section 
of the people. Among the various revolts springing up 
inevitably against Upanisadic religion two were most im- 
рога in the centuries before Christ—Jainism and Buddhism, 
‘These religions found many followers among the inhabitants 
of Mithilî and Vaiss. But, inspite of their great popularity 
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а great body of the people of the Vajji country remained 
staunch followers of their ancient faith. Indeed, the religious 
belief of the Licchavis in general was not different fron the 
form of worship prevalent in other parts of North India’, 

‘Throughout the centuries the Maithilas had been orthodox 
in their religious outlook. It is true, the Buddha had many 
followers among the inhabitants of the land, but his influence 
disappeared soon after the decline ‘and fall of the Buddhist 
order, The priestly and intellectual aristocracy became once 
more predominant after the revival of Bethaugism during 
the time of the Subgas and the imperial Guptas. It set to itself 
io suppress any attempt at social or mutual emancipation 
outside іш pale, Right rules for Sadeas and other thia 
Bribmanas were formulated and enforced, Elaborate treatises 
on religious rites, gifts, ritual for consecration of houses, 
temples, divine images, rules for performing аз, 
philosophy of the bhaki! doctrines and the duties enjoined 
To the followers of that doctrine, the Bhagarata Sampradaya, 
philosophical disquisition on sacrificial rites, religious duties 
‘of Stdras and women were written mostly by. the same law 
sive 


Siva 


‘The people of Mithila were strong believers. ia Varytirama- 
‘dharma and simple devotion to Hindu gods and deities. The 
three main figures who have inspired and animated their 
souls through the ages, are Siva, Sakti and Уй. They 
valued them equally as capable of giving supernatural. rewards. 
The threefold marks (yet visible) on the forehead of the 
Maithilas represent the following symbols the horizontal 
lines marked with ashes represented their devotion to Siva, 
the vertical sandal-paste in white represented their faith ia 
Vigna and the dot of sandat-paste io red or of vermillion 
represented thelr veneration for Sakti 

‘The worship of Siva was, however, most widespread among 
the men and women-folks (especially the Brühmágas). The 
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popularity of full fasting ов ( Keypapakya ) Caturdatt; the 
worship of lacs of elay-made Sie-diigas on special occasions; 
the two kinds of popular songs of Siva — Маши and 
Мова and the volumes of pure devotional songs co 
posed by poets—from Vidipatt down to Candra Jha ( Canda 
Jha) and Siva temples in almost all the villages (even now) 
definitely pointto the great place that Siva occupied (and 
occupies) in their heart. 

‘The literary sources apart, archeological finds also speak 
of the great popularity and veneration in which Lord Siva 
was held in Mithila, Respect for Nandiseems to have been great 
which indicates that even his yahana had a great place in the 
‘Siva sampradiya, The Boll had a respectable position and 
we learn from the Pancobh copper plate of Saingrimagupta! 
а feadatory of the Кагаз of Mithili—that the bull м 
the insignia of that family, as Sathgrimagupta himself was a 
devout worshipper of Mahesvara. Further, the images dis- 
covered in Birpur and Barlipar and other places show that 
almost ай the sects prevalent during the РШа period and 


Moreover, from the discoveries made in Baher and 
‘other places it appears that the phallic emblem of Siva 
was more popular in the domiaion of the Karpias. Lars 
numbers of phalll have been discovered in different parts 
Mili. Bkamuthalitga variety is the commonest one though 
Coturmuthaliiga has also been noticed in different parts of 
Tirhut, the best specimen being one at Bheetha belonging to the 
Pila period. The erghya and mala ( both at Biber and 
Birpur ) bear wavy incisions indicating that the water usually 
poured on the top of the Пра passing along the surface of 
the four busts on the lige. The Ваһегі sculptures are finely 
carved spesimens of the 13th - Lih century and are in keeping 
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with the plastic representation of South Indian texts, The 
alt of айыма was very popular in South India. 


‘The worship of Sakti was no less popular. She was 
supposed to give sis only but Lord Siva could award 
тий or salvation, Some of МАМИ greatest sents and 
эрш; have been assorted with Salil, for instance, 
Deviditya, Vardhamiaa, Madana Upadhyaya and a host of 
Tüstrikas, The very frst verse taught to а child was 
praise of Sakti, Le, the popularity of 4ripapa or Арата or 
the painted yonirar on the ground. Moreover, the Sabara 
Ties of МИМ women, the sensuous character of the 
People; Paga or their Тісі headdress, the widespread 
worship of earthen images of Durst; the Мана 740 and 
the prevalence of dikya (Isfamantragrahaga ) eto, strongly 
point to the rest importance and inefaceuble impact of Sakti 
is Maithla religious life. The impact was so great that 
fen found mention In epigraphic records. The Khojapur 
Darel Image inscription" found In the village of Khojapar in 
the district of Darbhanga may be cited as a point in instance, 
In this connection another point of interest is the esablshe 
ment of the shrine of Tulafamata or Talend, а Sakti God 
held im high esteem by the Менін of Nepal—who іше 
became the titular deity of the Malla (Newir) dynasty of 
Kantipura (Kathmandu ) im the seventeenth century. The 
goddess was equally the especially worshipped deity of the 
Maitt (Karpita) dynasty started by Harisibha at Simi 
(e 1326 A.D). Moreover, the Amba Bhaont of Tubjt- 
pura im the former Hyderabad State is one of the most 
Important Stkta shrines № the Deccan, The institution of 
Deccan Brübmapas ( Malirarriyar)as priests in charge of 
Palupatiottha was probably а direct result of the Кага 
connection’. АШ these were a direct legacy of Tantriclsm 
which we have discussed in detail elsewhere in this chapter, 


2. JUS eoi рө. 


26 STUDIES IN JAINISM AND BUDDHISM IN MITHILA. 


The proximity of the Stlagramt river, the observance of 
all principal Узата fasts and festivals and the immense 
popularity of Влада, НануаМа зай Вгаутабана 
Puranas prove the great influence excercised by Vaignava 
worship on the Maithila mind. The long and rich tradition 
of Май lovepoetry that found iis greatest exponent in 
умур is proudly associated with the great Vaigava 
literature, Siva and Sakti were, however, predominant 
devotional mainsprings of the Maithila mind, which is 
further evidenced by the existence of а large number of 
temples of Siva, Durgî or Sakti, Rima and Std, Кода 
and Vigna scattered all over Тийип, architecturally Known a 
the Тиш type of temples 

Valgpsvis seems to have been a. prominent feature much 
earlier and specially in the Pila period, The discovery of 

ge numberof Ура images from Bengal and Bihar bears 
testimony to the (ке. Recently in Birpur (North Bihar ) 
three images of Visgu, one of Narasibha, one of Vüriha 
Cincarnation of Уйа ) at Jayamadglagard, yet another of 
‘Varta in black stone at Ваһегі and one of Vippu at Nauli- 
‘nth? are very important as they clearly point to the wid 
‘spread popularity and influence of Vaigoavism in МИМИ, Th 
development of this system had а hand а the growth of the 
атага theory and the Palas were aware of it. Though the 

slematisation of the theory of анаға took place in the 
‘Bhopevaa Purdpa, the Pla inscriptions refer to several avataras 
like Үйді, Narasiha, Viana and Parafurima, Jayadeva 
тешіот ten азайған. Thus, the Pila records speak of 
both the systems which prevailed in Eastern India in those 
day. 
"The Son Colt: 

Besides these three important cults, worship of the Sun 
cult also seems to have been popular as is clear from the 
Bhaviditya temple inscription of Narasidihadeva of the 
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Отауға dynasty im Kandaht. Iiis inscribed on stone 
doorframes ofa temple dedicated to a sun-image called 
Bhaviditya We have yet another rare Sürya image from 
(North Bihar J, and а few Surya images found іа 
These images are remarkable іп varous ways The 
‘carefully modelled with considerable regard to realism 
amd the same commendations may be bestowed on Ше 
Attendants, The decorative frame work is carefully treated 
and the whole composition produces an imposing and а very 
pleasing effect. The mechanical execution is perfect and the 
design is more restealned. The prominent Kirtinukhas 
‘convey supreme reality. We know that Kirtimukha wis 
‘ery frequent іп the Gupta age mot only in images but also 
im temples The Kirtinutha tradition continued in the later 
period and it was one of the prominent features of the Eastern 
School of medieval sculpture, Another peculiariy of the 
image is that itis decidedly of the period when tho foreign 
influence was on the wane but had mot completely dis- 
appeared. The two legs are booted and as such the foreign 
infuence on this image is perceptible. The booted Sürya 
{sa peculiarity of the Gupta period and, therefore, the present 
image ca be tentatively assigned to the later Gupta period. 
In other words, the Sun cult im МИМ and other parts of 
Bihar was а popular cult in the Gupta times and after, 


Thus the МИМ inscriptions—the Sineion inscriptions 
of Ninyadeva, tho Andhra Tet inscription of Seiharadisa 
refering to the worship of Ура}; another isciuon in 
‘the same place and also at Srinagara in the Madhipura Sub- 
Division of Saharasà district referring to Saivism; the Bheet 
pur inscription of Malladeva; the M. 

tion referring to Увы worship, the Kandabh inscri 
tion of Narasihhadeva refering to Sun worship; the Ti 
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kevara temple inscription (also known as the Hividiha 
inscription of Karmditya) recording the erection of an 
image of Haihaga Devi; the Bhagirathapura inscription of 
Kaianirlyaga recording iostallation of а temple, а few 
bricks of which also bear the specimens of some Tint 
 Cokros; the Barantapura Capgisthina inscription; the Khojapar 
Durga image inscription; the Madhuravinisvara temple io- 
teriptions, the Videsvara temple inscriptions and a few 
others, though not politically Important, throw considerable 
light on the social and religious life of the people. On the 
basis of the inscriptions and also from the discoveries of the 
different Hindu gods and goddesses in large numbers in 
practically all the parts of МИВИЯ as well as а thousand 
temples at Mukufika Grama in Kaladapota of the Kaka Vigaya 
in Тићи during the Pala period, it can reasonably be inferred 
that Siva, Уіңш and Sakti and Sun were widely worshipped 
in Mithila, 

Besides the above, we have also mention of а diferent 
lgious sect. Le, the Tapas. They have been stigmaised 
‘mandafattya (loweaste). They were probably different 
from the adherents of Siva, Sakti and Унди, or they were so 
called as they lived by begging because of their gruelling 
poverty 

Iam: 

During the thirteenth and fourteenth centuries this pee 
dominantly Bribmagical country faced the inroad of а new 
religion Le, Islam, which the conquering Muslims had 
brought along with them. The Muhammadans, no doubt, 
conquered Tirhut, but they did mot colonise it, and the tide 
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of conquest passed over the land without shaking the firm 
soot which Hinduism had struck in he minds of the people 
slam as such could never hold a strong position in Tirhut, 
and the country has always retained its pronounced Hinduism. 
‘The legal writers and religious preachers of МАБИ asserted 
themselves and for long resisted its onu. But in course 
of time, like rest of Indi o appear to have made 
minor adjustments im their outlook for, there are several 
features even now which show a complete fusion of Hindus 
"The large number of Persian and Arabic 
words used by the Maithilas, the adoption of Ma 

majority of the Muslims in МИНИ; the deliverance of judge- 
ments im the courts of Mihi in strict accordance with 
raditional Hindu manner till as late as the eighteenth century 
A. Dı; the respect of Maithilas for Muslim festivals ( 
‘Tasla-Daha as the Маназ cll i) and the Musi 

for Hindu festivals, the adoption of Fasli era (started by 
Akbar ) as the national Maithila era, the devotional songs 
‘sung in praise of Rama and Күз both by Hindu and 
Muslim saints, the impact of Suflim; the incorporation of 
Iman and Flradaustragas by the celebrated Май musician 
Тосапа in his Ragataraigio etc. in the following century are 
some of the examples of this gradual fusion’, 


тавана Religion + 
induism during the mediaeval period, as in modern times, 
was largely Tantric, The Tantra was then, as now, the great 
Mantra and SAdhana Ststra ( Scripture ) and the main source 
‘of some of the most fundamental concepts still prevalent 
such as worship, image, initiation, Хора, the importance of 
Guru and so forth®. Hathayoga, and the various kinds of 
spiritual training form the greater part of the: Hindu ritual 
whieh is known as Sadhana, Asa matter of fact, Hinduism- 
both esoteric and exoterio—is, to all intents and purposes, 
largely Tantric", Generally speaking, the Tantras may rightly 
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be termed as “so many encyclopedias of the knowledge of 
their time”, They practically deal with all matters of 
"common belief and interest from the doctrine of the origin of 
the world to the laws which govern kings and the societies .. 
medicine and sclence generally. The Tantra is... ,. the 
repository of esoteric belief and practices, particularly those 
relating to yoga and mantrattva", In them we find the 
on of the Supreme Being, the creation and the destruc 
n of the Universe, the classification of creatures, the origin 
and worship ofthe gods, the heavenly bodies, different world 
amd hell, man and woman, сайға (centre of the human 
оду), dharma, aéramas and the sacraments, mantra, yantra 
(maie diagram on which to worship), various forms of 
spiritusl training, Jap, vafa, worship (internal and external), 
medicine, science and many other things. 

Ithas been argued that the Tantras are a recent башка 
and are largely creation of the people of Eastern India which 
is supposed to be its stronghold, "The antiquity of the Tantra 
however, been proved beyond doubt to be as ancient 
as the Зе шей, 19 fact, not only in Eastern India, but 
throughout the whole of India the upper classes of Hindu 
communinty are governed by the Tantric religion as far 
Initiation (kya) is concerned. There are Süktas, Vaiggavas 
and Saivas allover the country. The Slktus are initiated by 
the Saktimantra, the Vaiggavas by the Vignuemantra and 
the Saivas by the Sivaemantra, АП these mantras are the 
‘exclusive properties of the Tantra. Like МИМИ, Майга 
Bengal, Bombay, KAM ( Banaras ), Kashmir, Assam and other. 
such notable places of India have Saktas, Vaişqavas and 
Saivas ia а large number following the Тімгіс system. It is, 
therefore, absurd to argue that this system is the exclusive 
creation of the people of Eastern India only. Stdhakas have 
appeared on the scene almost everywhere, and the Maithila 
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Skdhakas and Pagditas, like those of Bengal and other places, 
have “only prepared compendia and developed the practical 
side of it to a considerable extent" for the beneft of humanity 
at large’, 

‘The theory that Tantra bas come out of the Маһауши 
doctrine of the Buddhists? who worship Tarî, Vujeayogis 
Kgetrapata and use тана, bo, and Japa, is Faulty, hardly 
supported by any corroborating evidence, There is, no daubt, 
а similarity of doctrines and practices in the two systems 
but this hardly justifies the view that one has been borrowed 
from the other. Scholars are generally unanimous on this 
point that the Cina-Tuntra is the originator of the worship 
of Ти? and that this Tantra existed in India much earlier 
than the time when Маћдуда Buddhism made its appearance, 
Арай from the insignificant minor similarities here and there, 
there is а very great dissimilarity viz, the animal scree, 
It is а wellknown fact that im Pafatatta-sadhana, the 
танкан lay much stress on the animabsacifice while the 
Buddhists hold quite an opposite views, 

Its interesting to note that the Sakti devatà ( the mother 
goddess) is worshipped and reverenced and the Saktipybas 
(the seat of mother goddess) are established in almost all 
parts of India: Kimfkhyt is worshipped at Kimarüpa 
Vindhyavisiot on the Vindhya hill Yogamiya and Parga: 
тїй at Vendivana; Annapirpi, байлар, Tripurabhairavl, 
sixtyfour Yoginis, Kalabhairavt, Durga, бай, Майдай 
and Devis at Kast; Gubyedvart im Nepal, Ойум and 
Sivit іп Rajputana, Lalita at Prayiga; Ортага in МАБ. 
(Tirhut ); Jayakiltin Calcutta; Jvilümukhy and Chinnamasta 
in and near Jalandhar; Kytrabhavant near Kashmir and other 
Devis io almost all parts of India, Уішай, Sarasvaty, Bhuvane- 
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бап, Ki and Пайдам are worshipped and paid obeisance 
to, in Uikala, the seat of Lord Jagamniha, To say that 
‘Raghunandana Вһацйсйгуа of Bengal was the first to prescribe 
for the worship of Durga, as provided for in the Tantra, 
would be quite wrong and misleading for we know that 
previous to him many other thinkers іп Mithila and Bengal 
and elsewhere had done so. Vióylput, Sridatta, Harinatha 
Upldhyiys. VidyMdhara, Ratakara, Dhojodeva, Jmlvi- 
hana, Haltyudha, Vieaspati Mifa, Madhavilrya and even 
Soiskericirya had admitted the authority of the Tantra whi 

explaining philosophical doctrines, Vacaspati Misra, the 
celebrated МАА thinker and commentator on the six 
Darfanas, has in his commentary on the Ракија? Реала, 
recommended Dhylina of Devatis as prescribed in Ше 
Tama, Moreover, many well-known books written in 
Mithila and elsewhere, before the age of Raghuoandana, 
contain provisions for Durgl-POjt, such as the Durgo-Bhakti- 
Тагай, бөйтанағарғайра, Kalakoumull, Јуо!цағрат, Smrti- 
га, Kalpetaru, Krysmaliroava, Ketyarramakare, Kiya 
тайата, Durgobhakttprakaa, Кашмитауа, Родочатакато, 
and others pertaining to the worship of Durga and КИР, 


‘The Bengali practice of worshipping earthen images of 
Dural and КАП with great pomp and ceremony ін followed in 
Mithila їп all details, Istae hat ii practice does notreceive 
the same favour, as in Mithila amd Bengal, in other parts 
of India but itis also tru that She is everywhere worshipped 
in дарз (earthen jam). Shrines containing. her im 

are reverentlly visited, nine-day элш performed, fats 
duly observed and the sacred Candi read on the Мамаш 
Фу. Even now womerflk bathe in the rivers or tanks 
early every morning for the fist nine days of the bright 
fortnight of the month of Rivina and worship the small 
images of the Devt, made ofelay, with all devotion. АП hese 
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‘undoubtedly ‘show that this practice of worshipping the Devt 
has been followed from times immemorial without any break. 
The most peculiar characteristic of this religion is that 
women and $0dras are not at all prohibited from practising 
the Sadhana, The Rusrayamala says that à woman may also 
be а Guru who is kullna (practising kulacra ), of auspicious 
appearance, faifaced and lotus-eyed, endowed with intellect, 
calmness of mind, proficient in mantras and in their meanings, 
ver engaged io Japa and devoted to the worship of her 
айтай! The байатуа Tantra declares that the people 
of all castes, irrespective of sex, may receive its талғай, 
Jn the Сайга there is no casto at all, even Ше lowest Сыа 
boing deemed, whilst therein, higher than Brihmanas, The 
Молотова Tantra? says : "That low Каша who refuses to 
{initiate a Candi or а Yavana into the Каша dharma, 
considering them to be inferior, ог а woman out of disrespect 
for her, goes the downward way. АП two-footed beings 
їп thls world, from the рга (Brthmapa ) to the inferior 
само, are competent for KulteRra.”” This is no doubt the 
most revolutionary aspect of this religion which in the course 
of centuries atracted millions of followers to its fold. 
Another great factor that contributed to its tremendous. 
growth and popularity is that in the Tantra, the duties of 
cach of the эз well ав those of the king are not 
prescribed much differently from Manu, the great law-giver. 
‘The Mahanirvaya Tantra speaks very highly of the басу. 
lt rigorously prescribes that one should never be allowed to 
take 10 ascetic life who has children, wife or such Ше near 
relations to maintain’. We have in the ninth chapter of the 
Mahanirvapa Tantra ( Sarhskaras ) “sacraments from сопсер 
‘tion until marriage”, entirely in consonance with Brahmanic 
texts. Tn the tenth chapter we have the direction for the 
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disposal and the cult of the dead ( Sraddha). "A peculiarity 
of the Зная in connection with marriage consists in the 
fact that side by side with the Brahma marriage for which 
he Brihmaglc prescriptions are valid, there is also a Salva. 
marriage, that is, à kind of marrage for a limited period 
‘which is only permitted to the members of the cirele ( сайга ) 
of the initiates, Ви children out of such marriage are mot 
legitimate and do not inherit. hus, the Bribmanic law 
apples to the Saktas, and as such the section concerning. 
civil and criminal law in the eleventh and twelfth chapters 
ofthe Mohamirvoga Тана substantially agrees with Manu. 


History, as hitherto rend and understood, speaks of the 
Bethmapis of the pre-Duddhistlo age, their growing alienation 
{tom the Jhane-kanda or the Upanigadio wisdom, their impor 
teney 10 save the orthodox Vedie communities from the 
‘encroachments of the non edie hoards and races ter ever- 
deepening religious formalism and social exclusiveness®, 
“But this history is silent on the marvellous feats which the 
Upanigadic sects of anchorites, were silently performing on 
‘he outskirts of the stelotly Vedic community, with the objet 
of aryanising the new India that was arg over the ashes 
ofthe Kucukyta confagration”®, This new India was not 
пошу Vedic “like Indis of the by-gone ages, for it could 
те eam the religious. minitatons of the orthodox Vedic 
Brltimagas™. This «рїї! proces consisted in absorbing 
communities of men into the fold of Vedie religion, The 
prevalent Vedio rtulism of the days was too powerless to 
face these new communities springing up allover the county, 
From the Kermatanda we have, therefore, to turn to the 
оту other factor, Jaanckaeda in the Vedic religion which 
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finds elaborate representation in the Upanipuds, Besides the 
earlier ritualism of уа}йаз being philosophised upon the earlier 
Upanigads, we find that the foundation for a new elaborate 
ritualism was fully laid in many of the later Upanigads. 
"The philosophy of Pafcaypasana (fivefold worship viz, the 
worship of Siva, Devt, Sun, Ganeéa and Увоз) was developed 
ош of the mystery of Prapwa (“ОМ”), of which some 
features are also to be clearly seen in the Brübmaps As 


leaves, water ete, seem to have been adopted from the Vedic 
Worship along with their appropriate incantations, Tbis 
тау thus be regarded as the earliest configuration which 


‘Tantricism had on the eve of “these silent but mighty social 
Is through which the Aryanisation of vast and increas 
img multitudes of new races proceeded in pre-Buddhistic 
India, and which had their culmination in the eventful 
centuries of the Buddhistio eoupde-qrace"t. 

"The great problem to be tackled was the aryanisation of 
this new India that was rising and surging furiously from 
every side against the fhstdwindling centres of the old Vedic 
orthodoxy struggling hard for its existence. The religious 
movements of the Bhigavatas, $tktas, Sauras, salvas, баара 
чу, Jalna and Buddhists absorbed many of the non-Aryan 
races and cast thee life in the mould of the Vedic spiritual 


thodoxy, ending in their gradual amalgamation 
in the course of а few centuries, Thus, the preBuddhistic 
phase of Tantric worship is a fact to be reckoned with in 
the early history of India much before the appearance of 
the Buddha. Its foundation was so widely and firmly 

ished that, notwithstanding the ceaseless efforts, Buddh- 
‘could not dislodge it, but was in turn itself swallowed up by 
this Tantric worship within а short span of few centuries, 
‘This wonderfully transformed Buddhism soon appeared on 
the arena in its new attractive garb as the Malla! 
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‘The Tantra is wrongly stipnatised as а libidinous phallic 
mecromancy. . This is all due to the excesses of some mis- 
‘guided Vimamirgins or Vmacars. The real Tantrika is 
neither а cynic nora hedonist. He is rather an cudemonit 
than а slave o passions, The muchridiculed five M's 
(makaras ) ace only esoteric symbologies : Wine ( Майа) 
is the lunar ambrosia flowing from the Soma Сайта; Woman 
is the Kupfalint Sakti sleeping in the lower plexus ( Ми 
акта); Майуа (fish) is the annihilation of “1” and 
mine"; Майса ( meat ) is the surrender of the limited 
human to the ualimited divine; Mudra (gesture) is cessation 
from evils and Malhuna (sexual union) is the union of the 
Sakti withthe Siva in mao. The Tantras do not consider 
woman to be an object of pleasure. She is described 
Риман and deifed and adored, The Tantra is the only 
кісе that has explored the divine regions of man and 
woman, It is the only method that enables man to rise 
Рћоепіх Ша from the dead ashes of the sexual pasion, № 
analyses and serutinises every atom of the human synthesis 
and thereby awakens the Jatent dynamism in all the places 
of consciousness} 


‘The worship of Sakti was predominant in Mithila and 
Bengal. Like the worship of Siva, the worship of Sakti was 
equally widespread, There is, however, a great difference 
їп that there is a marked paucity of legends and 


recording any attainment of the Siddhis by the worshippers 


of the Lord ‘whereas the stories regarding Sakta 
devotees attaining miraculous powers are numerous in 
Mihi. This is probably because Sakti was supposed to 
give these Siddhis only, but the god who could award mukti 
ог salvation was Lord Siva, which was certainly a higher 
thing. Some of the greatest saints and upasakas of Mithila, 
such as Devidita, Madama Upidhyiys 
1. ВЫ, Toc cbe deal, ке И xe, 1214) 16-117; Avalon 
ть Pints of Tare, 10-106, 53-728, For the vo diferent 
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Gokulanttha Upidhyiys, Mabietj Ramefvara Sida, 
Gapanltha Upidhyiya, Lakşaıoîtha Gostin and a host 
of others, were associated with Sakti, Every household 
Маза Gosaun ( Sakti goddess). There are still many puhas 
and centres of TAntricism where Sidhalas from diferent 
parts of the country come to practise Sidhana. We have 
already noted above that the first verse taught to а child is 
їп praise of Sakti, The popularity of Aripaga or Alipana 
(plated Yantras on the ground); the names of Maithilas 
such as Tantradhirt, Тасада, Khadgadhirt, Ttckcarago, 
the бабага rites of МИЫШ women; the 
meat eating ; Pada or the Тасо heads 
ring. of sweet-cooked rice in milk and the feed- 
ing of Катап ( virgins) known as Paar ceremony on all 
auspicious occasions; the widespread public worship of the 


МИА РОЙ, the performance of NainkYogint and the 
prevalence of Dikgt—all these briefly point to the great ime 
portance of the Sakti cult in the life of the Maithlas in 
‘general, But all told, the fact remains that the glory and 
honour that the Tantras had, and received, in the time of 


those great Sidhakas and Манака Kyqpacandra and Siva 
Laknvaa ба and Ramedvara 
is the reason why 


candra of Bengal a 
Siha of Mithila no longer exist, Tl 
the Таис Sadhakas of Bengal and МИ 
known at present. 


Аз regards the origin of Maithila Tántriism it is generally 
believed that the village of Мамы ( Banglor-Mahist) in 
the district of баһаға, associated with the celebrated name of 
Manama Mira and well known to the students of Indian 
history for the remarkable discovery of the Banpion copper 
plate of Vigrabapila TIL of the Pila dynasty, was the birth- 
place of this cult where flourished innumerable Sadhakas and 
devotees in the past, It is undoubtedly one of the most 
Important archaeological sites of Bihar which hitherto remains 
unexplored and completely ignored by the archaeologists. 
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situated on the bank of the river Dhemuri, a tributary 
of Кой, the river of sorrow, which has relentlessly ravaged 
the entire area, 


Besides the images of Тай, алан, Bkajal, Lake 
nirîyapa, Tripoctsundari, Stal, Тіғдашһа and other gods 
and goddesses kept ina brick temple and two small thatched 
hts, there are there at presen six Lunas, viz, Tatung, 
‘Tartkagculakunga, Vasighakuoga, Gautamakunda, Aljobhya- 
коріп and Minasarovarakugga. These Қарау have been 
described in the famous Тамо work, идеалами, 

‘The tradition goes that Оаа performed а заспее in 
which neither Siva nor Раста was invited, Hearing this Sat 
(Pirat) went to her father's place of her own accord 
where she was во much shocked at tho insult of her husband 
(Siva) by her балас (Оаа) that she jumped ino the 
Тамырда. When Siva came to know of the great tragedy, 
he once rushed down to the place and lifted the dead body 
of Зап over his shoulders, Не was very noch irritated and 
infuriated which set Vigna thinking. In order to prevent 
Siva, Viso, thereupon, started with his сла and. began to 
ct down the parts of the dead body, The eyes of За fll 
1а Mahist and since then it turned into very great centre 
of Tantrle worship in МАМ, 

According to another tradition, Vasigha brought Sakti 
‘rom China and placed her at Mahist which was then the den 
of asura. The local tradition, however, says that it was the 
capital of the ama king, Mibigisors, and hence іш present 
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name. Rant Padmivan, queen of Макар Narendra Sia 
of the Khapfavala dynasty of MER (or the Darbhanga 
Raj) got the present temple constructed there as she herself 
hailed from Мам, 

Thus МИМИ since time immemorial has been а celebrated 
сөне of Төлшіс cult where flocked Stdhakas and devotees 
from all parts of the country to reeshre proper ioitiation in 
the remarkable cul It has been rightly held that “the ota 
cult was revealed in the Caufa, popularised by the Malthilas, 
ere and there, prevails 10 Maldelyje and has disappeared 
in Оше", We have the following description of Dargh 
in the Рейтайитуа in the Markandeya Риа: "The energy 
of iva was on her fico, Yama’s power io her hair, in Ber 
arms lay Мог strength, her breasts wore like unto the 
moon, her waist ha the vigour of Indra, and her legs and 
thighs, the speed of Varupa”. The goddess Nilsarasat of 
Мами may be ieotied with the Тано deity, Malanlan- 
тапай, to whom we hav: a velle reference in an inscription 
of ауар found at бау, 

"The Mithilomahaenya of the Behadvige Purana while 
descriing Mahist refers to its association with Thotiism 
as being very old. We read in the Забирай 
yomapado bhramart Bhalraretvarah. Ina footnote in the above 
work, D. C. Sincar suggests “А.М. suggests another reading: 
Тиғоауай хата padetvamart Bholravo-damarah, which refers 
to Tichut Mibi modele Ugraden mandodar®. Mist's 
Тий is known аз Чим. Malis is also said to be a 


Siddhapitha. The Kubjikatantra enumerates Mühigma as 
‘one of the Slddlapithas 
em Persi dx та feed 30 
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At Капма, one inscription of Narasibhadeva of the 
Кага dynasty! was found, and three miles east of Kandabi 
‘there is a temple of Bapefvara Mahadeva in DevanagopAla. 
‘Tradition attributes this Higa to Bupasora, What is, however, 
‘very important in this connection is that Таға, Bhavaditya 
and Bagefvara are established on triangular point (trikova- 
yanira ) which definitely indicates the importance of the region 
‘of Mahist as an important centre of Tintricism®. In other 
‘words, the origin of Maithila Tintricism may safely be 
traced to this place. 


Jayamahgalagarh is yet another important seat of Тале 
оше in Mithila, И is regarded as one of the important 
‘Puhas of India, We do not exactly know as to when and 
how this Pip came to be established there, but the fact 
remains that Goddess Jayamagalh, a Tantric deity (after 
which the place is said to hay mentioned. 
by almost all the Maithü scholars in ther оное, This 
goddess also fads mention in the Mldilamaharmya, Brahma 
velrartta Purdya, Deviblagevaiam and Ргрюшойт. 10 
generally believed that Lord Siva, after having Killed Tripura 
rasa, established this pijha here’, 

‘According о Siamese Buddhist traveller, Jayamabgall 
gash was a sacred Buddhist place in ancient times but later. 
became the cente of Tantei Buddhism. Even to-day it 
is regarded ав an important centre of Тӛмгіс cut and 
Stihakas come here from far-off places like Bengal and 
Nepal. It seems probable and this place became a renowned 
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‘centre of Sakti cult after the Pila period. Tantric cult in 
tater times, as we know, was a continuation of Tantric Buddh- 
ism, and the establishment of Руһа was а natural develop” 
ment of the propagation of the cul. 


Besides the above important centres, there were many other 
centres of Tantric cult scattered all over МИМИ, some of 
‘which fourished till recently. That the cult was very popular 
with the Maithila is evidenced by the enormous volume of 
literature on Tantra composed by celebrated Maithila scholars 
like Vicaspati Mifra (1), Prabhakara, Мт, Vidyapati Такие 
(probably diferent from the celebrated poet Үйіуірі М, 
Мапа and others. Vidylpati the author of the Agama: 
holtanirgaya, refers in his work to his own sampradaya 
implying thereby that he belonged to a particular Тїш 
school of МИЫ. In the Bhavisya Pur, Viiyhputi is 
described to have been a selon of the family of an Agambhü- 
ара who was initiated in the Virarcult of Tantra and that 
ће himself attained Siddhi, perhaps in the same Viracult*. 
Ла the МИВИА Раде the Талка Siddhas of Mihi are 
generally distinguished by the title Gostt, for instance, 
Lakymiithe Ооп and others. The great men of the 
Ucit family, of which the above Vidylpati is said to have 
been a celebrated scion, have been ignored in the Рон 
probably because of the great disfavour with which Virtcult 
has been looked down пров in Mithilf, All the great men 
who were initiated in the Vırareult and followed хатдаға of 
the Tantra, kept this a secret and never avowed this openly 
in the society, 

1o Mithila, there have been many celebrated families of 
‘reat Tüntkas, and Vidyipiti also belonged 10 one such 
family which fact the members of that family avowed 
‘reat pride, His father Mm. Govinda Thikura, was 
1. For обе dais ме Supa, бар. М. 
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а great Тада and wrote many works on Tantra which 
are yet held im great estem. This was the Ghosauta 
family belonging to Vatsya gotra, besides the Ucit family 
noted above, Govinda Thikura had eight sons, ай of 
whom were renowned scholars, styled as Mahimahopo- 
dhyayas in the Раі, Besides Vidyapati (his second son) 
Devanütha was his ffth son who is styled as Agamacarya 
Tarkaponcanana and who wrote many Kaumudis on Tantra, 
Mantra, Smp, Mimijüsi etc. His seventh son Mm, Madhu 
sndana wrote the many Kegfakoddharas оп Nylya and Зоі 
аво, Dovanltha in his Манле-Каштий eulogises his family ia 
very glowing terms and calls his father Govinda, Sakalotanta- 
занату. This Govinda is the celebrated author of the 
Küvyapradipa on the Kawyaprakata and Pyfapratipa, а work 
ов the Тапка mode of worship, They probably flourished 
in the 18th century A. DA. 

Besides the above, the great Maithila jurist, Capfedvara 
has in his Keyacintamag! described his grand-uther Devie 
diya as Mantraprabavohatapratyartkjtinayokandhatamasal 
and eakradvijmri priya meaning that "he was possessed of 
extraordinary powers given to him by Ше sidiH of mantra 
by dint of which he could dispel the blinding darkness 
‘caused by the enemy kings" and that “he was favourite of 
the dva sitting in а оцга", This сайга, as we know, is a 
term used for а весте conference of people following the 
улей, Jn other words, Deviditya was an adept in 
Mantea-Siddbi and was а patron of Tantrika of the Viracult, 
if not himself а Vira. Prom the above references, it is 
obvious that some of the great Sidhakas of Mithila practised 
wamacora, while the majority favoured the Daksinacira, 


‘This reference for, and adoration of, Sakti bas immensely 
influenced the script and literature of the land. Not only 
"here are а large number of Tantric works written and com 
piled in Sanskrit, not only there are almost all writers pris 
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‘Sakti or the Primal (24у2) Energy, but the very script of 
Манын, called Мирага or Tirahuta has developed in 
accordance with Tantric Yantras. The history of this peculiar 
development of ihe Ума has been elaborately dealt with 

he Kamadhent Tantra and the Ратойыға Tanta’, Lat 
шы. for instance, tke the formation of the leter га СС), 
The three liner form the иара and the Іше inside is а 
modern development of а Binds which is to be found in 
medieval Майы inscri ‘The aji (Е) sign in the 
Tepioning of Maithlt alphabet is aguin due (o the Танис 
influence, for it represent the Kuggalint ( Müldiara У 

Another very important result of this Тао predomi 
ance over the Malthilas has been the composition of the 
popular Gestore ( the song of the Goddess argh) 

Mali ескт, without which no auspicious religious 
ceremony can ever begin in МИМИ. Besides а large number 
of songs popularly known as Jor there are a gest number 
of document relating to tacantatlons and charms jn Malt 
тимә, ough not fully understood vov by the expects of 
the Mantradüstra, nonetheless, serve their purpose very 
eficacionly’. 


‘Thus the influence of the Tantric practices has been so 
‘reat upon the life of the Maithlas that all thelr dai 
Activities are practically dominated and governed by the 
principles of the Tantric religion. The Kaula and Dale 
тайїйуй however, gained wide popularity in Mithili im 
course of time, The Каша became the protagonists ‘of 
Уйшйсага or Vamamarga sect and Dalamaharidya, ҚАШ, 
тага and Bhubanedvart have now prominent place in the Ше 
of the Maithilas, Араша does not necessarily mean “a 

ered book appealed to by Vimbcdrins" as opposed to 
Nigama of the followers of Dakginictra. Nor is the term 
Vamfcarin itself a synonym for Каша, for а person may be 
the first without being the second. 
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Jo anciest МНЫШ Шақырса жы more popular and 
widely practised. It prodaced great SSdbakas. Butin course 
of time Ше Maithilas came to be intensely influenced by 
ide Умыт practices. The mode of worship in the two 
mlrgas is quie different. It is tos, one who follows 
the Vini attains Siddhi sooo; but it is very dificult 
to practice # succesflly and as such there is every 
chance of а fall im this там. Vasigha and other 
Sidhakas followed аванса and were great devotees of 
the Goddess Ты, Great Sidhakas have from time to time 
appeared on the scene and inspired people to practise this 
religion, Tistrio Buddhism, as we know, also greatly 
Influenced it with the resol that МИМИ came into contact 
with Maha Сва (great China )!, Dakgipseara was, therefore, 
(and is ий) looked upon with high regard. Innumenble 
Sidhakas ia МИМИ followed this path, whose history, 
full of miraculous feats and wooderfol achievements, has 
now passed into legends handed down from generation to 
generation and is yet an object of popular study and reverence, 

Side by side with Datyntctra, Vamctra and Кама also 
‘ined much popularity and soon gave rise to Abhicia- 
Жатай (back magis, mummery, witcherahs ete.) among 
the low clastes and womea. This had со doubt а dangerous 
1у demorlsing effect on the morale ofthe common people, 
and it was this Karma that largely contributed to unpopu- 
larity of the Tantra і geseral and the growing hatred for the 
Sidhalas io particular in Mithila, Bengal and Амат, Indeed, 
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the divine qualities inherent im this sect are very «еШ to 
practise, and, therefore, in the absence of the right interpreta 
tions and understanding people took to degrading forms of 
debauchery under the garb of the Tintri Sadhana. The 
result was obvious. ‘The divine Tantras came to be stigma 
tised аз  libidinous phallic necromancy. 

‘The use of Відіра (something like the Somarasa of the 
ancient Hindus) among the Maithilas is the direst rest of 
their association with подана. Those who refrained from 
taking wine, probably took to Вайса for intoxication. 

азана, ín his commentary on the thityirst verso 
(Wloka) of Saundarya-Lahart of Saskartetry has given the 
names of sixty-four Таги, Le Candrakala, Jyotonavad, 
Klin, Kularpava, Kulebvrt, Divanevan, Barhaspatya and 
Durvasamata, in which the Bribmapas, the Кушу, the 
‘Vaidya, the Sddeas and even the mixed castes have been give 
qual rights to perform meditation’. — The first three are 
advised to attain Siddhi through Dakgiptctra practices and 
tius and the mixed castes are required to undergo Stdbana 
though йай. tis due to thls bera attitude that there 
have been во religious disturbances ін МИМИ since hoary 
past to the present day. Опе finds Suas, Stktas and 
Уйата living together in perfect harmony in one and 
the same family, Whenever fish or meat is prepared ina 
family, the members, though belonging to different sects, 
sit together fa one row and take their meals ungrudgingly, the 
only difference being that the Valgpavas keep away from 
taking sh or meat, Inspite of their catholic outook and 
tolerance, wearing kanfH or Twlastmtla ( the garland of 
Тима ), а symbol of Valspavim, is not looked upon with 
favour by the Maithils, The Beihmapas, however, daily 
worship the Silageima (Ура) and rub $etkhasdacindana 
and ashes (hama) of Siva on their forehead, arms, ears 
sod other parts of thelr body, Side by side with these gods, 
they worship Ifade, the symbol of Sakti and also pui 
vermillion marks on their forehead. Риа РАЙ is celebrated 


pe 


46 STUDIES IN JAINISM AND BUDDHISM IN MITHILA 


with the same zeal and vigour as Krşpîşfamî ог Janmdggamt 
and Sar? АШ this has resulted im wonderful Ulending 
of diferent religious sects and perfect harmony among their 
followers, а feature hardly to be seen elsewhere, Even the 
most orthodox Dribmagas participate in Muslim religious 
festivals and also tose ofthe low cases, and vie-versa, It 
is, therfore, no exaggeration to sy that in ME and 
Bengal we have the real Indian culture in all its broad 
aspects, still fourhimg, to which the celebrated Tantric 
religion has made its unique contributions, 
Philosophy + 

Imermingled with religion is philosophy which is 
looked upon as the таша outsome of religion. Whether 
religion leads to philosophy or philosophy to religion, in 
India the two are inseparable. Upanimd or the Vedinta 
philosophy is the logical outcome of the 5йййлуа and pushes 
соодой yet farther, Its exponent was Kapila, и 
father of all psychologists. The ancient system taught by 
bim i still the foundation of all accepted systems of philo- 
sophy ia Пойа which ace known as Діл. Kapila denies 
the existence of God as creator, and Prakril, according to 
Mim, is sufieent to work out all that is good. The Siiikhya 
sytem doesnot believe ia the unity of all the soul The 
Vedanta, however, beliees that all individual souls are 
united 18 one cosmic being called Brahmas, Карі theory 
of “the universal exteasion of mater unbroken"—one subs- 
tance changing to another substance called makat which im 
оге state manifests as intelligence and in another яне at 
cgoism—is practically the stepping-stone to Уейна, There 
is thos mo philosophy im the world which is not endebted 
to Kapila. 
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Vedinta means the end of the Veda and as such it re- 
ognises its dependence on the Vedas and oneness of religion 
and philosophy. They are the highest consummation of the 
Brihmanio religion. They lay stress on knowledge as the 
means of salvation. Тағай fokarh aimant, ie, “the knower 
of Atman crosses all sorrow"; brahmaid bralmaha Маш! 
knower of Brahman, indeed becomes Brahman", 
tence is what Kapila calls Puruga or Alman and the 
Vedanta Self. The whole universe is one, There is only one 
existence, When it is passing through the forms of time, 
spice and causation, it is called lotelligence, self-conscious: 
тем, fine matter, gross matter etc. The whole universe is 
‘one which the дейіні call Brahman, Brahman appearing 
behind the creation is called God; appearing behind the 
lile universe the miscrocosm is the soul. The very Self or 
‘Reman iw therefore, God in man, The liberated soul feels 
his oneness with God so intensely that he calls himself “the 
creator of the world—t am the food, Г am the обем 
Tam the subject, Lam the object... 1 am the centre of 
the world, of immortal Gods", There їз one individual 
existence in the universe, ever free and ever blessed and that 
is what we aro”—this is the last conclusion arrived at by 
the Advaitists. 


“Тһе general spirit underlying the Upanigads may be des: 
cribed as the search for truth in lif. “Lead ms from the 
unreal to the rel; lead me from darkness to light, lead me 
from death to immortaliy"prays the sage in ths Bphada- 
талука Upanigad®. “Whence are we born, where do we 
live and whither do we go?" asks the Upanigadic poet, and 
upon reflection he gets solutions to his queries, He finds 
‘that “all we can say about God is negative--it is not thi, it 
is not that”, The only possible assertion that the mystic 
saint makes is when he comes face to face to him: "That 
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art thou—tat ham ast", Ananda, the Supreme Soul, "creates 
the world and eaters it", so that “the world is fll of Him” 
ete, The Brhadaranyaka U panişad also makes an important 
‘Addition to the doctrine in the form ofthe gospel of karman 
(action) which’ determines а mas's death, the nature of 
his next. 

The doctrine that Self is jet esseotially unknowable 
through the ordinary venues of knowledge is as old as the 
‘Upanigads. The puzzle was fist started by Yajaavalkya, the 
great Maithila philosopher of the Brhalarapak Upanigad 
а his famous dialogues with Майсеуі, his wife and муп, 
‘The puzzle has тешайей engrained in the Vedinta philosophy 
ofa later age and has found im Suibkara (9th cent, A. D.) 
опе of its той powerful exponents. In the history of 
western thought a strikingly similar doctrine has been the 
‘upshot of Kant’s critical anyalysis of knowledge, The 
nucleus of Yajtavalkya’s Philosophy of Fictions is explained 
in the Brhodürasyaka U panişal where he is telling his wife 
Maitreyt that “it is only where there is ап asit-were duality"; 
that "one is able to see another, to know another, to smell 
another, to hear another, but where to the realiter the whole 
‘world is mam, by what and what could he see, by what 
and what could he think, by what and what could he hear "= 
these are the three steps which the Vedinta philosopher has 
taken and "we can not go beyond, becauss we cannot go 
beyond unity". 

o the history of the great thinkers of the Upanigadic 
period with their distinctive contributions the following 
ames stand out—Mahidisa Aitreys, Raikva, муйуз, Saty 
ima ЫШ, Jaivali, Uddalaka, Svetaketu, Dhiradviji 
Gargyiyana, Pratardana, BALAK, Ajitasatra, Varupa, Yajûa- 
valkya, бага, Maitreyt, Jasaka Vaideha ( Күй Janaka ), 
Saibya Satyakima, Kausalya Aévaliyana, Bhicgava Vaidarbhi 
and Kabandhi Kitylyana. 
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The name of Yajtavalkya, the frst reputed author of the 
White Yajurveda, a prominent authority on the rituals іп the 
Зшарайа Brahmana, and on philosophy of rahme and 
irn first propounded in the Bphadarapyaka Upoiral, is one 
of the most illustrious among Vedio sages. We have nue 
merous references to this promulgator of the White Yajureda 
in our ancient literature. Prom the Malablarate! we lara 
that there was а quarrel Between Vaisampayana and his pupil 
Yajnavalkya® with Ше result that the latter worshipped the 
Sun and received the revelation of the White Yojuelo, the 
Satapatha Brahmapa and ec. We have references (o this 
interesting rupture betveen the gres teacher and the great 
taught im almost all the Puranas? though they somewhi 
differ from the account contained in the Aahabharta, But 
they all gree on this point that there were strained relations 
between the two. 

Ло the аера ћа Витара we have several allusions to the 
dialogues between Yajaavalkye and Janaka Valdsha (Kril 
Janaka) on Agnlhoiri, Iti өріп at the end of the ашура 
‘tha Bralmmopa that we learn that Yajtavalkya promulgated the 
bright Yajus formulae from the Suo% Io the Bphadaroyyoka 
Upanizad® һе appears as avery great philosopher who taught 
the doctrines of Brahma and immortality to Maitey his 
philosopherswife, Further, we are told that hec 
one thousand cows, set арап by КТА Janaka, the рт 
pherking of МИМИ for the most learaed Brilhmapa', Не also 


taught Janaka the knowledge of the destiny of the soul after 
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iis released from the bonds of flesh and жойду affections". 
All these evidences, when read together, clearly show that in 
the history ofthe great thinkers ofthe Vedic period with their 
istinctive contributions, the name of Yajtavaliga stands 
most preeminent whose doctrines constitute the very back 
bone of Indian philosophy. 

‘This Yjtavaliya is also credited with having composed 
the туй, renowned as Yajfavalkya-Smrtl. There is, how 
fever, а great controversy regarding the authorship of this 
work. In the YajiavalkyoSmyti itself the author claims 
the authorship of the Arayakz that be received from the 
‘Sun and Yopalastra composed by him. 

This celebrated code of law is only second in impor 
ance to that of Man's. Its wellknown commentary, 
Мішіңаға is the leading authority of the Mithila school. 
‘While Manu is sald to have legislated mainly for Brahma- 
ride, Yajsavalkya В no doubt associated with МИМ 
the erstwhile celebrated seat of learning and philosophy. 
The туй is comparatively modern in respect of its style 
and doctrines, and as such it is dificult to accept that he 
was the author of this work. P. V. Kane bas rightly ob- 
served that "from the style and doctrines of the Siti it 
is impossible to believe that it was the work of the same 
hand that gave to the world the Upanized containing the 
oldest philosophical speculatiog, couched in the simplest 
yet the most effective language? That the same man was 
the author of the Sm and the Zraypota is not admited 
without reservation even by the orthodox Indian opinion, 
inspite of the fact that “the YajlvalkyaSmti is much 
more closely connected with White Yajurveda and the lite 
‘ature particularly belonging to it than with any other 
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The Миша also says at the very beginning that 
а certain pupil of Yüjtavalkya abridged the Dharmaéistra 
їп the form of a dialogue. It is thus certain that the 
тун is а later compilation of the views of the great 
master, which was prepared probably during the first two 
‘centuries of the Christian era or even a little earlier. 


is birtheplace. 
Scholars generally hold that this Yajfavalkya was а 
я native of Mii. Regarding his birüplace, it has been 


asserted that some passages of the Brahmayas make it, if not 
absolutely certain, highly probable that he belonged by 
escent to the Videhis*, This is further confirmed, it 
claimed, by the fact that his name does not occur 
the group of the Kuru-Pascala Brihmanas who foded to 
Janaka's court — a fact which we have, im the following 
pages, proved tobe incorrect and unfounded. It is true, 
he was the most distinguished philosopher of the court of 
that equally distinguished philosopher-king, Janaka (Ki 
of Videha, but the assertion that Mithila was the land of 
his birth does not seem convincing in view of the сойо 
{ng mature of evidences contained in ancient literature. 

During the period under review, Mithila was the home 
‘of Vedic culture, and intellectually most advanced, which 
attracted renowned scholars from the remotest parts of the 
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country. Yajfasslkya was undoubtedly the most prominent 
figure and the centre of all philosophical activities in the 
court of the Maithila Мор. His very mame, according to 
Pipini means, "one who promulgates sacrifces!.” First of 
ЭП, he appears as one ofa small group of wandering scho- 
lars including Syetaketa Arapeya and Segma Sttyayajtia 
when they metJanaka of Videha and bad a discussion on 
some obstruse rituals. Janaka asked them to explain the 
offering of Agsihotrs oblatio. Yajtavalkya gave а зай 
factory answer, but it contained some laws which were polnt- 
ed out to him by the former who later himself explained 
the offering of Agnibotra. He thea put questions to YAjt 
vatkya and-thenceforward became а Brihmaga or Brah- 
manga Le. knower of Brahmas*. 

‘This episode must be treated as а very important one, 
for it gave а break in Yajaavalkya's Ме who was now 
greatly respected asa teacher by the great Jamba). It has 
another significant aspect too. The Satapatha Brakmaga clearly 
states that these wandering scholars were all from the Kur-Pat 
Ша country. In other words, Yajtavalkya originally hailed from 
Kuru-Pafcala which in ancient times included western О.Р, 
the Punjab, parts of Gujrat and the adjoining tracts. When 
Запада respected him as his teacher, he probably settled 
down ia Mithila and became his most renowned courtphilo- 
Sopher, It was there that he postulated his celebrated theory 
of the means of selfealisation which later led him to the 
‘crowning act of his life—the reavaciation of the world 
‘and adoption of a mendicant’s life, and thence became re- 
owned as Yogtfrara. It was bat natural that such а great 
philosopher should have been hailed and accepted as a Mai- 
“йа after his settling down: there by the scholars of the land 
‘who took great pride in following his leadership in the 
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World of letters. According to Mithilktradition, the signs 
of his Маша are yet extant, A large banian tre at Jogabin 
near the Kamataul station on the N, E. Rly. (in the district 
‘of Darbhanga ) is adorned as his hermitage. The МИНИ 
‘rtheprakasa, however, places his гиа near Dhanukhî in 
the village of Kusuma in Nepal which was once the part of 
the Maithil territory. 


That Yijmavalkya was not а child of the soil but just a 
domisile, is also borne out by several facts which have not 
yet received proper notice of scholars who have unani- 
‘mously accepted him as a native of МИМ. History is 
full of such instances of emigrants as have passed for the 
original inhabitants of the land where they fist came 
and settled down, and in course of time merged with the 
local elements so completly as to render it impossible to 
distinguish them from the original inhabitants of the country. 
Against this background, the following facts, having bearing 
fon the life and birthplace of Yajaavalkya, may be taken into 
consideration : 

@ From the Brhadaranyaka Uparigal? we learn that Janaka 
Vaideha once performed a Bohudaksia sacrifice, All the learned 
Brãhmanas of the Kuru-Patchla country were invited, Janaka 
wanted to know as to who was the most learned of these 
Brohmapas, The term, these Brakmapas, undoubtedly refers. to 
those coming from the KurwPafctla country. Of the eight 
renowned philosophersof the time who put dificult metaphysical 
questions to Yajanvalkya, Aérala, the hotripriest of Janaka was 
also one. This shows that Yajfavalkya by this time was 
treated as a foreigner even by the hotri-priest of amaba, 
Had he been accepted as a leader of Maithila philosophers, 
it is but natural to presume that atleast Aévala would have 
refrained from putting questions to him with a view to dis 
crediting him. 10 was probably after this memorable episode 
that алайа, out of respect for his great learning, offered 
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im his entice Kingdom and wealth and persuaded him to 
settle there and live ia his court as his most respected teacher. 

(î) Had he originally belonged to Videha, Janaka would 
mot have been unaware of his earidi learning and scholar- 
ship, which amy king or country worth the name would 
rightly have been proud of. 

(Gi) Even during the time of the Buddha, Kurw-Pafcala 
was a recognised seat of philosophy which enjoyed unrival- 
ed fame in this feld right from the time of the Reveda down 
to the rie of Yajdavalkys, though by this time Kaikeya, 
КАЯ and Videha also gradually came to be celebrated as 
саз of learning and scholarship. With Yajaavalkya domi- 
ciled ia Videha, now the centre of learning gradually shifted 
from KurPatcila to Videha!, which later came to bere- 
cognised ss the undisputed home of advancement and еле 
Tighteomeot. 

(Gv) Moreover, the same “Yajaavalkya’ is quite peculiar 
to Mithila tradition and has never been popular either with 
the educated or with the unedocated, whereas the names 
of the sages and philosophers have found favour with the 
Maithilas who have adopted them for naming their children. 


Literary Evidence: 
We have, however, по mention of his birthplace in our 
ancient literature. Some scholars? believe that he was born 
im Camatkirapors, Vrddhanagara (modern Vadamagara in 
northern Gujrat) but later he accepted the citizenship of 
Videha on the request of King Janak and settled there", 


He was а scion of the distinguished family to which 
‘Vidvimitra, Ciriyama, Devarits, Brahmarita, and other 


n 


2. Бай Зи, бири Байкен (B4) Bombay, 1940, pp. 26 

3. гы. парень, и ( eram трт 
АРВ ЯВ) ч Аней ө! ча ч жеен Roar 
d 


YAJRAVALKYA ss 


great seers belonged, and the name of his mother was 
араада. 


Regarding his exact birthdate and year there is a great 
controversy among scholars and nothing definite can be said 
in the present state of our knowledge’. 


‘Though nothing defaite can be adduced in favour ofthe 
above contention, there is, however, a very strong factor, 
besides the literacy evidence quoted above, which supports his 
баран birth. There is still prevalent in Gujcit а дога after 
his name amongst the Belhmagas?, whereas по such вота or 
anything of the kind is to be traced in Mithila which claims his 
nativity, On the other hand, wo have inthis part of the country 
numerous gotras named after the great sers who once flourished 
there and enriched the land by their sparkling genius. Had 
Yajdavalkya been a child of the soil, he would not have been 
ignored when even comparatively uch smaller seers and 
philosophers have been immortalised by the. Maithilas in 
various ways. This is undoubtedly a very strong proof in 
support of Өзінін or the adjoining Kuru-Panedle country being 
the land of his birth. 


The above discussion makes it absolutely clear that Mithila 
їп no case was the birthplace of the great philosopher. It was 
‘only after the historic meeting between the great philosophera 
king and the great philosopher that the later settled down in 
МИЋА after the former accepted him as his teacher; and it was 
in the great halls of Mithila that Yajtavalkya shone the 
brightest among the luminaries of the age and of all times to 
come. It was, therefore, natural that the Mithila scholars 
should have accorded him all honour and respect and unani- 
mously accepted him as their sole and undisputed leader who 
had no match, no rival ia the feld of learoir 
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36 STUDIES IN JAINISM AND BUDDHISM IN мтних 
Parvamiménisa and Vedanta : 


The story ofthe growth and development ораны Мк 
and Vedanta өс the UsareMiniést —the two different 
systems of Indian philosophy — is indeed a fascinating chapter 
inthe history of human thought and culture. Iiis the story 
of the centres of struggle of the reat seers and teachers in 
quest ofthe sacred wisdom and truth and the knowledge of 
God and spiritual life: of the sacred hopes and aspirations of 
sincere souls like the eis of the Upasisds and of the supreme 
efforts and ceaseless endeavours of the later thinkers to ju 
by reason what faith implicitly accepts. 

This consistent search for truth and knowledge gave birth 
to diferent systems of thought or баазын of which six 
teceme more famous and pronounced — (1) Gautama's Yoga, 
(бі) Kaşade's aeg, (iii) Корь Shia, (iv ) Pata 
jas Yoga, (v) aimiats Раста Млада and (vi) Bldari- 
уаз UteMtiis or the Vedasta. These six systems 
эге treated as Brahmapica, since ll of therm accept tbe authority 
ofthe Vedas. But, the two шілб are directly wedded 
to the Vedas. The Рата Майна investigates the nature of 
dharma propounded in the former section of the Vedas i. 
Karmo-Kande, while the Онага Miis or the Vedanta (the 
concluding portions of the Vedas ) investigates the nature of 
Brahman 1 the latter section, ie, Jane-Kapfe. As the former 
recognises the Vedas as the sole authority on dharma, it is 
treated as an orthodox system of philosophy (алйачіанањ ) 
These are known as darions, because these systems aim at the 
final release of man through the highest knowledge and reali 
sation of the highest truth. 

The rules of interpretation of the Parva Mundi Шегіше 
were formulated for the first time by Jaimiat in a systematis 
work known аз Jelmintstira or Mirarica-snira. А number of 
writers later commented on this work, but of al these, that of 
Sabar, called $аба дуа became the most renowped and 
has formed the basis and starting point for all later Minds 
works. Sabara might well, therefore, be regarded as the ‘Father 
of Minkint-Litersture’ Indeed, be had attained this position 


ТОВУАМИМАНХ AND VEDANTA 37 


эв early as the time of the great баййага who quotes his words 
as those of Sastrarar peryestda 

"The Upanigads are said to be the Vedanta and they betray 
‘two different tendencies — (1) that which affirms the identity 
of Brahman, the individual soul and the world and ( ii ) that 
"which distinguishes them. Eforts have been made to 
harmonise and reconcile the two different sets of statements, 
first of all dn the Brakmosttra or the Vedantastira of 
BAdardyana, From this work we know that seers like 
‘Augalomi, Вадий, Kîrşatjini and Asmarathya made 
attempts to systematize the thought of the Upanisads prior to 
Bidariyagi, Their works are, however, not known, and 
‘naturally Bádariyans's work gained more prominence. 

‘The Орапцайз, the Bhagovad-Gia and the Brakmastira 
constitute the prasthana-raya ( the triple bass ) of the Vedanta 
system, The Brakmasaira is alsoknowa as the Utara Mimi 
as distinct from the Plrve-Mimási which deals with the 
ritual or the karma-kanda, It has been differently interpreted 
by different thinkers of which the chief are the Advaita, the 
Vifigtadvaita, the Dvaita, Bhedibheda and Suddbsdvaita 
associated with the great names of байка, Ramu 
Madhva, Nimbarka and Vallabha respectively. Of these, 
however, Saibkara's interpretation of the Vediata philosophy 
(the Advaita ) is outstanding which had а farreaching 
influence on the philosophers of the later epoch. 

"The land of Mithila proved to be the most fertile soil for the 
‘wo systems of philosophy ~ Муйуа and Mimliss~ to thrive 
‘on, From Gautama to Gaagess Upadhyaya a fascinating story 
‘of the tremendous growth and development of these systems 
of philosophy which germinated and blossomed forth into an 
ever-expanding quest for knowledge, truth and ultimate reality 
touching all problems of human mind. Besides Nyaya, the 
philosophy of Mimisisi found its three great exponents ia 
Kumarila, Prabnakara and Muri, culminating in three 
different schools. Once again, in the carly mediaeval age, the 
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abligation to protect orthodox culture from the sudden 
onslaught of а heterodox schools of thought pushed Mithili— 
the ancient land of Јапака, Yajtavaliya and Gautama — to 
the fore to take up the crudgels for the defence of the cause 
Of her ancient faith which in its turn saw the birth of some 
ofthe unrivalled Naiyayikas and Mimbasakas im the country 
between 750 and 1250 A.D. io the person of Kumirih, 
Mapdana, Vicaipati, Udayana and a host of others. 


‘The rise of Kumárila & S'amkara : the Bhatta mata 

The age of Kumîrila and $udkaricirya was the age of 
grew religious ferment and Brihmanio revival байга 
‘commentary on the Brakmasttras is the root from which sprang 
forth a host of commentaries and studies on Vedintism of 
great originality, vigour and philosophic insight, 

Кита was the vigorous exponent of the Brühmanical 
orthodoxy which assumes the authoritativeness of the Vedas 
and the supremacy of the priest. He commented on the 
Mimaristrstira of Jaimini ( Jaiminiyatira ) and the Sabaro- 
Барра, a commentary on the Jaiminiyasttra, His work is in 
three parts. Но is variously known as Kumarila Bhatia. 
ог Kumfrila Svimio (or Mia) or Тима Bhatia, He is 
one of the brightest gems of Indian philosophy, and flourished 
in the 7th century A. D. and was contemporary of Dharmakirti 
(with whom he had a long controversy ) and а senior 
contemporary of the great байага?, 

There is а controversy among scholars regarding his 
birthplace. According to some, he was am inhabitant of 
South India; according to others, of North India. There 
are, however, reasons to believe that he was a Drühmaga of 
North Bihar ог Mithila whence he had also been to South 
India, Arandagiri in his Sarhtoradlgrilaya also attests that 
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he came from the North. He uses the term Udakadela ( the 
land of water) for the north which, though quite vagus, 
probably refers to Tairabhukti or Tirabhukti ( Le, ба 
situated on the bank of the rivers ) — another mame for 
‘Mithila which in later times became the enlightened home 
of hundreds of подавая and naiyîyikas and which was 
very cloro to the home of Buddhism. Anandagit also refers 
to Мазала Misra as being the Bhaginpat (sister's husband ) 
of Kumîrila, This is a farther confirmation of his nativity as 
Мазала was undisputedly а celebrated thinker of Mithila and 
this marriage could have been posible only if Kumrila be- 
longed to Mithila®, Tradition widely current is Mithila says 
that Kumarila belonged to the village of Bhatfapura or Bha 
рша (in the ‘of Darbhanga) which later on came to 
be renowned as the seat of Bhatja school of Mints, 

Jt was in the age of Komiril that Buddhism had spread 
its influence far and wide, The University of Nalanda was 
then atthe height of its glory and there was a large number 
of Buddhist thinkers in the country who were vehemently 
attacking Hindu religion and philosophy. But, inspite of 
this wide influence, corruption had already set in the Buddhist 
Order. Dharmaktrü tried his best to arrest this dangerous 
process of deterioration and disintegration in the great order 
but he met with utter failure. Китай rose equal to the 
occasion, challenged Dharmakti, rejected his views thread 
bare and registered the fatal blow to Buddhism in ndi. He 
has criticised the Buddhists in his masterly works soch Slota- 
varia and Tantra virtka, 

The Sarikaradigrjaya and the Tibetan works give us many 
interesting stories regarding his controversies with Dharma 
Xm It is said that he was formerly а Buddhist and having. 
Jearnt all the secrets of Buddhism, later switched on to Hindu 
ism and gave crushing defeat to Buddhists on all fronts in 
open debates and challenges, His knowledge of Buddhist 
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philosophy was much more profound and accurate than that 
of the great байға, and this decidedly gives him a unique 
place io the history of Indian thought. 

The Slokarartika, the Tantravarttika and the Тариа are 
е thre wilPknown parts of his commentary on Sabarabkapya, 
ted above. Besides these, he is also the author of Зулаика 
and. Madhyomayika, He has refered to the former in his 
pt 

The Slokoartika is a versifed commentary on the frst 
ada (also known as Теарайа) of the fist chapter of the 
Seboraagya. Ie deals with the problems of philosophy from. 
the standpoint of PürveMimisi and sharply refutes the 
Buddhist stand’, and gives Мз own views on the conception 
of тоа, the nature of the Ziman, Kala and the existence of a 
subtler body, Яанаа, 

"The Tenrovrika is a prosaic commentary on the Sabaro- 
Маруа from adlyaya J, Pada ii to the end of adhyaya Ш. 
A unique work, it reflects his euridite scholarship and thorough 
mastery over other schools of thought as well. From a study 
ofthis work tis clear that Каша believes in the creation 
and dissolution of the Univere®. “Minit, according to 
Mim, is based upon the Vedas, upon ordinary experiences and 
also upon direct Perception and Inference based upon these, 
and it has been seared up by an unbroken line of ойи 
teachers", Like the Veda, айма, dik, kala, Ziman, and 
рати are all eternal. He differs from Sabar on the 
manifestation of sound® and remarks that the great master has 
omitted the interpretation of six of the more important 
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Tuptika, the third in the series, is very brief and not so 
important as the other two. Various commentaries have been 
‘writeen on these works including those by Umbeka Bhatia 
(Тириуайа ), Sucarita Misra ( Каа) and Picthastrathi 
Mitra (Nyayeramkara ) ай on the Slokavaritikz, Somesvara 
Bafta 7 Муауалыййа), Kamalîkara Bhaja (Bhavarsha), Gopala 
Bhaja ( Mitakgara), Phrthasirathi Misra (probably Мика, 
yayeratnükara) and a host ofothers (all on the Tantravarttika) 
and Pürthistrathi Misra (Tantraraina) and others on the 
Торша, 


Kumirla's writings are brilliant and his criticisms of 

quite convincing. His originality of thought 
and interpretation is writ large on all Ше pages of his 
Varttikas, Moreover, he has suggested new lines to explain 
the Knotty philosophical problems, and that way hiscontri- 
butions are unique and second to none, His deep scholars 
and profound influence can well be judged from the fact that 
he came to be celebrated as the founder of a new school of 
thought ia mimdissi, popularly known as the Bhaja mata or 
School. 


Mandana Mitra 

Magdena is undisputedly a celebrated name both in the 
feld of Раста Млава and Vedanta. Madhavicirya in bis 
Saskaro-dipijoya says that Марјапа was defeated by байқата. 
їп debate and was consequently coatroverted to Vedlotiism. 
and was renamed Soreívarbelrya, the famous author ofthe 
Varttika on the Вида which he could not do owing to the 
intrigues of байаға% other pupils. He, however, wrote a 
treatise, Naisakarmyariddhi and toed the line of the great 
master in expounding the orthodox faith and denouncing the 
Buddhists? 
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"This identity is, however, controversial and Dr. Jha!y S. 
Kuppuswami бани, Р. V. Kane? and others do not believe 
а this Mengana-Surefvara equation“ and place him between 
615 and 695 A.D. or 690 and 710 A.D. Any way, he flourished 


‘According to a tradition current io Mithila he was а 
‘Maithila Brübmanà and lived in the village of МаМушап 
(modern Mehisi) in the district of баһаға. He was fairly 


‘old at the time of his disputation with Saiskara who was thea 
in the prime of his youth. From the Saikaradigyjaya we 
further learn that he was husband of Kunsrile’s sister. 
According te some, he was also a disciple of Капана. 
ой er words, Kumirila, Mapdana and Sbkara were 
contemporaries. 

Mandana was the earliest exposito of the Bhaffa system and. 
‘wrote а commentary on Kumirilzs Tonraürtika, His other 
important works on Мїпїйөё аге — Vidiiriveta? which deals 
with the import of Vidh-lt and refutes the stand-point of both 
Bafa and Guru (this is regarded as an important work so 
much so that it has been honoured by an extensive commentary 
by the great Vicaspati Mifra, known as Nyayakaslka Jj 
Bhavanoiveka commented upon by Umbeks*; Vibhramaviveka® 
which discusses four types of Ауда; Mimaricamukramarika!®, 
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a veriisd summary of Mimavisastira written with а view to 
recapitulating all the topics of the adhikarapas of Parva- 
Mamá and Sphoyastidht, a work writen to defend the 
theory of sphota against verparidins wherein he hae criücited 
the views of his own Guru—Kumtrila} 
In his Vibhramaviveka he has briefly bat critically reviewed 
four chief theories of Мғала ( Kiyativada }- (i ) almakhyati, 
casat-khyatl ( iii ) уан and (iv) алуайдійулі. He has 
to maintain the Bhatta theory of vipartakhyatl which 
is practically the same as the Ny&ya theory of anyathakhyatl 
‘with slight variations. In this Mandana incidentally prepares 
‘the way for the афайа theory of anharcanyaklyau. 
Moreover, he has thoroughly refuted through an elaborate 
course of reasoning the «АУ theory of the Prabhikaras. 


Mangana, the Veditin is no less great than Мазала, 
the celebrated Мин, Не is universally recognised as 
а very great authority on the айийа school of Уйа 
and wielded tremendous influence on his contemporaries 
and also on the later advating. That Saibkara had to walk 
all the way from South to МИМ to win Мп over to 
his side to establish his own viewpoint, indeed, speaks of 
his great popularity and infuence as а scholar and thinker, 
His Bralmarlddht (a textbook on pre$aikara Vedinta) 
forms а landmark in the history of Vedinic study, on 
which the grat VAcaspati wrote the commentary, known 
as Bralynatatsosamiksa, The Brakmasiddht consists of four 
chapters - (1) Brahmakinga, (it) Tarkakanfe, (iit) Муора 
mda and (iw) Siddhikande in the form of vertes ( karika ) 
and long annotations (үлі). 

Of these the Brohmokanda is most remarkable as in it 
he explains the most importat Vedantie concepts including 
the nature of Brahmao, In the Тайаійафа he argues that 
“difference” cannot be perceived through perception and 
as such Upanigadic texts cannot and should not be iner- 
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preted on dualistic limes, for perception reveals difference 
Jn the Nbvogakanja he strongly refutes the  Mimiibsi 
regarding interpretation of Upanigadic texts according to 
Missi principle of interpretation and in the Siddhi- 
Tanga he explains that "Upanigid texts show that the 
manifold world of appearance does not exist at all and 
hat its apparent existence is due to the avldya of Лг! 

His other works on Vedanta are Naigakarmyasiddhi® 
referred to above and his most important works are his 
wo Vartikes on the Saitkarablagya on the Brhadîranyaka 
and Тайійуа Upanigads. Dasgupta* ascribes these two 
Varttikas to Suresvara who, according to popular tradition, 
was no other than Mangan 


Prabhikara Migea : the Gure-mata, 

Propounder ofa new School of Mimbisi, the Prabhakar 
School (also popularly known as the Gurw-mata ), Prabhiakara 
Mien was one of the most intelligent and independent 
interpreters of the Sabarablasya. He is traditionally said to 
have been a classmate of Maggana Mitra and a great disciple 
of a great teacher — Копа and is respectfully called бити 
by the тобаа. 

‘The story goes that he was а pupil of Kumarila who was 
so much pleased with а novel interpretation given by 
Рабат, the disciple, that he sickoamed the latter as Guru, 
and he is generally spoken of by this title io later Sanskrit 
philosophical literature on Mims, 

There is, however, а great controversy regarding the 

relative chronological position of the two great thinkers. 
Dr. Ibi believes that he was senior to Kumfrila and the two 
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were contemporaries!, This view is based mainly on the 
style of his monumental commentary Bphart on Sabarabhagya 
which resembles that of Sabara in its "natural grace, simplicity 
amd directness", amongst others, Some scholars, however, 
take him to be а junior contemporary of Каваи. Jh 
places him between 600 and 650 A.D, while others assign 
him the period between 610 and 690 A.D. Notwithstanding 
this controversy regarding their chronological positon, there 
iso doubt that they were contemporaries, Later researches 
have conviscingly shown that Prabhilara, Komiril and 
Mangana were not far removed in time and that all of them 
Mourished during the sixthseventh centuries A.D. These 
two writers became the celebrated founders of the two Schools 
of Милайв&, to which a third was later added in the person. 
of Muri Misra П. Consequently, in. Mimaistiterature, 
the view of Prabhakara is generally ‘referred to as былыта, 
that of Kumirila as Bhayja.mata and that of Манан as Mitra 
mata. And, all the later commentators belonged to either 
of these thre different schools. 


Like his great contemporary, Prabhikara also wrote a 
very faithful commentary on the Sobarabhagya known as 
Brhati* or Nibandhana which forms the basic text for the 
Prabhakara School. He wrote another commentary on the 
Bhagya, called Virarapa or Laphsi. The former consists of 
12,00 Показ whereas the latter contains 6000 ока, These 
works have been commented upon by Silikanitha Misr, 
known as Rjinimala (on Уйата) and Dipatikha (on Niban- 


1. Pues 15 8; 
Iu. 15-20 
Tor а denied дишйов of diferent views же дш. 15-10, 
App. Ты Роба See, 9 O; бани, Da of Рана 
‘Mile, oto; Keppemtmi tur, im Ремень of the Third 
(Orin! Copt, 1924 and sto bls Пете ilie Balmer 
bp. тәй ete. 

4. зілу К пары Sti, published by бе Unive 
f Madras, 1936 ( Тонева кейеп withthe Bjainda Ра 
of Stans Mna). 
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diana or Бай), Unfortunately the complete version of the 
Айма has not yet come to light and is found vp to the middle 
of the айуауа vi only, though later researches have brought 
to light some portions of the seventh and the eighth adhyayas 
E 

Prabhikara believes in the determinate knowledge So 
агба (resemblance), according to him, is а distinct омерогу?. 
Inference and analogy are distinct means of cognition’, and 
negation is nota distinct ramp. He believes in the theory 
of Satkarya for only the аш Паз or Tarkikas believe in the 
distinctive nature of cause and effect®. Cognition is self- 
valid and does not require another means of cognition to 
support its validity ". Motion is an object of inference 
Here he differs from the Vaigesika according to whom it 
recognizable through direct perception®. And, їз a 
category that depends on the usage of an old man through the 
‘methods of Agreement and Difference”. 


‘Vijcaspati Misra : 

Тһе гем Vicaspati Misra's is a name to conjure with іш 
the field of Indian philosophy. He wrote a subcommentary 
on NyayaVarttika of Udyotakara, elaborated its conceptions 
and defended them against heterodox and Buddhist criticisms, 
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VRCASPATE MERA в 


} Heissidto have belonged to йе Tit із the dit of 
Dirbhanp. We stand on fem ground as regards his date 
and time. In his Муумиерийанды he ш gies бе dale as 
£58 (sanatenasenatare) which іп the iat ora ere 
ponds to A.D. 41 or 842. In othr words he бошой 
the ninth cenar. 


A master of all the six systems of philosophy, Vicaspati 
was popularly known as gaddoríamwallobha or Sanatanira- 

‚ саша and Dradatavdaréanastkkara in the world of intellect. 
His marvellous exposition of Udyotakara's Nyaya-artika with 

| aview to making clear the right meanings of the later which 
was "sinking in the mud as it were through numerous other 
bad writings” ( dustorakanlbandhapatka-magrartm ) earned him. 
the celebrated title of Tuparyüena meaning “the great 
expositor”. In this work he has militantly defended Udyou- 
kara against the charges of the Buddhist philosopher Digniga 
and has sharply attacked his views with all the armoury of his 
debating skill and logical prowess. His celebrated commentary, 
Шапай (named after his wife who was childless ) on байка. 
rabkagya or Bralmasairas occupies а unique place in the 
whole gallery of Vedintic works, in which he has refered to 
the Buddhist doctrine of prattya-samutpada. 


He has alo quoted trom Digga in bis Тарауда" 
7 uci iia Hie views ca the contact of кюр. 
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и Yam e yc. 
Hana sad. Таана, Таенинди aod cler теда on 
Буы, Зайда and Харь Tie іне торан and 
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ha таз теоре эр ив нар tulo ов Velia in 
piden 
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Vücaspatis Vedintic works are Bhamatt and Tottrosanikgn 
(а work not yet published ) and a commentary on Mandana 
Mista’s ВтйтанддМ. But Віта is undoubtedly а very 
great work and constitutes ове of the pillars of Vedantic 
studies. “As to the method of Vicaspatís commentary, he 
always ties to explain the text as faithfully as he can, keeping 
himself in the background and directing his great knowledge 
of the subject to the elucidation of the problems which directly 
arise from the texts and to explaining the allusions and contexts 
of thoughts, objections and ideas of other schools of thought 
referred to in the txt 


Truth and reality are defined by Vacaspati as immediate 
selfrevelation ( мырғамаі) never to be contradicted 
(байа). Accordingly he rejects the definition of reality 
эз the participation of the class-concept of being, as the Nai 
убуйаз hold, capacity of doing work (arthakriya karitva), 
as the Buddhists hold. He speaks of айба being twofold, 
АП appearances accordingly originate from Brahman in asso- 
ciation with or with the accessory cause ( sakakariskarana ) of 
the two ан уаз ( adyzdraltoyasaciasya J, 

Vücaspati's well known work on. Мала is his commen 
tary on the Fidhriveta, called Nytyakapika. 5. С. Vidylbht- 
чада wrongly took it to be a work on Nylya. In ithe has 
discussed many important philosophical topics, such as the 
asatkaryarada, the Khyatts, Validity of dream-cognition, Tamas 
as a substance, and several Buddhist topics, 1а the Tatvavindy, 
‘hich is his independent work, he has mainly discussed the 
processes of the fobdabodha according to various schools, and 
has closely followed the view-point of the Bhijfa School, and 
here to, he is as a ive as elsewhere, 


1. Dasgupta, oa ti, 10. 
ї. For other details we Dd, 108-11; 8. S. Mandar, Ушаш 
Mira o Assit Velo, chaps, THAW; M. M. Chakravarty 
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ath the works же published (иде Румен, App. 
336.) 


PRRTHASRRATHI МАА ө 


Thus, ia the shiaing galaxy of the great Advaita thinkers, 
Уйсазриї is а unique place. His profound and deep impre- 
ssion on the later epoch in the evolution of advaitic thought 
has unanimously earned for him the respectful ttle of dena 
by the advaiti philosophers of the later times. An undisputed 
‘originator of а separate school of thought, ишига 
рада and also of the famous school of Drgtirsrgfl-sada, 
is greatness as а versatile thinker and scholar exceeds 
the domain of Advaita Vediota thought. His unrivaled 
genius invades almost all the trodden or untrodden fields 
‘of Indian philosophy — heterodox as well as orthodox, 
‘materialistic as well аз uomaterialistic. Judged from this view- 
point, it can safely be remarked that he has no parallel 
Indian philosophy, Be it the school of the atomist Naiyayika 
ог ritualistic Mimi, the mystic Yogim or the subtle 
Sáikhya, Vacaspat shines and shines the brightest. Anintense 
desire to face the fundamental truth of one's being, the profo- 
und philosophical genius and the neversmissing discerning 
attitude borne of an irresistible aptitude for reality are some 
‘of the outstanding characteristics that distinctly place Vacaspati 
above all other philosophers. Every system of Indian philoso- 
phy, thus, owes а deep debt to Vdcaspati without whom it is 
poor and loses most of its interest. 


Párthasieathi Миға. 

‘After Kumîrila and Prabhakara, Pirthastrathi Mira is 
another celebrated name in the field of Mimdósh Literature, 
who was as faithfully devoted to Копані as Silikanitha was 
а faithful interpreter of the views of Prabhikara, He was 
‘well-versed in both the schools, was an inhabitant of Mithila 
and learnt the Авиа from his father, Yajtitman who was 
great scholar of his time. He probably flourished sometime 
the 10th cent. А. ра 

‘Unlike the running commentaries of баһаға, Prabhikara 


3. аира places Bim inde Ot century A.D. and бой» 
avis eign him tbe 130 century А. 0, Оша Mine 
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чө the MinaizIamsscm of lis, pp. 20-21). 
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and Kumirila on the Jalminiyastras, the commentary of 
Plrthastrathi, known аз Ѕанғайриа runs only on the main 
stira ofeach and every section ( adhikarana ) and by way of 
reference gives the substance of stiras also, Viewed in this 
context, Sastradipita’ may be regarded as the earliest commen 
tary of its type. It very faithfully elucidates the views of 
Kumérila on лиїшайиз and is unquestionably the most im- 
portant work which attracted a large number of celebrated 
scholars to write commentaries on it, A comprehensive study 
‘on the School of Kumarila, it frequently criticises the views 
of Prabbikara and refers to Mapdana, Nytyaratnamala and 
antraratnan? (the later two being important works of Part 
sirathi on Mimisi), Sovtkarablagya on the Bralmasutra 
and the Blagavodrüridyana. 

His another famous work is his celebrated commentary 
on the Slokasaritika, called Nynyaratntkare?, a very popular 
name among ће бодна, Iç is one of the best commer 
lares in which he has frequently referred to his own works, 
Ntyaratnariala and. Sastradipika, Kumicile's Ведада, Blava- 
diss and Bhartymitra. He can thus easily Бе ranked with the 
great midiosakas of all gest 


Udayaniiearya 
`Чазузайойгуа or Udaya 
who was a п оГ the Brihmanic faith, and 
bitterly criticised and mercilessly attacked the Buddhists on all 
He is one of the most shining stars on the firmament 
‘of Nyîya philosophy. 
БЕТЕГЕ 
2. BA, by G, N.JOE AU. Mila in the Saravatohavana Sankt 
Tex Sere, Banaras 
э. lied along with the text in the Chowkhamba Sanit 
Sees, Banaras 
4. For otter dels рей 
‘App. тә. 872, 
8. Midis tron avers that ia the begining Udayana мы о 
eared «Райдың infuences that he Ей ME, went oer to 
лемді and езше Шалта агаа in the court of the 


—— 


UDAYANRONRYA т 


Не was bora in village Karan which is situated about 12 
les south-east of Darbhanga, In his Lakgapal he has 
given his date as 906 aka suat which corresponds to 
A.D, 984, 

He was the celebrated author of several works some of 
‘which rank the highest in the field of Nyiya literature, He wrote 
a sub-commentary on Vicaspati's Тарауарка called Tatparyay 
kapartfuddhi. He was also the author of Nyaya-Kusumanjall, a 
classical work in whichhe has tried to provetheexistence of God 

ly denied and criticised in their argue 
ments. Thisworkoughtto beread with its commentary, Prakaia 
by Vardhamana (Lib century A. D.) and its sub-commentary, 
Makaranda by Rucidatta (towards the end of the 13th century), 
both Maithila thinkers. But, his uncompromising stand agains 
and pernicious attack on the Buddhists ind full play in hi 
Aumatatvaviveka, also known as Bauddhadhitkara or Bauddia- 
dhikara, a polemical work agatast the Buddhists in which he 
has tried to establish the Мудуа doctrine of soul ( Ашап ) by 
refuting the Andtmavida ( почош theory ) of the Buddhists, 


Iegendary Bengali Хор Даа (В. Jo Milites, 
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Besides he was the author of Kiarinal, Lakşapanalt and Nyaya- 
paria and BodheslddH, Udayana емей Nylya from the 
‘standpoint of Vaifeşika and should, therefore, be considered 
эз the direct predecessor of the Maithila School of Navya- 
Ny. 

А zealous exponent of thelsm, Udayana was first and last 
а Naiyyika, and mot а Vedintn which is supported by a 
critical study of his whole work. He believed in the existence 
of Atri which differs from body, mind and other elements — 
ıa View fundamentally opposed to the monism of Vedanta. 

абма wrote in Saka 913, a subcommentary on the 
ара of Prafastopáds, Known as Nyayakandalft in which he 
has acknowledged only six categories. The Maithila or Gau- 
riya School, however, gave little or no recognition to this 
‘work. On the other hand, his contemporary, Udayana's Kira 
занай, another sub-commentary on the same Blu in two 
sections (deaya and ща) powerfully influenced the later 
Navya-Nyaya schools. In this commentary he also speaks of 
Only six categories. In his Lakyapaval! (on definitions) , 
however, he divides categories under two heads — the Bla 
with the six categories and the obli (the seventh ) which is 
in complete agreement with Sivaditya's classification. 

Besides the famous dimatattsyiveka or the Bauddhadhit- 
Iara, bis Nyayeskusinanjali ( handful of Мудуа flowers ) in 
ийа or bunches, consists of 71 krikas or verses on the exis- 
tence of God, with a commentary of his own, the Kusuntahjali- 
prokaropa in which he relentlessly attacks the views of Saugatas, 
Digambaras, Carvikas, Малака, Siıkhyas and also Vedan 
tists. The seventeenth verse ofthe Sith bunch is symbolic of 
his noble ideas which are unique: 

‘“lronsouled are they in whose hearts thou canst find no 
place, though thus washed by the repeated inondations of 
ethics and Vedic texts; yet still in time, Oh Merciful One, 


1. The work is pine in the Viinagram sere, 
2. OL edema (ed, Глобы Sturt), Chowibamba 
Sunset ern, Тавата. 


MURARE MIRA з 


‘thou in thy goodness canst save even those who oppose our 
proposition, and make them undoubting in their conviction of 
thy existence”. 

We have a very interesting anecdote concerning the life of 
this great thinker, It is said, he strove hard to prove the 
‘existence of God, but God in his turn did not prove to be 
‘equally kind to him. Hard pressed and mentally distressed, one 
day this greatest supporter of God challenged him in the 
following words : 

"lsaryamadamottosl mamayajtaya varese 
Pararbaudéhe samayate madadhina tava shit. 

(O God, you have become intoxicated with power and so 
you disregard me: But remember that тау existence depends 
‘on you, Your existence also depends upon me when You are 
assailed by Buddhists у, 

И б, however, interesting to note that this long story of 
polemics between the Buddhist logicins and the Hindu Nair 
Yàyikas and the subsequent attacks and counterattacks were 
‘ultimately responsible for the tremendous growth and develop- 
ment of Indian logic and Vedanta philosophy which attained its 
highest stature and glory by the end of the 10th century A. D. 


Marri Miéra : the Milromata 
After Pirthasîrathi Mira and before the vise of Маай 
Mitra Ш), the propounder of Mifremata in MimBissi, the 
scene was dominated by a great шалу mimdinsakas including 
Bhavandtha Mitra’, the author of Nayavieka regarded аз а 
ТТ" 
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masterpiece by scholars (sometime in the 10th century jus 
after Párthastrathi Mira J; Gurumatdcrya Candra, author of 
Nyayaratnakara, a commentary on the Jaiminiyastiras and 
‘дтиаийи, an independent treatise ( before 1100 A. D.) and 
Paritoga Mitra, author of the commentary, known as Айй or 
Tanrogikznibaxdhana on the Tantravaritka (12th century )^. 


Muri Misra, the propounder of the third School in 
Молла, appears to have struck out a fresh path in relation 
to certain important topics which has led to the famous saying. 
among the scholars: Muroresrtyoh panthah (the third path 
ос school of Murari), the first and second apparently being 
Prabhikara and Kumara. His views are quite distinct and 
convincing, eg. his independent view on the theory ofthe 
Validity of knowledge (gramapaada) Mimkisokas in 
general support the theory of the Selfvalidity of knowledge 
( siatah pramanyavada ) and the Naiyayikas support the parata 
pramagyevada. While Prabhakara supports ће former, Каа 
rila's views are somewhat different from him. Murari (who 
also happened to be а great Naiyiyika) differs from both 
these and suggests an entirely new line which is slightly infu 
enced by the Муйуа system. 

As regards bis work, only two small but very important 
fragments of his commentary on the Jaiminiyastras known 
as Tripadinitinayanari and. Ekadatadyadhikaronari® were disco 
vered recently otherwise much is not koown except through 
references in other works, Pakjadhara Misra in his Aloka has 
briedy but neatly brought out the distinction among the three 
Schools of Miis in regard to the Validity of Cogni 
on. 


He flonrished sometime between the 11th and 12th centuries 


1. For dele regarding thee scolar, же Розе 0ай, Ар. 
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CARGEÁA : THE NAVYANYRYA: 5 


А. DJ Vardhamioa, son of Gaigesa Upadhyaya, has referred 
to him in several of his works. 

After bim, а long line of scholars in Mithila and Bihar 
Kept up this glorious tradition of Мїшїйвй for centuries. lt 
is said that even in the 15th century, during the reign of queen 
Viévasa Devî, there was a vast gathering of scholars in Mithilt 
in which some fourteen hundred mymiisakas alone were 
invited to her court on the eve of a sacrifcal ceremony! — 
‘unique gathering indeed | 
Gaágeéa Upadhyaya : The Navya-Nyaya School i 

Besides Міда, а new school of Nyiya philosophy; 
known as Мазуз-Чуйуа (neo-logic) was started in Bibar 
during the period under review, the credit for which goes to 
Gaigeta Uptdhyaya (1200 A.D.) of Mithila. № was a 
distinct and marvellous contribution to the Indian system of 
thought which dominated the philosophical scene for centuries. 
Mithila during this period was a celebrated seat of learning 
and scholars from different parts of the country came to receive 
the highest training in logic and other branches of learning in 
the universally reputed University of Mithila. 

Савве, the founder of this new School, belonged to 
Mangaraust, а village (near Madhubani ) ia the district of 
Darbhanga. lt is said, he bad established his reputed 
academy at the village Kariyanat, the birthplace of the great 
Udayana who was also one of his predecessors in the field. 


1. D. App. 4б, For ether rimis who Geared afer Ма 
метр, 47-74. 

2. For thls grand онерге of tuin, se Thakur, Hia of 
мана, у. 370. 

3. For lesen views regarding За date and dns, e М.М. Съм 
ver, of. dr. 264-65; Maire or the иш f Jae 
ade ( Harvard Онеш! бейе, Vel, 40. ), үр. 4-6; Пақора, 
«е. Vol, Ig. 206; Chintabaran Chakrararty, Нд of 
Маус Ауу in Ман; Тізім, ef. it, po. 4,30, 376 & 870, 

4e Ууга», Ht of odo Lape, р. 6085 Mail for the 
ie f муе, 4-5; M. M. Chakravarty, ef. dh 166 
"тъш, өр. ly 375 6; шеу of Joey че. 


76 STUDIES IN JAINISM AND BUDDHISM IN MITHULA 


Navya-Nyiya or the new School of Logic is based on an 
amalgam of old Nylya and Vaiseyika. The standard works on 
both these systems were constantly used and referred to by the 
later writers. The frst real commentator was Vicaspati Misra 
on the stra and their уона which we have noted above in 
the preceding pages. Udayana was а direct predecessor of this 
Майа School. Besides, Snharsu's Khapfanakhapjokhadya 
(The Sweets of refutation) had а hand in moulding the views 
of the Navya-Nylya School, Then came бам, the founder, 
who wrote his masterly Work, Тайһесінілері ( The Thought. 
jewel of fruits ) in which he has спісе) Sehara’s views. 


The Tarha-cincamap! constitutes а landmark in the history 
of Indian thought, Goigesa accepts many tenets of the 
абаа School, and in this respect bis work differs from 
the oldest Nyaya. But the more sigoificant change is "in the 
direction of Gadgesa’s artillery. The old Nylya had directed 
its argument against Buddhism. байра, living in an age 
when Buddhism had almost disappeared in India, directs his 
attack more әріпі the Midis, the Vediota and other 
living schools of philosophy. But above all, the newness of 
Gaigek's method is a newness of style and of organization. 
He is far more precise, more careful to define his terms, 
than were his predecessors. These virtues of his work are 
responsible for the fact that perhaps half of Navys-Nylya 
Iierature is based either directly on the Tattre-cintamap! or 
‘on a commentary on the Таиса" 


авама accepts only the four ратын ( Gautama's four- 
fold clasicaion of proofs) admitted by the Музуз, vi 
(1) Рауаңа ( perception), (4) amumana (inference with 
a special subsection on lévardiumioa or the inference about 
God ), (i) Upamans or comparision and (v) Sabda oF allie 
‘ation, and not oa any of the topics of Nyiya metaphysics, 
These sections are farther sub-divided into Vadar or discus 
sions: Prope having twelve, ашина seventeen, Sabda 
sixteen end ратта none. 


1. Matis fir te Sly f Nae Nope Lag, 8-6, 


ОКОВА : THE NAVYANYAYA T 


The whole feld of Nyaya has been reviewed by Gaigein 
who defends it against the attacks of other systems, He has 
eriticised their views with noble and original remarks. The 
Залу and Vaisspika are criticised last but he has ruthlessly 
and unsparingly slashed the mtmaiisakas, especially the ВЫ 
tas and the Prabhikaras, While quoting the views аа орі. 
"ions of the previous thinkers he has referred to а select few, 
ep, Jayanta, Maydans, Vacaspati, Sividitya Misr, Uda- 
yana ete. 

‘One thing, however, deserves special mention in connection 
"with his Totbo-cinamosl. Of all the Pramanas, tis discussions 
оп anumana (inference) attracted widest attention in Мағиза. 
(Bengal ) and other parts of the country. Large numbers of 
commentaries and commentaries of commentaries were written 
оп Ше anumana portion of his work, The mature of Pyaptt 
(the relation of universal concomitance between the middle 
and major terms, otherwise known as the problem of Induction 
in Logis), the basis of all inference, was subjected to the most 
critical examination. Though one of the knottiest problems, 
бобра discussed it threadbace in the minutest detail. In 
addition to this, many independent treatises on арба and 
штата also came to be written by the scholars of Bengal 
which became subsequently the home of Nyaya studies for some 
centuries, well known as the Gaurlya School or the Nadit 
School founded by the celebrated Raghunitha Siromani 
(1500 А. D.),a disciple of the great Pakgadhara Mira of 
Miti. The commentaries of Raghundtha, Mathurd Bhat 
сагу (1580 A, D), Gadidhars Вһацйсїгуа and others were 
widely read and commented upon in Bengal. Thus in course 
ofa few centuries, commentaries, sub-commentaces and glosses 
Бу successive generations of scholars gave birth to a vast 
literature round the original work. Judged by this standard, 
itcan hardly be gainsaid thatthe popularity of the Tarho- 
аптар has been unique and unequalled. 
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Gadget also wrote two other small works called the 
Lakşopanaîjar' in which he covered part of the ground 
covered by the Тайкесінілтау and the Lakgayatatvan?, 
Vardhamîna Upidhysya c 

Vardhamna, son of the illustrious Gaágeda, is the author 
‘of some of the famous Vaiteyika commentaries He is 
perhaps the oldest commentator on Udayana's works and on 
Smhara’s Vedanto work. His commentaries on Муйуа in- 
clude the Tattacntaman-prkata (a commentary on байге! 
Тайша), the Nyayonibandha-prakala (a commentary 
on Udayana's Nyayaartikaalparyaparlfuddhi ) , the Мудах 
portepraktío (а commentary on Udsyane's Nyayapariea), 
the Prameyaniberdhaprkaa or the Prameyatatva-bodha quoted 
in Rucidat's Nyoyoktsumanjal-pratatamataranda ), Besides, 
he wrote Кітапта рока (а commentary on Udayana's work 
in two sections — Dravya and Guna ), the Nytyakusumthjali- 
ама (a commentary on Udayana's famous polenical work), 
the Nyayalilarat:prakata (a commentary on Vallabhlclrya's 
work quoted in Jayadeva's or Pakgadhara's Aloka ) on Уане- 
şika and the Klandanakhapjaklndyaprakata (a. commentary 
on $пһаги'з famous work) on Vedtata®. Ја other words, 
алдвал was the celebrated author of rakatas. 

He flourished in the би half of the девок century and 
was an illustrious pupil of his illustrious father-receptoré 
Madhavacirya_(Vidyarapya_of Vijayanagara ) in his ба 
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анапачайтаћа respectfully refers to him and this no doubt 
speaks of his great influence and importance. His commentaries 
greatly facilitated the study of Nyiya and Valéegika and helped 
establish the Navya-Nyaya School of his father on а solid basis, 
Jt is true, the Navya-nayayikas have continued to improve 
their techniques almost down to present times, but the bounda- 
dies of their subject-matter were set by the Tothacintimani and 
also by the Vaisesika commentaries of Vardhamias!, 


‘This glorious tradition of Navya-Nytya was bri 
эр till the seventeenth century by а gallexy of 
‘thinkers and scholars like Jayadeva (alias Pakgadhaca ) МИга, 
Vasudeva Misra, Rucidatta Misra, Bhagteatha Thakkuca, 
Mahefa Thakkura, Saiokara Mira, Vacaspati Misra IL (the 
амата Vacaspati), Маши Mira Ш, Durgidata Mira, 
Devanitha Thakkura, Madhusüdana Thakkura and others in 
‘the following centuries 
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CHAPTER Ш 
THE RISE AND GROWTH OF JAINISM 


Introduction г 

Asin the history of Buddhism, so in the history of Jainism, 
Mithila or North Bihar played а very sipnifcant part for cen- 
turies, Few places in India have stronger claims upon the 
veneration of both Jainas and Buddhists. Mahavira, the 
twenty-fourth Tirthadkara of the Jainas, and commonly spoken 
of as “the founder of the Jaina Church”, was а scion of the 
noble family of Vaisslt where he was born and spent the early 
тап ofhis life, It is, therefore, a place of pilgrimage for the 
Jninas just as Siranatha and other places associated with 
the life of the Buddha are of the Chinese, Burmese and 
the Buddhists of other countries. Thus, Vaiiil is to the 
Jainas what Jarusalem is to the Christians and Mecen to 
to the Muslims. The tragedy, however, is that Brihmanicat 
works and traditions ignore УАШ, and we do not come 
across апу remarkable event in the history of orthodox 
Hinduism which stems to be connected with the locality. 
Ла the Tth century А.П), when Yuan Chwang visited this 
place, the region abounded in Hindu temples, Buddhist 
monasteries, mostly dilapidated and deserted, and numerous 
Jaina establishments. The Nirprantha monks are said to 
have stil lived at Уа in large numbers. Neither had it 
become а place of pilgrimage to the Jainas in modern days, 
such asPivipur in the Patna district where Mahtvira died 
or Campi near Bhapslpur, nor had any body cared to Took 
for the Jaina antiquitcs there till recently, The archaeologists 
have betrayed a colossal indifference towards searching 
for Jaina remains on this site, As a matter of fact they 
have concentrated ther efforts exclusively on tracing Buddhist 
remains and holy places as described in Buddhist works and 
im the accounts of travellers like Yuan Chwang and others, 
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Their reports oa the whole have nothing to support or con- 
firm Basirh area as being the birthplace of Jainism! — a 
fact which is otherwise evidenced by volumes of literary 
sources. ln the following lines, we propose to discuss in 
detail the various literary and archaeological sources which 
have a strong bearing on the rise and spread of Jainism in 
North Bihar, hitherto ignored and uncared for. 
Маан : The Birth-place of Mahavira + 

"The importance of Vaifalt does not lie only in its being 
the capitalseat of a strong and well-organised republic but 
also in its being a very great centre of the currents and cross- 
currents of various religious thoughts and philosophies. 
Узап, the ancient seat of the Licchavis and the erstwhile 
capital of republican Videha®, first of all, emerges into history 
эз the sacred birth place of Vardhamioa Mahivira, one of 
the great leaders of Jainism. He was born at Kundarims, 
fone of the three districts of Vail? and belonged to the 
Iitika clan, He, therefore, came to be known as Veslie 
for Valtalika meaning a native of Valéil, ог the fist citizen 
‘of Vail. His father, Siddhartha was the Chief ( Карат) 
of the Naya clan (Ува clan) whose wife ТИ was 
sister of Сань king of Узап. She is called Valdehy or 
Videhadati, because she belonged to the ruling family of 
Videha, and hence Mahavira is also known by various mater 
nal names such as Videhs, Vaidehadatt, Videhajatya and 
Videhasukumara®. 
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The story of Mahavirw’s МЧ. is as interesting as the story 
(of Buddha's birth. It is ssid, one night Rant Тена dreamt 
‘of an ox, an elephant, lion, а garland of fowers, Такаш 
(the Goddess of wealth), the moon, the sun, the flag, a 
pond and the ocean of milk ete. When the Papdits heard 
of her dreams, they prophesied that she would give birth to 
an extraordinary child who would be a great conqueror or a 
‘reat teacher. The prophesy turned out to be too true. 

Maia was Бога of Теа in 561 В. С. He was mar- 
ried to Yajodi, the daughter of Semantavirs, of village 
Busantapurs. Ten years after his marriage, he was blessed 
with а daughter, Priyadaréana, Two years later he gave up 
his Hie of luxury and pleasures and dedicated himself to a 
life of austriies and after twelve years of severe penance 
he attained Divine Light at the age of 42 at the village Amb! 
ka oa the beak of the river — Rajepalikh. After propagat- 

в his mission for 31 years Һе attained ліло at PAvipurt, 
near Patna at the age of seventy-two. 

From the above accounts it is clear beyond doubt that 
‘Mahavira was an inhabitant of Vaital (from his father side ) 
and a citizen of Videha or Mithila (from his mother side ) 
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Mithila or Videha, therefore, has a much greater claim on 
‘Mahavira whose personality and teachings rapidly built up 
Майит as а centre of Jainism and of the spiritual discipline 
and asceticism upon which it was based. Besides Mahavira, 
Basopüjya, the twelfth Tiethadkara is said to have attaioed his 
літара st Campapura (Bhagalpur) and Namioatha, the twentye 
first Tithaükara was also bora іп Mithila. Mahivica himself 
is said to have spent twelve rainy seasons in Vaifilt and six 
rainy seasons in Mithila. 

Jt will thus be seen that Aga, Magadha, the territories 
ofthe VijjcLicehavis, the Mallas and the kingdom of КЫР 
Kosala were the scenes of wanderings of Mahivica and acti- 
vies of his Nirgrantha followers in the life-time of the 
Buddha. It is from the Buddhist texts that we learn that 
Mahivira and his immediate followers concentrated their 
religious activities in Ваа, Nilandi, Vesili( Vaigtt), 
Piva and Savatthi. We further learn that in Vaifslt Mahavira 
had а large number of staunch supporters and followers among. 
the Licchavis and the Videhans? Some of his followers 
appear to be men ofthe highest position. The Vinaya Райа? 
says that Siha or Sibha,a Licchavi general (who was а follo- 
wer of the religion of Мамма ) was afterwards converted to 
the Buddhist faith. Saccaka, а Nigagtha, challenged the 
Buddha himself to а discussion on philosophical tenets befor 
ап assembly of ve hundred Liechavis We have thus numerous 
instances of such converts in Buddhist works as clearly point 
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to the great influence of Mahavira оп the life of tbe people, 
high and low, in Уай and Videha, even during the lifetime 
of the Buddha. Further, according to the Jainas, Mithilé or 
Videha was included in the Jaina Aryan countries. These 
countries were known as Aryan for it is said that the Tittho- 
geras, the бабата, the Baladeras and the Vasudevas were 
‘born here. These great men are sald to have attiioed omnis- 
clence ia these countries and by attending to their preaching 
ıa number of people were eclightened and had taken to ascetic 
ше. 

Vailalî thus appears to have achieved an early reputation 
in the religious world of ladia and her teachers, devoted to the 
practice of uttermost peoance and austerity preached by 
Мамайға, the great apostle of this creed, had gained fame far 
and wide. И was the quest of а teacher that attracted the 
‘unknown Buddha, the Bodhisattva (after he renounced the 
world and became a monk ) to Узап, then well-known for its 
‘abundance of teachers," and it was there that he found in Alara 
Klima, а native of Vaill, bis teacher? who is said to have 
‘been "so advanced in meditation that siting on the road, he 
did not hear or ses even 300 carts rattling past Ыш Accor- 
ding to Mrs. Rhys Davids, Baddha found bis frst two 
teachers Rica and Uddaka at Уза and under their tea- 
chings, even started his religious life as a Jaina His resort 
to а course of rigid austerites associated with Jainism and 
adoption of a way of life of a good Jaina, like Mahivira, 
‘undoubtedly speaks of his Jaina beginnings on way to Nirvina, 
This extreme of mortification, however, told dangerously upon 
his health, and under compulsion of circumstances he bade 
good-bye to Jainism and ultimately discovered the well-known 
тійдіррай (1e. the path lying between the two extremes of 
self torture and self-indulgence) for himself which soon became 
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че dominating force of the new Order 
of evi 


These slender threads 
лез, when knit together, leave по doubt that Veiga 
and Videba had been а very prominent centre of Jaina activi 
ties long before the rise and spread of Buddhism. 


Socio-religious Condition : 


Scholars generally believe that Jainism like Buddhism was 
borne of discontent and hatred against Beühmanism. The 
fact, however, remains that the orthodox Brthawgas in 
general were not so hostile to Jainism as they had been towards 
Buddhism through out the centuries. Mahavira was nodoubt the 
founder of Jainism as it exists today, but he had been preceded 
Бу several Jinas of whom Pirvamitha the twenty third 
Tırthaikara and immediate predecessor of Малта, may at 
east be said to have been an historical igure, Ја other words, 
Jainism was not a revolt in the strict sense of the term against 
the existing Brohmanical hierarchy. On the other hand, the 
creed had already originated and spread though it recsived а 
great impetus with the advent of Mahavira oa the scene. Mahîr 
war's protest against casteprvileges nodoubt provoked the 
‘opposition of the Brahmanas who in tara criticised the Jaina 
religion and philosophy, but not so militantly and bitterly as 
they did Buddhism and its philosophy! for the latter had 
adopted a much more aggressive missionary career than the 
former. Moreover, Mahivira did not criticise the authority 
of the Vedas so strongly as did the Buddha. Infact, he 
supported castesm in a way and recognised the status of the 
Trivarea, ie, the Brihmana, the Киба and the Vaifya. 


"The socioeligious condition of North loda in the 
ime of Mahavira and the Buddha was almost the same. The 
abuses begotten of the privileges of the castesystem and the 
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monopoly held by the BrShmagas in matters of religion were 
ultimately responsible for the growth of the deep-rooted insi- 
tation of priesthood which was vehemently attacked and 
ruthlessly criticised even by the great Upanişadic seers and 
philosophers including Janaks and Yajaavalkya, the champions 
of the revolationary reforms in Brihmagism during the Upani- 
‘adic period. Indeed, the Верта priests committed excesses 
in the name of the Yajds-ceremony which gradually became more 
and more elaborate and involved. They went to such extreme 
as to unscrupulously call themselves Биден, Le, gods born 
ов the earth? This state of affairs was not destined to continue. 
for long. The appearance of Мачта and the Buddha on 
the socioseligious scene gave а rude setback to the Brahmagical 
pretensions and violently shook the society out of its bottom. 
This anti-Brahmagic revolution, whatever may have been its 
cause, was certaily ап expression of the general ferment of 
thought fomeated and inspired to а great extent by the Kşatriya 
protest against the caste exclusiveness of the Brahmaqas. This 
is further corroborated by the fact that "the pioneers of this 
now system probably drew their suggestions from the sacrificial 
creed and from the vpasisads and built their system iodepen- 
dently by their own rational thinking? 


‘These social abuses indulged in by the Brihmagas gave 
Mahavira а splendid chance to preach the Dharma of Parva 
after a slight modification. He taught man to look not beyond 
himself for hope and aid. His teaching proved so effective 
that even а section ofthe Beihmages are said to have recog- 
mised him as a great teacher According to C. V. Vaidya, 
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‘intellectual Brihmayas also joined the ranks of Jainas as of 
Buddhists [rom time to time owing to conviction as well as for 
honour, and contributed to the -maintenance of this reputation 
of the Jaisas for learning” But Jainism ‘gradually spread 
‘among the poor and the lowly as it emerged as а strong protest 
agiiostcasteprivileges. In the eyes of Mahivia, the Вий 
magas and the Südras, the high and the low, were the same, 
He recognised the Brahmana not by birth but by proper action 
or qualification, Accordingly, a 1оч-Боға Candle, possessing 
requisite qualifcations, could enjoy the highest position in the 
society. Moreover, Jainism, like Brihmagism, is also based 
fon the same dogmas of the transmigration of soul and 
seeks for deliverance from the endless succession of rebirth 
But it does not agree with the Brahmanic penances and absii- 
ences to achieve it, while it aims at attaining, not union with 
the Universal spirit, but Nievina, ie, absolute release from 
all bodily forms and activities.® This difference is, however, 
minor and, above all, it is distinguished by its relation to 
‘castes, Mahavira nether opposed them nor accepted every 
thing as it were, According to him, men are born in lower 
and higher castes, determined by their sins or good works io a 
fermer existence, but by а Ме of purity and love, by becoming 
а spiritual man, everyone may attain atonce the highest 
Salvation, In accordance with this doctrine caste made no 
to him and he looked for a man even in the 


"Mieres and sufferings of existence beset all alike : there 
is no escape from them, Не, therefore, preached the law of 
grace forall. Castesystem, according to him, was just circum- 
‘stantial and it js easy for а spiritual man to break the Fetters 
of this system? The gift of supernormal vision was no mono- 
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ler or caste or sex, and in this matter he 


‘and women. Further, the Jaina belief has been that a Jina 
‘must always come from a Ksatriya or some such noble family. 
Ла other words, Mshivira though did not support the age-old 
castesystem, yet did not oppose it so vehemently as did the 
Buddha which provoked strong reaction from the Brihmapas 
‘and culminated in a bitter wordy duel for centuries which was 
ultimately responsible for the growth and development of 
Indian logic and philosophy. 


The Age of Logical Disputation : 

Coming to the philosophical disputations, it is true, some 
times the ара and the Bethmapi:al philosophers have ейі- 
sed gach other, but this seems more by way of passing 
referee than deliberate etempt on the part of the philosophers 
belonging to two diferent schools, Mahiviraeocouraged his 
followers the study of the Parwas and im developing their 
power of reasoning and arguing. From the Buddhist records 
же lara that there were some able and powerful disputans 
among the Миша recoses and ley-disciples.* The 
mediaeral орі was almost entirely in the hands of the Jainas 
and the Buddhists. For one thousand years, from 600 В. С. 
o 400 A.D, the Jainas aad the Buddhists were fully occupied 
in questions of metaphysics and religion though there are 
‘occasional references to logic in their works of that period. 
“At about 400 A.D. began an epoch when they seriously took 
up the problems of logis, and all the textbooks cn the Jaina 
and the Buddhist systems of logic date at or after that times 
‘The scenes of activites of the Jaina logins belonging to the 
Svetimbara sect were t Ujjaint (Mand) and Valabhî (бии) 
whereas the Digambaras confined their activities to Pajaliputra 
and Dravida inchoding the Korsika about the Sth cent. А. D. 
The Nyeyaretra of Siddhascaa Ручьи, dated с. 593 AD. 
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may be said to be the first systematic work on the Jaina ірісі, 
although the real founders of the mediaeval logic were the 
Buddhists, 

‘édhasena Divakara (c. 533 A.D.) for the fest time laid 
the foundation of a sclence called logic ( Nyaya ) among the 
Jninas by compiling a treatise, Nyaymarara consisting of 32 
‘stanzas, referred to above, He is also credited by the Jainas 
with having converted Vikramaditya to the Jaina faith. Accor 
ding to Vidyabhtsapa, he was no other than Ksapanaka, а 
Jaina sage, who is traditionally known to have been one of 
the nine gems that adorned the court of Vikramaditya". 

Samantabhadra ( 609 A. D. ) was another great Jaina logi- 
cian of Digambara sect who composed the famous commentary. 
оа Unmitsviti's TortrartiadHgamasutra called Gandhasti Майо. 
нару. The introductory part is Known as Devtgamastotra 
or Aptamimarisa which, besides elaborately discussing the 
logical principles, algo presents a review of the contemporary 
schools of philosophy including the Advaitavadst, The cele 
‘brated Mithila philosopher Vacespati Misra () has also cited 
Aptanimarisa in explaining Subkaraclryss criticism of the 
Syadvada doctrine in the Vedanta-Suir®. Samantabhadea is 
farther mentioned by Jina Sena in the Дрита (c. 838 A.D.) 
and is referred to by Kumárla. who was a contemporary of the 
great Buddhist logiciao, Dharmaktrü. 
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 Akalaüks or Akalaükadeva or Akalafikacandra (с. 750 A-D.) 
was yet another famous Jaina logician belonging to the Digan- 
ara sect who wrote a commentary on Aptana known a 
fedi which is supposed to be “a most precious work on 
th Jalna philosphyt. И deals maily with logi. Je is said, 
once he was fovolved ia а controversy With a Вобан logician 
whom he ultimately defeated and disconftored in a heated 
p 

Vidyinands, а Digamburs logicam of РЩайраша (c. 800 
A.D.) fas been mentioned by the prat Hind philosopher, 
Midiavicirys ia Bis Sordorionsaoigreho. 1а his Яран. 
тайап, aso knows ss Аршты, эз exhaostvesub- 
commentary on the Aptamimarisa he has strongly criticised the 
doctrines of the Sahkhya, Yoga, Vaiéents, Адтайа, Mindàr 
Seka, and Зашриа, Tithgata ог Baaddha philosophy and has 
refered to От, Udyotakars Diamabti, Para, 
Brarghar, авагат, Рамаға and Kamila.“ 

Pribhicandra (e. 825 A.D.) ofthe Digambara seet in bis 
famous logical treatise, Ратио атеке, а commen- 
шу on Parikgorakh stra of Migikya Nandi, has referred to 
and criticised the views of Bhagavãna Upavarşa, Sabarasvámt, 
Bhartçhari, Baga, Kumêrila, Prabhakara, Dign&ga, Udyotakara, 
Отам and others? 

Mallavidin (c.827 A. D.) of the Svetimbara sect was 
the famous author of а commentary ов the Buddhist logica 
treatise, Мудушікдегіз called Ріелтор а, “That 
sometimes there was а biter clash or wordy doc between the 
Buddhists and the Dias is clearly evidenced by а Jaina legend 
relating to the Не ofthis Jas philosopher. Accordingly, we 
ме told that Майа was the son of King білуін sister and 
жаз called Vidin or logician as be ha, by vios of his ши 
задай debating вели, заданы the Buddhists in s dispute 
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and had re-established the Jaina faith and brought to йв former. 
glory the great бриге of Adinitha on Mount Satrudjaya (in 
Kathigwar y. 

‘The Buddhists apart, often there was clash among the two 
sects of the Juinas themselves. We have reference to Pradyumna 
Suri (e. 980 A. D. ) of the Svetkmbara sect, said to have been 
а very great logician, "who, using sharp logical expressions, 
made his irrelevant opponents to sweat and thereby to be cured 
ofthe fever of pride" Moreover, from Münibya Candri'a 
Parsvanatha-carlra we learn that Pradyumna defeated the 
Digambaras of Venkapata in the presence of the King of that 
province, and in all he had to his credit, eightyfour triumphs 
іп disputations over his rivals 

Abhayadeva Suri( с. 1000 A. D.) of the Svetimbara sect 
was yet another eminent logician and author of Vadamaharoava 
(Ocean of Discussions) who is described as “а lion that roamed 
atease in the wild forest of books on logic. That the rivers of 
various conficting opinions might not sweep away the path of 
the good, Abhayadeva wrote his Vadasmaharnava"s. We have, 
however, no reference to any logical disputation that took 
place between him and the Buddhist and the Hindu logici 
though he has criticised their views in his work, 


Deva Suri, also known аз VAdipravara (the foremost of 
disputants) of the Svetimbara sect and author of the well- 
known work on logic, Promznonaya-tatnalokaitra had defeated 
the Digambara Kumuda-Candricarya ia a dispute over the 
clearly points to the bitter 

hostility between the two diferent sects of the same faith, 
Canérapribhà Suri (c. 1102 A. D. ), the contemporary of 
Hemacandre Suri (1088-1172 А. D.), was the author of 
several works on logic, including Ше Prameva-ratakora and 


novem 
шошақ 
B 


92 STUDIES IN JABS AND BUDDHISM IN MITHILA 


Nywaratararvei. The later is an excellent commentary 
on Siddhasena DivSkara's удуазага in which he has strongly 
citcised the views of the Buddhist logicians like Dharmotta 
“Arcata and others and also the views of Saugata, Naiyayika, 
Мизайзайа, Vaileska, Sahkhya, Cievaka, Bauddha, Акура! 
Brahmavidi ete. Following bim, Nemicandra Kavi (c. 1150 
A.D.) whois said to have been a great teacher of logic, 
sed the views of Kaşãda, the great Hindu philosopher", 

Rond Sori and Amaracandra Suri ( 1093-1150 A.D. ), 
who were nicknamed Тее (Yyaghrasituta) and Lion. 
cub ( Shithatiuka) are said to have been two great Jaina 
logiciaos? whom the celebrated Maithila philosopher, Өзіңе 
Upldhytye, the founder of the Navya-Nylya school, has 
mentioned in his Tatvocintaman! vader StithoY yaghri-Lak şana 
огум 

Harbhadra Suri (e. 1168 A. D.) was another famous 
Svetimbera Jaina losiian who wrote several treatises on logic 
ineludiog Sadéartano-samuccaya. lothe chapter on Baudiho- 
darkona he has referred to the views of Dignlga, Dharmakirti; 
and others. Moreover, the six systems treated by him are 
(i) Buddha, (i) Neiyayike, (38) Зара, (iv) Jaina, 
(v) Уайейіш and (vi) Jaimishya. He is said to have pro- 
tected the word of the Arhats like а mother by his 1,400 
works. He has used the word, тїшї (separation or sorrow ) 
ss his mark jn the last verse of each of his works. A Brahmaga 
by birth, he was one of the greatest champions of the Jaina 
faith, and had seat his two pupils, Hana and Paramahatsa 
as missionaries of the Jaina faith who are said to have been 
slain in the Bhota country (Tibet) by the! азайса] Buddhists 
‘whom they sought to convert. It was because of the sorrow 
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‘emanating from their death that he used the word ином, 
‘The incident further shows that sometime the wordy duel 
between the Jainas and the Buddhists culminated in violent 
bloodshed and deaths on either side, 


Мазепа Sari ( 1292 A, D. 


in his commentary Syadvada- 
major! which contains an exposition of the Pramáoa, Ssptabhad- 
Minaya ee», criticised Akşapada's theory of Prantoa, Cala, Јан, 
Nigrahasthana ete. Не has also bitterly attacked the doctrines 
of the Shikhys, Jaimintya, Vedinta, Yogicüra, Madhyamika, 
Carvaka etc. Jnanacandra (1380 A.D.) also criticised the 
Buddhist logicians including Dignága and others. Guparatna 
(1409 A, D. ), another Sret&mbara Jaina logi 
‘Sagdartenasamuceayonrttl criticised а host of Buddhist and 
Hindu logicians including Digoaga, Dharmakirt, the Mai 
philosophers like Akgapids, Udyotakara, Vicsspati, Udayana 
and others. He was followed by Dharmabhügana (1600 A. D. ) 
and others who have also refuted the doctribes and views 
propounded by Buddhist and Hindu logicians*. 


"The above account clearly shows that logical disputations 
among the Jainas and the Buddhists and the Hindus were the 
order of the day. But it was never so bitter between the 
Jaioas and Ше Hindus, as it was between the Buddhists and 
the Hindus which we have dwelt at length in other 
places®, Ав а matter of fact, the Sramapa—Munis (the Jainas) 
and the Vedic ув "continued to fourish through the earlier 
ages of ош history side by side, being more or less equally 
honoured Бу the people, inspite of the differences in their 
ideals and practices", I is true, a certain amount of rivalry 
and intolerance seems to have developed between the two 
schools, “as their ideologies became more and more sharply 
marked, but in the public mind, both the Жі and the Мыйз 
remained objects of reverence, so that gradually the terms 
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became synonymous and interchangeable” and the Sramapas | 
themselves in course of time began to claim that they were 
really the true Brahmanas', Any way, these disputations proved 
а great boon to Hindu philosophy as they tremendously 
helped the growth and developmest of Indian logic. 
Royal Patronage : A Historical Survey 
Though no Agoka or Наца rose до champion the cause 
of Jainism with missionary zeal and vigour, we have полеће. 
less, several instances of kings embracing this faith of the 
Jainas. The Jaina sources suggest that PArsvanttha himself 
‘was the son of one Afvasena, a king of КЫЎ. By virtue of 
his descent, Раба influence in royal families must have 
been great and in no way less than during the days of his 
‘successor, Mahavira. 
‘The Sttrataiga and other Jaina canonical works say thet | 
Parfva had a large number of adherents in and about Magadha | 
| 


even in the days of Mabtvia whose very family was attached 
tothe region of Pieve. Mahivia had to face some of 
these adherets and win them over to his reformed church fa 
the sixth cent D. C. 
Раа, Мама also belonged t» the rling dynas- 
Че of the age. The sixteen Molajosopades included the eight 
confederate clans known as Agbalu of whom the Videbans, 
the Lichavis, the ааа and the aj proper were most 
important. We have already shown above his relations with | 
the Videhans as described in the Jaina боты, Besides the 
blood relationship, there are certain other indications in the 
ains canonical texts which defaily point to the Videbans 
taking a living interest in the Jaina chareh. Міші (ог Nami 
ог Nemi) the founder of the Janaka dynasty of Mithila? is 
1 шұға 
1 CJ Sh, adis gp тез. 
з pp 83-84. 
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represented in the Jaina ‚шз as having embraced Jainism. 
"The Uaradhyayana-stira’ says that “Nami humbled himself ; 

ed by Sukra in person, the king of Videba ( МИМИ) 
left the house and took upon him Sramapahood”®. Besides, we 
have already noted above that Мака had spent six rainy 
seasons in Mithila. On the basis of these evidences we can 
safely conclude that if not all, atleast a section among the 
ideas, were ardent followers of this faith, 


Besides the Videhaos, the Licchavis along with the Jtt 
must have come dire-ly under the influence of the teaching 
of Mahivic, The cases of Тн, Siddhartha, Сеш 
Сайд and others, cited above, suggest that the Liceha 
Bad a distinct sympathy and respect for the Jainas. Further 
more, Cellapê, one of the seven daughters of King Cetaks, was 
married to Bimbisîra, with the result that both of them became 
ardent Jainas And, the other six daughters of Cetaka married 
to different kings are also sald to have been strong supporters 
and followers of Jainism. 


Campi, the capital of Айда (modern Bhagalpur ), was 
yet another important centre of Jaina activities where Mabi- 
Vira spent three rainy seasons and where Vasuptjya, the twelfth 
‘Turthadkara was born and died, There are signs of old and 
mew Jaina temples of both the Digambara and the Svetimbara 
TX бї; ХУШ, 45 (SBE. XIV. pp. 41, 87); Мю wee, 
Meyer, Hine Та, pp. 147-60. 
2, тх, We bave the fllwtng ve = 
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“The Nami ос Мааида bar alo been енбей with Janata 
or Mabsjanaka ILof йе Майа тшй (J. C. Jala, Zi 
ба ancient Telia or did tthe Jens Conn р. 372 Pn 
377). CTh iwi conrovenia м Ње Байым texts ato 
‘ада аз to be а follower of Тыйын, For other views se 
renege Diaeta Медва, Vol. 1, pt Ly рр 0, 
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sects bilt for Vesupüjys amd other Tirthaikaras'. From the 
Urasagadarao and the Antagafadasto we learn that there was 
‘temple called Puonabhadda (which we have dealt with in 
the following lines ) at Campi in the time of Sagharman, one 
lf the eleven disciples of Mahavira, who succeeded him as 
the head of the Jaina sect after his dest", ВВ said that the 
town was visited by Sadharmas, at the time of Kupika Ajita- 
atra who went there barefooted to see the Gagadhara outside 
the city which was again visited by Sadharmaa's suscessors*, 
may thus be rightly said that it was through the ruling 
dynasty of Vaiiii or the Licchavis that Mehêvira got solid 
support from all directions in his early days, and “it was 
through them that the religion of Mabivira had spread over 
Sui, Айда, Vat, Avant, Videha and Марда, all of 
which were the most powerful kingdoms of the time". The 
Buddhist works, therefore, do not mention Cetaka, though they 
have alot to tell us about different aspects of Vaitalt in general. 


Jacobi, therefore, rightly suggests that "the Buddhists took no 
notice of him as his infueace.....was used in the interest of 
their rivals, Вы the Мінез cherished the memory of the 
‘maternal uncle and patron of their prophet, to whose influence 
we must attribute the fact that Vaill used to be a stronghold 
‘of Jainism, while being looked upon by the Buddhists as a 
seminary of heresies and dissent". 

‘The Jaina sources also tell us that ike the Videhas and the 
Licchavis, the Malls were also devotedly attached to Mahi- 
vıra. The Kalpastira says that the nine МаШйаз or Malla 
Chiefs, ike the Licchavis, also observed fast and instituted 
‘anillumination to mark the passiog атау of the great Jin 
From the} Antagagadasao we further learn that the Mallikas, 
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along with the Ugras the Bhogas, the Кумуш, and the 
Liechavis went to receive Arithanemi or Ariganemi (the king 
of Videha 7), the twenty-second Tirhaikara when the later hed 
been to the city of Blrsvai?, And, this was also the case with the 
Gaşarajîs of КА and Kosali?, Bümbishra, Nandas, Candra- 
gupta Maurya, Samprati, Khüravela and other powerful rulers 
эге also represented to have been associated with the Jaina 
‘church of Mahavira in the successive periods®, 


‘The late Suga and the early Saka-Kugipa periods (c. 150 
B. C.- 100 А. D.) were remarkable in the history of Vail 
as they "marked а phase of affluence and artistic activ 

the site" of the Gath area of Basirh as its recent excavation 
indicates. During Ше Gupta period it was an important 
administrative seat, which is proved by the Vaifalı seals and also 
by the reference in the epigraphic records of the Guptas. 
Moreover, the account of Fahien, (A.D. 399-414), its fre 
‘quent mention in an ancient Chinese source of A.D, 517% 
and the reports of excavations in 1903-04, 1913-14, 1950 
(February) and since 1958, all refer to Уап as being а 
prosperous provincial capitabcity during the fourth, Sith and 
ies А.р, where followers of all religions lived 
peacefully. Later it presumably declined either due to the 
ravages of some invaders or natural calamity or calamities. 
The Gach area, however, seems to have been “deserted after 
the late Gupta period, Le, in c. 600 A. D: 
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Yuan Chwang or Hives Tsiang (A.D. 629-645) visited 
"авы in the seventh century A. D. and found that the capital 
ity of Vailalt was toa great extent in ruins, but abounded ia 
several hundred sarkgharamas which were mostly dilapidated. 
‘The followers of the Nirgranthas ( Jaina ascetics ) were, how- 
‘ever, very numerous’. Probably this is the last defiiterefe- 
renee to the existence of а good Jaina population at Vail. 
During the Pila period we have evidences of certain images of 
Тайра Тибайығаз beiog made and honoured here (с, 750- 
1200) and Jaina writers like Jinasena (eighth Vikrama era) 
and Gusabbadra (тізіп Vikrama era) knew Kupdapurs to 
be in Videha®. 5 


During the time of the Guptss, however, a very important 
езі connected with the Jaina history took place, a itis said, 
ihe conesical and other literature of the Jajnas was put 
down in writing daring this period. On the basis of this 
account # can safely be concluded thatthe Тайыз had by this 
time spfead more or less all over India. Moreover, from the 
sixth century onwards, the inscriptions refering to the Jaina 
communities Become very numerous. Yuan Chwang also 
records their spread in odia and eves outside in his accounts, 
АП these show thatthe Jains remained ап Inportast religious 
community to be reckoaed with in the Indian society during 
this period and айм. Itseems, however, that by the 13th 
and Lith centuries А. D., the idlacoce of the Јізаз and the 
Buddhists had practically become nonexistent ia North Bikar 
and the adjoining regions, for we have no mention of the 
Jaina and the Buddhist followers ia the account of Dhatme 
Sri, the famous Buddhist traveler (13th cet. А. D.) from 
‘Tibet, who refers to ТЫ as а “aon-Baddhist kingdom." 
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Apart from the literary evidence, we have also numerous 
remains of Jaina art and architecture scattered all over Nor- 
‘heen India. Asa matter of fact, “the Hindu art owes to them 
agreste number of its most remarkable monuments. In the 
domain of architecture in particular they have reached a 
degree of perfection which leaves them almost without a 
rival"! Though Bihar in generalis rich in Jaina antiquities, 
we have, however, а very few remains in North Bihar which 
do not help us in preseatiog а connected history of Jaina art 
За this part of the country. It is indeed surprising that 
the modern site of Vaist is entirely devoid of any remains 
"belonging to this religious order, According to Smith, “some 
еп years ago two statues of Jaina Tirthakaras, one seated) 
the other standing, were discovered about eight feet below the 
surface," 500 yards west of Вар. T. Block doubts its authen- 
‘вену "The only thing Т could discover was that two images had 
‘been placed inside а mudchut i the south-western corner of 
Chakremdis, from where they had been taken away more 
‘than ten years ago, Nobody could give me any impression 
as to what they represented, although the floor of the hot 
‘was still pointed ом, and Ме, Garrick who refers to them 
(ASR. XVI. 91) tells us that he arrived late із the evening at 
the village when it was too dark to discern these status."= 


We have, however, several references to Jaina antiquities 
їп Vaiétlt and its suburbs із the Jaina literature, The Uvasaga 
адо says that the Joitikas possessed a Jaina temple, outside 
their settlement at Kolliga bearing the name of Düipslisa. 
Ceiya is the term used for Jaina temple which, according to 
"Hoernle, means "properly the name of a Jaina temple or 
sacred shrine, but commonly applied to the whole sacred 
enclosure containing a garden, grove or park (UjJaana, Vana- 
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зарба or Vemskhoslo), a shrine and attendants’ houses" 
This religious establishment might have been kept up for the 
accomodation of Mahara on his periodical visits along with 

his disciples to Kupgapura or Vaissh.? 

Like the Buddhist traditioo, the Jaina traditions also refer 
to the practice of erecting stipes over the ashes of the Jainas. 
Оле such Пра existed at Vaid, dedicated to the Jaina Muni 
‘Suvrats and another at Mathur& dedicated to Soparvanitha.e 
Stipa-worship im Jainism seems have been a predominant 
feature. The vaiyoka Care, while referring to the above 
айра at Vail, gives the story of the “Thubha in illustrations 
ofParisamika Buddbi. The dratpokz Nirpukif merely gives 
the catcheword, ‘Thubha’ “which shows that the author of 
the Ninuktt knew of the ира of Muni Suvrata at Vaill? 
Moreover, recent excavations at КашатЫ and VaiéilI have 
shown that the socalled Northern Black Polished ware was 
available in diferest colours and sometimes painted also, 
‘Though we are not very certain aboat the centre of this techai- 
que or the place of its origin, it seems, however, quite probable 
‘that it was Magadha*, 

According to some scholars, it would be a mistake to | 
suppose that Седуа in the Baddbist passages of the Malgpari- 
мда 5и? and the Diphe Nikaya"® referred to funeral 
mounds or stüpas only of Ойеса, Satambaka and others, 
The Behuputtiki-cetiyam in the Mahoperiibbona 5ыйа may be 
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чо be identical with the Сайуа of the same name at Vil 
| Сушап) and Mita. referred toin the Jaina Bhagat and 

Ирка ити. This Bahuputik or Bahuputrikk Cıitya was 
dedicated to а goddess of a name who was a prototype of 
the later Buddhist Hart, “Some of these Buddhis себум 
жеге, therefore, similar to the Pürpabhadra Cal described 
in the Aupapatika Sutra" called а Yakga-iyatann after the 
wellknown ancient Үз, Plesabindos and Mapibhadra by 
Jaina commentators. 

"The description of this Pûrpabhadra Сайуа, as given in the 
Aupapatika Süd", supports more or less the interpretations 
advanced by Hoetole, quoted above, It is suid that this 
Caitya was in the Udyana or park, called Ammian, 
situated to the northeast of the city of Сар. 1 was very 
old in аре акдпа), recognised by people of the ancient 
(рота), famous, praised everywhere, and jot. 1t was 
decorated with ап umbrella (or umbrellas), buosers, bells, 
‘gs, арапа (fags surmounted on Bags), whisk or brushes 
of pencockfeathers (Штаршһақа) and having а ив 
{star dtaryedia ooo Jt was sprinkled all over with perfumed 
water; and garlands were hung; it was odorous with Rowers of 
ive colours, and with buraing incense of kalaguu алата 
and пока... was haunted by actors, dancers, experts ia 
mimics (sidambata ), balladaingrs, .. te players and шїп 
ares. Many people visited the shrine which deserved praise, 
offerings, worship with sundal-paste tc, gifts, adoration and 
respect... I deserved a gift ofa share from sacrifes....On 
| all sides of it was а big forestgrove (vanakhanja) wi 

central big Afoka tree (а cya эга) with а hilo po 
under it attached to йз stem 
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Recently an image of Mahavira (in black basalt дле) of 
the Pala period was discovered at Узап which is now kept in 
а modern temple situated to the west of Vaililtgarh near a 
ask. This image is respectfully worshipped in the name of 
Jainendra. by the Jainas who flock there from all over the 
‘country. We have reference to another Jaina image discovered 
im Vail? and шалу more in recent excavations conducted 
under the auspices of the К. P. Jayaswal Insite, Patna. 
Moreover, innumerable claysedisgs and seabimpressions of 
more than 120 varieties, mostly of unbaked clay were found 
by Drs, Block, Spooner and others im course of excavations at 
the site, Jainism undoubtedly had а very great influence in 
the area during the period to which these relics belong. But 
по definite evidence of Jaina antiquities can be ascertained on 
the basis of these huge fiods. Besides these, we have no infor~ 
mation regarding any other Jaina antiquities discovered in the 
area in recent times? Jayamadealigarh (North Monghyr) is 
popularly belived to have been an ancient seat of the Jainas, 
thought we have во definite corroborative evidence, literary 
or archaeological, to support or reject this traditional view. 
‘The Mauryan ruler Semprati is also held by tradition as а great 
patron of the Jainas and builder of numerous Jaina temple, 
but unfortunately по remains are extant today. 


Ла the case of Bhagalpar district, the ancient Айра Defa 
(some portions of which definitely formed parts of ancient 
1. This ifermaton va Kindly given to me by my Bend, De. В. 5. 
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Mitbili) we have а few Jaina antiquities, Mandira Hill is 
supposed to be one of the sscred places of the Тай. It was 
here that Vasupüjyandtha, the twelfth Ticthadkara attained 
nirvana. The top of this hill is a great object of veneration 
for the Jaina community, The structure is said to have 
belonged to Srivakas or Jainas and one of the rooms still 
contains а сағара. А few other Jaina relics were also found on 
the top of the hill 

Karpagarh hill near Bhagalpur also contains numerous 
ancient Jaina relics. We have reference to a Jaina Vihira 
to the north of the ancient fort, There is no doubt that if 
large-scale excavations are carried on the hitherto ignored but 
important sites in North Bihar, Jaina antiquities would be found 
io large numbers. 

‘Numerous sculptures common to most of the Digambara 
sites in Central India, Uttara Pradets and Bihar dating from 
C. 900-1200 А. Р, have been found but of these we have none 
from North Bihar. Thousands of Jaina bronzes are found 
scattered over Western India. most of which ace related to the 
miniature paiotings of the Western school which flourished in 
the mediaeval period. Like Rajasthan, Bihar and Bengal had 
its own school of sculpture and painting known as the Eastern 
Indian School of Medieval sculpture with а slight diference 
in style among the Bengal and Bihar specimens. The Jaina 
zone of infuence appears to have extended from the southern 
bank of the байда. to the western bank of the Ваартай right 
upto the northern. frontier of the Jungle country of the wild 
Gonás. АЦ the Jaina images belong to the Digambara sec. 


Conclusion + 

‘Thus from the above discussion, it is clear that while the 
Buddhists disappeared from India in course of time, Jainism 
with all its schisms and divisions is nevertheless a living force 
even now, The fact is that they kept open the doors of their 
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‘church to lay represetatives—a factor which contributed much 
to the stability of Jaiismm. Moreover, it adopted a less active 
‘missionary career than Buddhism and the followers preferred 
more secluded sites as their chief centres of worship. It was 
‘the result of this seclusion that the Jaioas did not incur the 
Terrible wrath of the Brihmagas and as such resisted more 
successfully the stress of the Brihmanical revival and the 
Muhammadan persecution under which Buddhism in India 
ultimately collapsed. According to Tiele, "the toleration 
‘extended to them by the Brihmapas, even though they were 
regarded as heretics, led large numbers of Boddhists to take 
refuge io their community in the days af persecution", And, 
it was this Beihmagic toleration, denied to the Buddhists, 
that saved the Jainas from perpetual persecution and harass- 
шем. AS a result of this, Jainism, though confined to а 
‘small minority, is yet a living religious force, an article of faith 
‘with à section of the people all over the country? 


- дюн, C.J. Shab, a I7. Abre LL Jd oh ae 
төлем. 

2. For farther del, же Sun бер. V. Аю же, Upendra 
Thakur, "А Hierical бөлеу раша im Хак Bihar” in 

JARS. А. Mem, Vel. 1960. 


CHAPTER V 
Тһе Rise and Growth of Buddhism 
Introducti 
Sixth century B. C. marks а cardinal ерос in the history of 
the world, It was remarkable for the spiritual unrest and 
intelectual ferment ia many countries. We had Lao Tzu and 
‘Confucius in China; Permenides and Empedocles in Greece 
Zarathustra in Tran ana Mahavira and the Buddha in Indis, 
‘who worked upon their inheritance, developed new polots of 
‘view and announced new religion and philosophy which marked 
а turning point in the history of human civilisation and 
thought. 
Like other great teachers and reformers of the age, Buddha 
lised the Hindu inheritance to correct some of its expre- 
ions. The extremely rigid forms of religious saerilces and 
‘ceremonies of the Brahmanic period evoked а great spiritual 
unrest and revolt against "formalism and exclusiveness of the 
[Brihmapical system" in the Upanişadic age, The expensive 
sacrifices and ritualism were denounced as “religious and 
foolish” by intellectual stalwarts like Yajeavalkya, Janaka 
Videha, Ajdtegatru of Кай, Pravihapa Jaivali, Afvapati Kekaya, 
Uadalaka Arugi, Svetakets Arupeys, Satysklma JAbsla and 
Ора Balaki. The reaction and protest against this wornout 
system proved so bitter that Janaka Videha refused to submit 
чо the hierarchical pretensions of the Brahmages and asserted 
his right of performing sacrifices without the intervention of 
the priests. The Мида Upanigad denounces the upholders 
of such sacrifices as “fools and азий" The Brhadaronyaka 
Upanizad goes а step further. It addresses those who work in 
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ignorance as “the draught animals of the Devas Тһе 
knowledge of Brahman and Atman was accorded supreme 
place by the Upanisadic seers. А new age dawned, a new wave 
of thought overtook the Upanigadic men. 


‘The Upanigads and Buddhism : 


But the Upanişadie period was also not without its draw- 
backs, The general spirit underlying the Upanigads may 
broadly be described аз the search for truth in Ме. The sage 
in the Bhadzranyoka Uponisad upon reflection, Sands that “all 
wecan say about God is negative—it is not this, itis not 
that" and the doctrine that the Self is yet essentially uoknowable || 
through tbe ordinary aveaues of knowledge presents а puzzle, 
first started by Yajtavalkya, and bas since then remained 
engrained in the Vedanta philosophy of а later age which 
found ia Saiükara ope of its most powerful exponents". 

Scholars generally agree that Buddhism was bota natural 
reaction of this still and bigh philosophy of the Upanigads 
which was quite unintelligible to the ordinary minds. № was 
аз such absolutely cut off from the ordinary mass and became 
эп exclusive property of the few. Popular discontent grew 
and begin to seek some outlet elsewhere. The leaders of 
Hinduism had thus themselves prepared the ground which 
proved very fertile for the new religion—Buddhism to thrive 
co. This is all the more remarkable, for Buddhism originated 
in the same region to which we have to allot the Saropatha 
‘Brahma, for instance, the country of the Videbss, the Kosalas 
and the Sakyas. Moreover, the doctrine promulgated by 
Xajtavalkya in the Brhaderorpoka Upantsad are із fact more 
orless Buddhistic?, The result was that with the advent of 
the Buddha and Buddhism, the Brahmapical religion or the 
‘religion of the Vedas was, for the time being, pushed into 
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oblivion and confined to а small section of the people. Atte 
time of the rise of Buddhism, however, the worship of the 
popular deity $4 or Sir, the goddess of Tuck, of pleny 
succes; spirits of the earth and. the great mountains the Four 
Great Kings ( Dlgpale or guardians of the four quarters 
ireeworsbip; serpent worships riveroworship ee. were preme 
lent. The mass of the people believed in age-old spells, incan- 
tations, charms and эрий, The religion of the muss wi, 
therefore, purely animistiet. 

Buddha vehemently denounced these heretical views of the 
time as “fruitless.” Though there was а real and progressive 
civilisation and ideas and customs were no doubt changing and 
throwing, there was a certain dead level, if nota complete 
absence of philosophic thought. Then suddenly and almost 

imoltancously there is evidence about the sixth century B.C. 
each of these centres of civilisation “of a lap forward in 
speculative thoughts, of a new birth io ethics, ofa religion of 
conscience" Drihmawism had by now become “an island ic 
ıa sea" and majority of the people followed the new order 
миы and Valéali: 

Vaiéti, the capital set of the Licchav republic (hich also 
Included the sacred land of the Videhas) was the first to become 
the stronghold of both Buddhism and Jainism. The Buddha 

30 much that he paid atleast 
three visits to the city. The Valjis sought his help оо many 
occasion for the solution of their problems, As a riatter of 
fact, the confederacy of the Vajjians in Eastern Indi looked 
up to him as adviser оп critica) occasions із tional polis 
From the king in the palace to the beggar in te street, fron 
the mos serioas man of the day to the notorious boys in the 
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feld all listened to Мішіз reverence and paid their worshipful 
Кен 

Notwithstanding this influence and veneration, a great body 
ofthe people of the Vajji country stuck to their ancient faith. 
Buddhism, as we know, at this early stage was a form of faith 
for ascetics only, nota religious creed for all people. The 
Buddhists formed only осе of the many ascetic sects of Мог. 
его India. The Vedic religion was still im full vigour in 
Northeastern India as the references to Vedic sacrifices in 
Buddhist texts show. The Vedic gods—Indra, Prajtpati or 
Brahmi were still popular deities in the regions where the 
‘Buddha preached? 


Against this changiog social and religious background itis 
claimed that inspite of the great popolarity of the Buddha 
and his new creed, Mithila, the land of the Videhas, could 
‘successfully ward off the socalled pernicious influence of this 
mew Order, and that the atmosphere of the Hindu Society in 
general was quite calm, peaceful and devotional? The claim 
docs not seem fully justified, for we know that МНЦ and 
амап in ancient times formed a single and inseparable geo- 
‘graphical entity. It was a wellmarked natural region which 
is frequently referred to in the Buddhist and Jaina texts. 
‘Videha is often used in a wider sense to include Узап also, 
‘The upsurge of ew ideas and social convulsions in one part, 
therefore, almost ecevitably affected the other parts of the 
‘country. 

‘That the land of the Videhas was markedly influenced by 
the new Order is manifest from the numerous references con- 
tained in ancient literature. Manu brands the Videhas, like 
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the Licchavis, as Vettyas* According to hm "the ofscig 
of a Vaiéya father and Валара mother is а Уем, a piv 
of Videha. They tive by guarding the harems of Hog The 
duties assigned to them are charge of bolts and bars for pro 
testing the privacy of womea of respectable. Кошеде 
The Videbas, it seems, were not held im high emen becuse 
of the chasteing of the санеты casted by the spread of 
Jainism sad Buddhism. Morewe the clean of the 
Videhas (and the Шана) as Vettes? (the impure cates) 
fsa sign that Manis book is long pestror to the Setpatha 
‘Brolmopa where the Мааз appear as the leading represent 
tives of Brübmasism. The postion alloted to бш tribe may 
perhaps farther be conoected with the fact that “the Videbs 
(and specially the Licchavi family of them) exercised material. 
influence on the growth of Buddhism." eis farther супов 
rated by evidence from Buddhist sources wherein we are told 
that most of the later Viehen monarchs were too much nar 
enced by Buddhism to take up arms agaist thei eves with 
the result that ike the кесенеге of Aloka in Iter age, they 
were also unable to face апу external invasion whatsoever, 
Their detached outlook towards and complete renunciation of 
the world js said to have chiefy accounted for the авот 
fiom that gradually set ia the mighty fabric of the Videhan 
Kingdom resulting in ts complete collapse 

“The Jitakastories ано ree to many Videhun Kings шесі 
ascetics. We have ments of а Vidchan kin, Майы Jena 
deva who is said so have given up his hundred teachers and 
followed Рабсавыы, the fes disciple of Жаға" Ты Мм 
atat? says that а creto King, Makes old over Mitt 
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and renounced the world at the later stage of ‘his life. Afer 
Rim came Nimi who was “born to round off" the family 
a hoop of а chariot-whee).” His son was Kar or Кайта 
Janaka who also renounced the world and brought this family 
to an enda There was another king, Sidhtoa whose virtues 
‘and goodness were praised by all? Infact, аз all-round attempt 
was made to reinterpret the word “Brihmaga” in а spiritual 
manner and besides the lower castes, many Brihmanas joined 
the new Order". 

mot, barring western Mithila, Buddhism in йз later phase 
oes not seem to base gained strong foothold in Mithila 
Proper. It is no doubt true that the first popular wave of 
‘Buddhism shook the entice country out of its bottom, and that 
‘the spread of the new Order passed more or less unchallenged 
эз an accomplished fact. But, when the followers of Buddhism 
began to attack the ancient Vedic traditions right and left with 
‘heir arguments borne out of jealousy and hatred, the Maithila 
scholars shook off their complacency, essayed and reinforced 
the tottering edifices by taking up the new challenge in its 
fetter and spirit. They bade good-boe to thei spiritus pursuits 
for the time being and concentrated their entire energy on the 
preservation of their ancient ешіше and tradition’. This 
тегей in а new era of Logical disputations and it may rightly 
be said that the bitter clash between these two conficting 
currents of thought for ages was ultimately responssble for the 
tremendous growth of and unprecedented advance in Indian 
logical system. И Марада was the birth-place of Buddhist 
logic Mithild was similarly the citadel of Brihmagic philo- 
soph". 

‘This strong Brahmepie reaction and opposition to the new 
Order seems to have dangerously infuenced and demoralised 
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the Vajji followers of the great Master, immediately afer hit 
death. The Second Солвей at ава a signifcant pointer 
ioi Itis said that only a hundred years after the passing 
away ofthe Master, tbe VajJiputtaka Bitkpus and the residents 
or Vai indulged im practices utterly prejadicial and deti 
mental to the interest of Вова, They proclaimed “wen 
indulgences” as permissible. Thereopoa the Badiim Elders 
convened a Council at Vaifil коо as the Sattasatlka ог the 
CCoavocation of the Seven Handred, with a view to suppressing 
the heresies among them (the Vafiputaas ), The assembled 
Bhikyos were brought together by veserable Yass. The “ten 
indulgences” were throughly eoqured into and a judgment of 
‘oppression was ally anounced. But the following севу 
‘gain witnessed schisms ш the Baddhistclan—thistinetoo wide 
to be bridged, withthe rest thst within а few hundred years 
Buddhism, ironically enough, was wiped off the very land of 
its inception? 

‘Royal Patronage: 

Мока patronage contributed much to the spread of 
‘Buddhism within the empire sad outside, but be too could not 
meet the Brihmapic reaction effectively. According to some 
"ries, the Buddhist press from Марада snd Тиш 
{Waist went in large numbers 10 preach their religion to 
‘Tibet during his ше”, Nonetheless, the orthodox Майны 
жеш to have been adamant in their апі Водне аці, 
{ind one of the causes leading to the fall sad breakup of 
the Magadhan empire was no doubt the violen Вии 
seaction*, 

The following period saw the recrudescence of Bthmagic 
earning and culture under байра monarchs Buddhism now 
lost oficial patronage and was replaced by Bribmagisa. From 
the Buddhist accouot it is clear that Popramima бабра was a 
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persecutor of the Buddhists. А champion of militant Brihma- 
qism, he revived and reestablished the ancient priestly tradi- 
tions by performing two agvamedha sacrifices, 

The famous Indo Greek kiog Menander was also a Buddhist 
and his name is associated with the wellknowa Pali work, 
‘Millndapotho or Questions of Milinda. This is one of the 
standard works on Buddhist Philosophy in which figures the 
great Buddhist philosopher, Nigasesa? 

Gautamnputra биза, though himself а Hindo, made 
liberal grants and donations to the Buddhist institotions which 
is evident from the literary and artistic works of the period. 

Kanigia's reign is a land-mark in the history of Buddhism. 
А great patron of Buddhist religion, he also associated himself 
‘with а galaxy of Buddhist masters who shaped Buddhism in 
later times, 1t was ia this period that the Indo-Greck School 
of Buddhist art, Le. the Gindhira School, achieved its greatest 
evelopment. Moreover, a new form of Buddhism, the Maha 
уйла, offarreaching consequence, also came to be evolved at 
the same time, and the third Great Council was also convened 
drind his reign. Не is further credited with having carried off 
the famous alme-bow! of the Buddha from Узап in or about 
the frst сезшу A.D? 

‘The advent of the Gupta dynasty also gave a new impetus 
to Buddhism. Although Bhigavatas by faith, the Gupta 
‘monarchs were sympathetic towards the cause of Buddhism. 
A number of important inscriptions beginning from the fifth 
century A. Р. till the end of the sixth, and а large number of 
records by the Chinese pilgrims and others from the middle of 
the seventh century A.D. throw а good deal of light on the 
condition of Buddhism im this period. It had reached іш 
height in extent; the great centres of Buddhist study like 
Nalanda and Valabht were still keeping the light burning 
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vigorously and Harg's conversion to Mahayana Buddhism lit 
the flames once again. But, nowhere is it mentioned tht these 
zealous champions of Buddhism succeeded in converting the 
orthodox section of the-Bihmagas to their faith, Оз the 
other hand, the wordy war between the protagonists of the 
two systems was still going on in full vigour, and evidences 
tend to show that Buddhism, unable to bear the Brihmapic 
onslaughts, defeated and discom Stared, was gradaaly retreat 
from the very land of its birth, and was sooner or later confined 
to Kashmir, Swat Valley, Valabhl and other places on the 
‘north in а none-too prosperous condition? 

Even during the time of Нара, the Great Order with all 
its royal patronage, omitted certain dangerous symptoms of 
decay. Yuan Chwang’s accounts leave us in no doubt that some 
thing had gone terribly wrong with the vast religious empire. 
reared up by the genius and lifeblood of the Вой. 1а 635 
A.D. the pilgrim visited Tirbut (Mithila and үа) and 
found Buddhism waniag in that region? Оз the other hand, 
Jaina Digamberas were is а large number at Vaistt, Pundra- 
vardhana and Samatafa, Bethmagism had asserted its com- 
plete supremacy rith its strongholds at Мий, KM and 
Praylgs during this ti-. which is evident from Yuan Chwang's 
reference to India as the “the country of the Brihmugas"* 
(Po-lo-men-kuo) as well эз Васила mention of the “followers of 
Kapila, Караа and Upanigads. Le, Vedioties"t. 

The century that followed Нагз death dealt a death-blow 
to the already decaying religion in Valéah, Videha and its neigh- 
bouring tracts. If the story of conflict between Arjuna, Наци 
minister and the usarper of Tirhut after his master's death and 
the combined attack of the Tibetan and Nepalese forces, as 
told in the Chinese records, is to be believed, itis natural to 
conclude that Buddhism by this time had become a dead force, 

ithout any sign of life whatever, in these regions. 
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ин said that Arjona ог Aruglóra, just after Harge's death, 
insulted and injured the second Buddhist Chinese mission of 
Wanpiisentse. The latter thereupon fled to Nepal and 
returned with a large army consisting of 1200 picked Tibetan 
soldiers supplied by the Tibetan king Srong-btsan-gampo and 
supported by а Nepalese contingent of 7,000 horsemen. The 
combined army stormed Tirh: and the horrible cruelty 
and repecousmess with which the Chinese eovoy massa 
cred the inhabitants of Tirhot reflect litle credit on 
а Buddhist mission. The account as given in the Chinese 
records, seems to be а highly exaggerated one and reads more 
Tike romance than piece of sober history. What, however, 
seems to be true is that after Harpís death, Arjuna, a petty 
Brihmaga governer of Tirhot asserted independence and 
insulted the Buddhist mission probably because of his inherent 
hatred towards them. Full of revenge, the envoy with the 
combined support of thefTibetan and the Nepalese kings ( who 
‘were also strong adherents of Buddhism ) attacked the Brüh- 
manic chief, defeated him and massacred the Brahmanic 
inhabitants of TihoLi We have yet another instance of a 
‘anguinary fight between the Baddhists and the Brihmanas 
recorded in а popular Maithila tradition which suggests that 
the opponents of the systems, when unable to meet the views 
points of one another, often exchanged pen for the sword. It 
is said that after the Great Bharata battle, Kestriyas, the tradi 
tional defenders of Brihmagic faith, became tco weak to arrest 
the infuence of antiBrahmagic faith. The Brahmanas, there 
fore, retired to the Abu mountains and performed sacrificial 
rites there with the result that oat of the firepit were bora 
great Kşatriya families-the Paramaras, the Cauhanas, the 
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Solaikis and the Paribiras. ОГ these the Paramiras were 
represented by Vikramaditya, th теп legendary figure and 
ruler of Ujjain who hed extended his kingdom upto Mithila: 
Aso his conquest of Mithila, it is said, there took place 
а great philosophical disputation between the Buddhist and the 
Maithila scholars at Hariharakşetra in which the latter were 
insulted by the former who had the support of the Nepalese 
king ruling over the tract. This greatly infuriated the Maithila 
Papdits who seat JaySditya Mitra, son of the celebrated 
Vararuci Misra, to represent their cate before Уйтатадйуз, 
the new defender of Brahmapic faith. Incidentally they met 
‘ach other in the Mahikala Siva Temple on the bank of the 
iprà river at the time of performing worship to the great Godî, 
Having thus acquainted himself with the actual state of affairs, 
Vikramaditya mobilised his forces, swooped down upon 
Mithilî, conquered the land and the adjoining territories and 
chased the Buddhists out of its boundaries. The Gandhava- 
"уй Rajaputs of Mithila evea sow trace their descent from 
the said Vikramditya®. Whatever the credolity of the legend, 
or otherwise, the fact remains that the wordy war and mutual 
hatred and jealousy between the adherents of the two systems 
had reached such a dangerous point that it often culminated 
in violent bloodshed and massteres—a fact which finds echo 
in later Brihmanical works, for instance, Udayana's writings, 
yotiriévara's Vargana-Ratrakara etc. deat with elsewhere in the 
following pages. 

In Sind, Buddhism had degenerated from the sublimest 
philosophy to the vilest superstition whereas in Kashmir it 
was gradually supplanted by Hinduism, though temples of the 
Buddha were also raised. King Avantivarman had Buddhist 
leanings. Io Orissa, however, Baddhism continued to bea 
‘dominant religion upto the end of the Sth century A.D. The 
modern Vaigpavas of Orissa are crypto-Baddhists profesiog а 
faith which is a later development of the Mahayana system, 
Similar was the case of Bengal where ‘Buddhism gradually 
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degeneried into а number of colts, The Haihayas were the 
first Buddhists bot they changed their religion in the eighth 
century A.D. la south India also, the earliest Pallavas of the 
Prakrit records were Buddhists. The Pallava ascendancy по 
doubt witnessed the decline of Buddhism but they were tolerant 
to other sects and made grants to the Buddhists. Under the 
‘Vikitakas and the Calakyas of BA¢Amt Buddhism influenced 
а considerable section of the popalation. 

While Buddhism wes thas slowly disappearing from the land. 
of its birth, it witnessed another great, though temporary, 
revival under the patronage of the Pila monarchs. Most of 
these rulers were devout Baddhists and innumerable pieces of 
art of this period have been discovered іа Mithila and else- 
where. These Pala Шаш were also responsible for now 
endowments to the Nalanda monastery and for the foundation 
of new monasteries such as Vikramafla, Odantapurl and Soma- 
puri, which dominated the whole of the Boddhist world 
‘neatly for six centuries, from the sixth to twelfth century A. D. 
16, till the advent of the Muslims, when the conquests of 
Bükhtyie КА in Eastern India ( Bihar and Bengal ) put finish 
to this long, long story? 


The Age of Logical Dispatation : 
‘Coming to the scholarly and logical disputations between 
the followers of BrShmagism and Buddhism, we find that the 
exponents of these systems wrote numerous books refuting 
the views of their opponents. The thinkers of these schools 
were accustomed often to meet together and defeat their rivals 
im actual debates. The result of these wordy wrangli 
frequently proved very important in determining the prestige 
ofa school of thought For example, И a Buddhist logician 
defeated a greater Муйуз or Mimiixi thioker in a great public 
debate, attended by learoed scholars from every part of the 
country, his fame at once spread all over the country and he 


| 
| 


‘THE AGE OF LOGICAL DISPUTATION i" 


‘could also secure a large number of followers on the spot. 
‘This debating sprit was also largely responsible for the exten: 
sive tours of disputation undertaken by great masters for the 
sole parpose of defeating the teachers of the opposite school 
and of securing adhereats to their ows. "These debates were, 
therefore, not generally conda:ted merely ia а passionless 
philosophical mood with the object of arriving at the truth 
but in order to inflict a defeat oa oppónenis and to establish 
the ascendancy of some particular school of thought", Advan- 
ced Sanskrit philosophical works 


matter of fact, all the resources of the art of controversy find 
full play for silencing the opponent before the final philosophi- 
cal answer is given? 


Thus, it was in the wake of this new tread of debating and 
speculative currents and cross-cureats ia the world of iotellect 
‘that the systematization of Nyfya in the SQra form was сош- 
pleted by Gautama or Akşapada during this period of intellc- 
tual turmoil and wares. Stra work now gave prominence to 
categories, like Discussions, Dispatation, Wrangliog, Fallacies, 
Casuistry, Futile rejoinder and Clinchers. Infact, the sixteen 
‘categories elaborated by Gautama in his Nyayastrat clearly tend 
to show that there was a дебайе motive, a mercenary zeal, not 
detached scholarly view, behind presenting all these systema- 
tizations and enumerations. The entire system seems to have 
been motivated by the sole purpose of meeting the opponents 
їп controversies to refute the rivals’ arguments, эзип! one's 
Viewpoint through logical dissertations and lastly to guard 
‘own views against the wrong reasoning of the rival’, 
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It ig thos likely that the earliest beginnings of Nylya 
are to be found in the disputations and debates amongst 
scholars trying to find out the right meanings of the Vedic 
texts for use in sacrifices and also in these disputations which 
‘occurred between the adherents of differeat schools of thought 
aiming at defeating and discomfturing one another. Such 
disputations took place in the age of the Brahmapas and Ups 
пңаф and the art of disputation was regarded even then asa 
subject of study, 


The Мурато of Gautam, therfore, forms а landmark 
inthe history of Indian logic. Үшыудуада wrote а commen 
tary on it about 320A D, knows ав Patroni бром. 
lare, the gest Maitt logici, wrote a Partita on Vitsyl- 
yas Мара, aboot 635 А.Р. with a view to establishing the 
Nyiys view and refuting the criticisms of the great Buddhist 
logician, Digntga (с. 500 A.D) а his Рландва savacerya. The 
celebrated Vacaspatî МИ 1 ( 840 A. D.) wrote a солае. 
tary oa the Муддаои of Udyotakar, called Nyaavartika- 
араай in отба to make clear the right meaniogs of 
Wayotakar’s Partita which was “sinking im the mod es it 
were through numerous other bad writings. He also wrote 
his celebrated commentary, Вирта on абал commentary 
оз the Braimastrar in which be has referred to the Buddhist 
doctrine of Prainnsonsipode?, He has also quoted from 
Dignàga in his Tatparyapika” and strongly refuted his views on 
the contact of sesseorgan. In addition to these works, the 
Nyayematjort of узма Bhatt (880 А.Р.) most impor 
tant in medieval times, Jayanta oorished shorty afer Vis 
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рай and has discussed the Nylya views quite independently, 
criticising the views of other systems, particularly the Buddhist, 

Udayandcarya or Udayana (984 A.D. ), the great Майы 
philosopher, was а militant champion of the Brihmanic faith, 
and he bitterly criticised and mercilessly attacked the Buddhists 
оп all fronts, He wrote а subcommentary on Vicaspatls 
Tatparyafika, called Tatparyaftka-partfaddhi® Не was also the 
author of the famous work, Мудра аситајаї in which he 
has tried to prove the existence of God whom the Buddhists 
openly denied and criticised im their arguments, This work 
ought to be read with its subcommentery, Рида by Vandha- 
тайпа (1225 A.D.) and its subcommentary, Makaranda by 
Rucidatta (1275 A. D.) both Maithla scholars. But his 
‘uncompromising stand against, and pernicious attack oo the 
Buddhists find echo im his Atmatathariveka, also known as 
Bauddhadhikkara өс Bauddkadhikara, а polemical work against 
the Buddhists, io which he has tried to establish the Nylya 
doctrine of Soul’. Ia his crusade against them he is even said 
to have challenged the Lord Jaganattha, who is regarded as 
the incarnation of the Baddha®, 

Itis interesting to note that between the Vatyayanablaye 
and Udyotakara’s Vartika so Hinds work of importance on 
logic seems to have been writen. We may, therefore, scfely 
infer that non-Buddhist Naiytyikas, daring this period, probably 
proved incapable of resisting the great onrush of Buddhist 
thought and putting up аву hard fight against the Buddhist 
logicians, and as such the science of logic was entirely in the 
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hands of the laisas and the Boddhists. The real founders 
of mediaeval logic, however, were the Buddhist 

1E was in fact Рудова criticism of Hindu Музу io general 
and that of Vatqyayana-blagya in particular that aroused Udyo 
абага to write the Био. Had there been any Maithila ог 
other outstanding Hindu logician im this intervening period, 
Udyotakara would not have proclaimed із the beginning verse 
of his Nyayovrttka: "This treatise is being writen by me 
forthe purpose of removing the blemish of error cast by infe- 
rior logiclans (namely Digodga and others) upon these doctrines 
which the chief of sages, Akjaplda propounded for peace and 
welfare of the world". 

Beside Digniga, there Sourshed another great Buddhist 
thinker, Joincírnnitra before Udayana. He hailed from Gauda 
and had a high place of honour among the scholars ia Vikram 
НЕ as the second Matastambhe ( great pilar) among the gute 
keeping scholars of the галь Afokavihare. The great 
Аша is said to have sought his advice on esoteric matters 
‘before his departure for Tibet. Hisiwork, Karyakarapabhara- 
SIM is sill preserved im Tebetan translation. A number of 
his works brought from Tibet show how he criicised Vaca 
pati and what provoked Udayana to write his Nyapavartika- 
faiparyapriudéhi or Байбйыныға He belonged to the 
school of Aryamaltreyenathoptda which was successively streng- 
thened by Vasabandhs, Digniga and Dharmakirti. Dharma’ 
ais Pramayavartika was the basis of three different schools 
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and JBtea6rt belonged to the religious school stated by Pre- 
jtdkaragupta, the author of the Pramaavertibobiapa. That 
he was a great thinker is evident from the fact that he has left 
his influence oo all the three branches of Indian logic, Brahma 
ical, Buddhist and Jaina. He has spared no pains to refute 
the views of Saihkara, Bhisvarajda, Trllocana and Vacaspati I. 
Udayana, байра, Sakaramiíre, and Madhavicirya have 
quoted from his works and often criticised his views. Ratna 
киі, the Buddhist philosopher, quotes him as an authority 
on Tarkabhasya and the Jaina logician Vidi Reva quotes him 
several times in his work". 

But, the Buddhist and Jaina method of treating logic 
separately from metaphysics as за independeat study was not 
accepted by the Hindus till we come to Озйрма Upkdyiys 
‘with whom the new school of Nylys philosophy, known as 
Мазуа-Мулуа, started about 1200 A. DA 

The most important Buddhist logician, after Digniga and 
before the rise of the great Заййага and Mapgana Mitra, who 
dominated the scene was Dharmatarti (c. 635 A.D. or 7th 
century A. D. ), the famous author of Nyaya-binds, а банйа» 
tika doctrine of Buddhism or the Sauriotika theory of in- 


pati Mitra 1, Jayanta, $r Hara, Slikanatha Mira, Parte 
diri Mira and several other later logicians. Не was the 
celebrated author of several original works and commentaries. 
Of these the most important is his Premznararitia, a commen- 
tary on Digndgs's Pramzparamuccaya in which he has sharply 
criticised the views of Udyotakara ( Мудуамишіа) ж 
Kumîcila ( оранта). In his writing of this Varttka he 
‘was undoubtedly influenced by Udyotakara as his frst verse is 
quite іг tuse with the beginning verse in Udyotakare’sVartika, 
Moreover, it reads like a counter-eply to Udyotakara who has 
Y For deal, we ЛЫ. gg. 191-92. 
2. рыр po. 199-10; For details regarding iis ne кой of 
le, кє М.М. Салавоту paper, "Hia of Nep" 
ASB. 1915 (N. 5.); Maderje, ALB, p. 6075 HM, p. 
pv 


122 STUDIES IN JADUSM AND BUDDHISM IN MITHILA. 


criticised Digniga as an inferior logician. Dharmakirti says + 
“Ordinary person of weak intelligence sot only shows his inditfe- 
sences to the good work (of Dignaga) but is malicious, envious, 
and jealous towards it. Therefore, it was not of great use. 
Thinking it so with my aptitude developed with the long and 
continuous study of the good work, 1 undertake the present 
one", But, inspite of his vigorous defence of Buddhism, 
euridilte learning and vast scholarship, it seems, he did not 
receive as much recognition as was his due. From a verse 
attributed to Dharmakırtî im the Salukti-karamrta by Sn 
dhara Diss? it is clear that he felt more or less ignored by his 
‘contemporaries for, in the last verse of his Pramtnaviriita 
he mournfully says: “Му view whose path has not been 
reached by the capacity of mighty intelligent brains, whose 
correct sense has not been grasped even with great efforts, and 
Which has not found а this world an apprecator befitting it, 
will, like water (which is absorbed and lost) in the ocean 
attain old age and will perish іп my own persoa”®, 
From the above it is clear that Dharmakarti was not at all 
happy over the existing state of affairs. The revival of the 
orthodox Hindu ideals under the dynamic leadership of Udyota- 
‘kara, Көшігі (а contemporary of Dharzakrti* ) and others 
and the encouragement and support that it slowly received 
from the people in general may have largely been responsible 
foc the gradual withering away of Buddhist infuences and 
ideals which led Dharmakirti to give expression to such dis- 
appointing utterances in seer mental agoay. According to 
Stcheratsky, “notwithstanding the great scope and success 
of his (Dharmakie’s ) propaganda he could only retard, but 
not stop the process of decay which befell Buddhism on its 
native soil. Buddhism in India was doomed. The mosttalen- 
ted propagandist could not change the rum of history. The 
time of Коза and Ssbkarlcirya, the great champions of 
X Ровинь, vis. in Mien, op. р, 483, 
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ваза evil dopant of aden ты se 
Buddhism at the time of Dharmakrü was not 
nih acendany, И ты oot Housing im th same pres 
fas atthe time of the brothers—Asaiga and Vasubendhu, The 
popular masses began to deturn their face from the philosophie, 
critical and pessimistic reigioo, aod reverted to the worship 
fof the great Brahmin gods. Buddhism was beginning its migra” 
tion to the north where it found a ew home in Tibet, Mangolia 
and other countries”. 
The Age of Kurárila and аага: 

‘As we have noted above, the ago of Kumarila and Suiark- 
овул? (788 A. D.) was the age of great religious ferment and 
Brihmagie revival, for they are supposed to have been avowed 
opponents of Buddhism and Sainkara’s commentary on the 
Brohmasttras gave birth to а host of Commentaries and studies 
оп Vedjatism of great originality, vigour and philosophic 
insight, which was further championed by Mapfana Mi 
(800 A. D) of Mithila, who strongly denounced the Buddhists, 

According to a popular legend current ia Mithila and else- 
where Saiskara chased the Buddhists ош of India. He not only 
defeated and discomitared them in logical debates, but it was 
аво by his order that King Sudhaava drowned thousands of 
Buddhists into the ocean and mercilessly massacred them 


1. Baldi Lag, i. 96, Fer оби Тарам abcr ржет же 


2. For he date of Kent ала Бат, к= воин, Tar 
ЖЕ 
ур. 370 8. and Sore. Crap. П. 
3. ырен, i pp. 19-46 j li. pp. 35-88. 
——— tals 


©. ое flowing ver ia Мы? betredipios + 
ниндиен 

ss мой у} ıa Базат Vittoria" 
pen 
ar oa жамау" 

Abo кє Баара, Төл f 


124 STUDIES IN JANIS AND BUDDHISM IN MITHIL 


Sanskrit scholars in general do mot in the least doubt the 
historicity of this exaggerated legend, but the facts of the 
contemporary history do not at all support their contention, 
for we have already noted above that during this period, under 
the patronage of the Pala kings of Bengal, Buddhist Univer- 
sites like Vikramasil (in Champa or Bhagalpur ) and Odanta- 
‘part (in Magadha ) were established, The numerous archeolo- 
gical remains, grants, endowments, monasteries, Buddhist 
images and brilliant pieces of art and sculpture also tend to 
suggest otherwise The above legend, therefore, probably 
points to the bold and vigorous stand of Задать against 
Buddhism and his supreme efforts to mitigate the last vestiges 
ofits influence from its native зой. 


As a matter of fact the Sanskrit scholars of Northern 
тада, ia general and those of МИЫН in particular, were 
strongly averse to recognising the authority of байла, а South 
Indian scholar, fora long time. They changed thelr attitude 
only when the versatile and matcbles thinker and philosopher, 
Vacaspti Misra 1 of МаМйй, the only recognised seat of 
philosophy in Northern odia, wrote his celebrated Commen- 
tary, Вїатай, refered to above, on Задать алтаа. 
Мара, which received unanimous ovation by scholars all 
over the country. I is, therefore, no exaggeration to say, had 
there been no Vicaspti, there would have been no $аййага as 
we know him today. АП honour and credit, therefore, to 
Vicaspaü Misr, the grand old Naiyayika of МЕНШ for 
defeating the Buddhists and puting an end to their sopremacy 
and influences in Northern India by rehabilitating the orthodox 
Уейітіс faith. Jis therefore, по wonder to ste that a host 
of Maithila scholars, Udayana and others, following in the 
footsteps of Уса, reasserted themselves in denouncing 
"he Buddhists with the result that Buddhism lost all its force 
and vigour in the following centuries. 


Although the adveot of the Muslim invaders and their 
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equent conquests wiped away the last vestiges of Buddhist, 

the ageold trade against them bad not yet stopped. Their 
virtual extinction could not satisfy the Маза scholars who 
would not otherwise shake of their tradional hated towards 
them. 

But, iaspite of this undercurrent of feeling among a section 
ofthe populace, it seems that Маайа kings in general were 
tolerant towards Buddhists. From the accounts of Dharma 
svimin, the Tibetan Baddhist traveller, who visied India 

| between 1238 and 1236 A. D. we learn that ВАЙ Ашына 
| deva of the Катона dynasty? presented the Buddhist traveller 
ries, gold, medicine cts and requested him to stay for а 
few days more. Though himself. devoat follower of Brahma 
tical religion, Rimasibha ofered Bim the chief priesthood 
Which Dharmasvimin politely refused. The spirit of tolerance 
isvery much evident from this ofer, though according fo 
Dhacmasvaoin himself, Т was а “son-Buddhist kingdom” 
Notwithstanding this tolerance, evidences of later period 
show that they were still up in arms against them. Inthe 14th 
century, the Маа Bethmanas treated the Buddhists, and 
not the Muslims, as their worst enemies, елеп two hundred 
years after the destruction of Nalanda and other Buddhist 
centres of learning. Jonas (1325 А. D.) the 
Scholar-minister of Hacisidhadevs of the Жасаңа dynasty of 
Mitte, denounced them as “degraded and dangerous” and 
‘applauded Udayana’s stand aginst them as “pleasant and 
| commendabls t, The story of the massacre of the Buddhists 
| and their patron, king Arjuna of Saptart (Nepal) by the 
Drogavira Mattila king Purity of Raj Взваш! atr бас 
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siibha’s death}, is yet another significant pointer to it, These 
stray references clearly manifest the bitterness that the Brahe 
тары nourished against the Buddhists all through the cen- 
tures. 


Rise of Mahdyina and Taintricism : 

In the feld of Tantric religion and practices however, 
the Maithlas were immensely infoenced by the Buddhist 
тїшї practices, In fact, both popalar and esoteric Hinduism 
ds ia its practical aspects, largely Тале”, 

A gres controversy centres round the origin of Tantric 
religion and practices. While some scholars believe that the 
‘Tantra is а direct legacy of the Mahayana doctrine of the 
Buddhists, others trace йз origin in the Vedas themselves, 
Nonetheless, scholars are unanimous on this point that the 
Buddhists encouraged the Tantric cult and under its garb spread 
lárgescale corruption amongst the innocent mass. The 
Maljuirtmalakalpa infact served as a licence for those who 
took to these degrading methods in the name of the socalled 
stored Tantric südhon. The Vamamîrga is its direct conti 
bution and its adhereats, the Aghora saints, attracted a large 
number of followers. These pseadoSiddhas in course of time 
came to be regarded as the embodiment of divine powers and 
miraculous charms and spell. Wine, and meat were. 
"he chief sources of their Sadhana or meditation which even 
the kings and the common people gladly offered to appease 


1 HM, p. 3745 Mba, фам Тее, pp. 65-87 ; S. Sen, 
TibgparGugit, p. 18; TASB, [ХИ pt. А. 4.273 JM 
Vitdrinted e Vesti Mir, Intro, nx; Mire Masada, 

à, p. 17, f 46. 


[RISE OF MAHAYANA AND TANTRICISM: 07 


them, partly out of devotion and partly out of fear of severe 
curses being hurled on them. In other words, Hindu society, 
since the eighth century A.D. came to be dominated by 
these bands of debauches and pseadosidhakas who exercised 
эзоп of hypnotic spell over them. Their prestige, influence 
and luxurious living attracted even the Maithilas and the follo- 
жез of other religions who now freely resorted to these degra 
ding and dubious practices to gain fame and wealth, And, like 
Bengal and Assam, МИМИ also produced Tantric Stdhakas, 
some really great who were followers of Daksipamarge ( based 
‘on pure Yogic practices) as opposed to the Vamo-ntrga in the 
following centuries. The impact of this religion on the Mai- 
thila society may well be jadged from the fact that even today 
all aspects of their daily life are more or less governed by 
this cult, though not in the degrading form as practiced by 
the Buddhists and their followers. 

Fast-steeped in these demoralising practices, the Buddhists 
soon fell the worst victims to the Muslim onslaughts. Their 
magical powers, emanating from the so-called Tantric cut, 
could not dull the sharp wrangling swords of the Turks which 
fell heavily on their heads. The monasteries were mercilessly 
plundered and destroyed and their inhabitants massacred. Tho 
king and thecommoners who were so long hypootised by their 
magic spells, discovered, to their utter bewilderment and 
surprise, in these socalled Siddhas, bands of wretched débuu- 
ches and drunkards, too weak to arrest the proces of destruc: 
tion, caused by the new invasion, which was fast approaching 
them. Dejected and frustrated they had now nothing but 
‘contempt for them and got bitedy opposed to contributing 
funds for the repairing of the monasteries and Viharas which 
now symbolised vices, debauchery and degradation. 

Unlike the Buddhists, only a small section of the Brahmapa 
Tantrikas had taken recourse to Vamo-margs, whereas the 
larger section were adherents of the Бортто which 
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preached Sadhana through purely Yogic practices. ТЫ 
section as such still retained their hold оп the society by vitae 
of their ideal character asd noble deeds. It is, therefore, no 
wonder to find that whesever Hindu temples were desecrated 
and destroyed by the Maslims, they were immediately repaired 
and reconstructed with the large funds voluntarily contributed 
by the same Hindu kings and chiefs. Dreaded and demoralised, 
a large section of the Buddhists now fed to Tibet, Nepal and 
‘other countries, and those who remained became converts 
either to Hinduism or to Islam within two centuries. 

Buddhist Antiquities in Mithila : 

Contrary to the literary accounts, archaeological remains, 
found in diferent parts of Mithila, have altogether а different 
tale to tell, Although no large scale excavations have been 
‘undertaken in this part of the country except the УаНАН or 
Basirh excavations, yet the stray finds and the scattered 
remains of the numerous images of the Boddha and beautiful 
fragments of Buddhist ап and other Buddhist objects of anti 
апага interest throw considerable light oa the popularity of 
of Buddhism even in this most orthodox part of the country. 

‘According to Mithila scholars themselves, барап, ВАША 
pargana, Buddhima ( Buddhagrima ), Ratoapura, Brahmapura, 
Унан (Visiri), Vetthadiy8 or Betti, Raghis and Mathia 
(in Champaran ) and other places were strongholds of Buddh- 
ism ia Mii. There were Beddhist pillars in Raghit and 
Мақа while in Bakbar (in Visit or Умма pargana ) there 
were big monasteries and ыра? where Buddhists flocked from 
allover the country. 

Vaifalı was the biggest strong-hold of Buddhism in early 
days. The Buddha announced his approaching піла here, 
and after the nirapa the Lischavis are said to have erected а. 
spa over their share of the remains of the Master. During 
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the third айа excavatioas" ( 13th January, 1958) under the 
auspices of the К. P, Jayaswal institute, Patna, A. S. Altekar 
claimed to have discovered this spa of the Licchevis, and. 
the reliccasket found inside according to him “most probably 
contains the relics of the Blessed one himself"? Besides ВА. 
Bisil ka garb, Yuan Chwang also refers to thirteen süpas at 
Vaigtit of which eleven were commemorative and two relic 
stüpas—one, being that of the Buddha and the other of Ananda. 

The Ramakupga in Ума identied by Cunningham with 
the ancient Markafa-irada ( monkey's task ) is believed to have 
been dug by a colony of monkeys for the use of the Buddha. 
To the north-west there is а ruined mound about 15 ft. high 
and with a diameter of about 65 ft. at the base, which has 
beea identised with the remains of the Абока пра mentioned 
by Yuan Chwang. There stands now a modern brick temple 
‘on the summit of this mound enshriniog а mediaeval image 
of the Buddha? 

‘At Коза two miles to the sor of Raj ВЫШ kb garh, 
there is а monolithic pillar, knows as Bhtmasena's Ligh. The 
Jine of pillars in the Champeram and Mazaffarpor districts 
at Kesariyã, ашар, Lauriya Атай, Lauriya Nendana- 
рагі, Janakigarh, aod Kolbod is believed to have marked the 
stages of Agoka’s journey from Pafalipatra to Lumbinl which 
he undertook in the twentieth yer of his conssrition 
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‘Through the efforts of Yazdani, several new frescoes were 
brought to light in the thirties of the present century. One 
ofthe frescoes in cave XVI refers toa Jataka story. It says 
“олсе the Bodhisattva was Бога as Mahossdha, son of Sis 
чада, ia the kingdom of Mithila. King Videha was айо 
shed to see his intelligence and was advised by sages like 
‘Seaaks, Райана, Kavindra and Devindra, 10 send for the boy 
to be appointed as his minister. In course of the test of bis 
intelligence, the sages asked him to solve some riddles”, 
“Once a child was stolen and it was through the efforts of 
‘Mahosadhs that the mother got the chil.” This is also las 
tated in the Ajanta fresco. It seems that the igure represented 
аз delivering the Mabosadha. The Mahdummegga Jataka was 
very popular with the Buddhist artists and several representa- 
tons of this Jataka are found ia sculpture and paintings а: Bha- | 
rabüts, Ар, Nigicjonikondai, Bigha and Amaravati The 
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above instances clearly suggest the infoeoce of the Buddha 
over Mithilî in those days. 

The growth of Buddhism io Easter India ( Bibar вла 
Bengal ), as we have already noted above, was largely due 
to the establishment of the Baddhist Universities of Маа, 
Vikramafilî, Udyantapusaor Odaotapars and Vajesana, all 
situated їо South Bihar, asd Mi or North Bihar was not 
completely away from the main current of Buddhism. There 
жеге many Buddhist sites in Mithila бобов this period ( 600- 
1200 A. D. ). They served either as wharar oras places of 
Buddhist worship where many images of Buddhist religion 
have been discovered. The following Baddhim sites deserve 
‘special mentio 

Kolhuî ia the Уза area in the district of Muzaffarpar 
where a good image of the Baddha with an inscription of the 
РИ period was discovered; Роја, з village two miles cast 
‘of бога railway station in the district of Muzaffarpur where 
animage of the Buddha was found about three years ago 
(this is a new site, not noticed so far) ; Changam, Pandaul, 
Jarahatiya and Andhe&-Thichi in the district of Darbhanga and 
Машаа, Jayamaégaligarb, Bibat, Simko in the district of 
Monghyr, north of the Gag. Of these Nauligarh and Jaya 
_anaigaligach are most important and second only to айп in 
North Bihar; Matbabi, Mehisi, Birpar, Snaagara in the district 
of Sabarasi and Gorodih io the district of Pornea. 


The Nanligach excavations" recently conducted by Prof 
R.K. Choudhary have yielded some excellent results which 
have strong bearing on the history of Buddhism in North 
Bihar. Ол the basis of the materials discovered there, it can 
be said that Майра (Eastera Mosghyr, to the north 
about 16 miles from Begusarai) had а continuous history 
from the beginning of the Buddhist age down to the 
Muslim period. The exploration of Jayamab 2 and 
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other adjoining sites and the discovery of the black ( Gaya) 
‘stone image ranging from the Gandhra School to the Eastern 
School of Mediaeval Sculpture discovered from Bibat, Birpur, 
Naulágarh and Jayamaigaligarh point to the existence of a big 
ancient establishment in this part of the country. These 
‘ids unmistakably show that Jeyamaigaligach and Naulãgarh 
were two important ancient Buddhist sites. 

From the вовсе оба of the rampart area а large number 
of N.B.P, (Northern Black Polish ) pieces ; near—N. В.Б. 
glazed pottery pieces; grey pottery pieces; a fine piece of 
polished stone and various kinds of beads and terracottas 
have been collected which, taken together, indicate that Маш 
garh had acquired mach prominence during the Buddhist 
period? In this connection, it is significant to note that a 
black stone image of Bodhisattva in Glodhira style has also 
‘een discovered there. 

"The Nauligarh inscription No. 2 ( 11th-12t century A.D. у 
is another brilliant discovery? and is unique im the sense that 
it gives an idea about the existence of а Buddhist ira for 
the frst tine in North Bikar or Tirabbukti. The purpose of 
this inscription appears to record the erection of а monastery. 
Though we have references to ten Buddhist monasteries in 
Monghyr (eg. Rajsond, Urens® ete. ), we have had no ice 
formation about the existence of азу such site on the northern 
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side of the Gabgi before the discovery of this inscription, 
We, however, ksow that there were some important religious 
Centres where the Chinese travellers focked to pay their 
homage. Of these Sin-che temple was the most important 
centre which was visited by at least foar Chinese travellers. 
‘Sin-che temple lay somewhere between the Aégutarapa region? 
‘(Adgattarape Janapada ) and the Кой country. Ав impor- 
tant Buddhist centre in the beginning, it later on developed 
into а vikara,? and, “the establishment of the Pila political 
power in Машат wat followed by the establishment of 
а уала there". Various mounds at Nauligach, beside the 
fortification area, defnitely polat to the existence of уйалат 
and other establishments. 

The whole area of Jayamaigaligarh is dotted with mounds 
and the place seems to have bees the religions centre of the 
ancient rulers of Nauligarh. There is stil а temple of the 
goddess of Jayamsigilh, probably the Tantric deity, and on 
‘every Tuesday and Saturday people assembled there to worship. 
the goddess. It was regarded аз one of the most important 
рз of odia 

A Siamese Buddhist traveller who came to Jayamaigalagarh 
in 1936-37 to pay a visitto the sacred Baddhis shrine pointed 
‘out that ia ancient times it жаза sacred Buddhist place fre- 
‘quently visited by the pilgrims from China and Siam. Accord 
ing to him, the place later became the centre of Тыш 
Buddhism. He also referred to the Siamese Buddhist tradition 
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which records the establishment of numerous caityas and раз 
at the place? Whatever БЫ contention, the fact remains that 
Jayamadgaligarh is still regarded as а very importaot centre оГ 
Тїшє colt and attracts Taoteikss from different parts of the 
country. Recently а Bengali and a Nepalese Papditascame 
over and practised Тӛзігіс rites there for three yeersconti- 
muouly 

‘Local tradition also avers that this place has been visited 
Буа host of Siamese and Chinesetravelers? Tris very likely 
that after the Pla period this place became an important centre 
of Sakti cult. Moreover, we know that the Tantric cult was 
‘continuation of Tantric Baddhism and the Руа came to be 
‘established later 

The Berantapura Capdisthina inscription is yet another 
important discovery throwing light on the state on Buddhism 
i Mithila. Temples at Barantapura aod Rabota (ia Saharasi) 
‘were built by some Baddhists in about 1100 A. D. The inscrip- 
tion refers to Sarvasidihadeva, adorned with every virtue and 
the joy-bestowiog moon of the Iotus-lineage of Вода. 
The Bonglon copperplate inscription (in Bongion, District 
Sharasi ) of Vigrahaptla Ш is yet another important дост 
ment which says that the village Vasukavarta in the Hodreya 
‘Vigaya of Tirbhakti was granted in the name of Lord Buddha 
with the spesiied privileges in accordance with the Ботен. 
deanytya in favour of а Brahmaps®. It clearly shows that the 
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Pila kings, though themselves Buddhists, showed toleration 
‘towards other sects and bestowed gifts on them. Besides these, 
many other inscriptions in Bikar of the Pala period clearly 
show that Buddhism was then a dominant force. 

It will not be ош of place to mention bere а few words 
about some of the important stray finds made at different places 
in the locality, for they have a strong bearing on the Baddhist 
cult in North Bikar. A small black stone image, found in 
village Bihat (near Teghcs Station оз the N. В. Railway ), 
belonging to the Gandhîra school, as is evideat from its head 
dress, probably represents the Boddhist ап in the Gupta 
period. 

We have another very fine image of standing Baddha with 
the image of Buddha on all sides, in various midras. № 
bears an inscription at the pedestal which is the famous 
Buddhist mantra? as found on other similar images of the 
period. Palweographicaly it can be placed in the ninth cea 
tury A.D. It is signifcaat, for the Buddha is represented 
here in most of his various madras?. А similar image in black 
stone with the same inscription is preserved in village Skmho 

and is now worshipped by the 


A rare image of Avilokitefvara Buddha in black stone 
‘bearing an inscription, was discovered recently in Гааги 
(Monghye District. Aviloktefvara is all compassionate 
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Bodhisattva. It looms large in the varied pantheon of Nor- 
‘thera Buddhists as a Bodhisattva is said to have emanated 
from the Divine Buddha. Аза signiSes active energy. Thirty- 
‘one sadhana are enumerated for the worship of his different 
forms’. Iconographicaly, the image is rare as it is onefaced and 
seated. The Pila rulers of Bengal and Bihar were Buddhists 
and the Buddha was regularly invoked. This innovation was 
responsible for the depiction of the Buddha and Bodhisattvas ia 
‘the most developed Mabiyisa form, and of all the various 
pes the image of Aviloketedvara was most important 
during this period. Mahayaaism influenced Vaigoavite art and 
‘gradually there was a blending of the older Bhigavata class of 
‘Vaiggava images and the Lokesvara of the later Mabiyina 
School of Buddhism®. Palacographically, the inscription may 
be assigned to the twelfth century when the Pila Empire under 
 Goplla Ш bad already begua to show sigas of сезі? 

Remains of а Buddhist Stipa have also been discovered 
from Gorodih (Parnes }* asd momerous valuable objects of 
Buddhist antiquities in the Madbepura Subdivision (of Saha- 
Tasa district) have been practically washed away by the Кой 
floods of which we have unfortunately no traces left now. 
Recently, different images of the Buddha in different mudras 
were found in Маам, a Railway Station on the Saharasa- 
Madhepura line (now N. E. Е. Railway ). Moreover, sume- 
тош Buddhist shrines and temples із North Bihar are 
fying buried under the deep water of the Кой river. 
Several Buddhist images have recently been found im Mehisi 
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village, an old seat of the Maithila Баладан (Saharast 
district). 

‘The district of Purnea also abounds in Buddhist relics. If 
the identification of Paupécavardhana or Paggeavardana with 
portions of Purnea and Мада are to be relied upon, then 
Yuan Chwang’s visit to that place via Kajangal is remark- 
able. According to Wilson, the anciest kingdom of Рип 
deta included. the districts of Rajshabi, Disajpur, Rangpur, 
Malda, Bogra and Тиз. The country is sid to have been 
situated between the rivers Makisandi and Karatoy8. This 
‘boundary conforms to that of Tirhor or Tiabhuki in ancient 
times which also included а part of the district of Purses’ 

isicaly, eastern Рогова still forms an inseparable part 
of Mithila. That the entre area right from Ми ог Tirhut 
down to Kajangila or Rejaahal was dotted wit Buddhist 
shrines and monasteries hobbing with life, along with Deva 
(Brthmagic) temples, is clear, beyond doubt, from the 
accounts of Yuan Съяавц?, 

Ла Sultaganj, in the district of Bhagalpur, Buddhist remains 
were discovered аз far back as 1864, “There is a singular mass 
of granite towering abruptly to the height of about a hundred 
feet from the bed of the river Gael, known as Jaugicah, 
surmounted by a small sone temple of the deity Озы, а 
form of Siva. The face of the rock is covered by а number 
‘of bassivelicvi, most of which are Hinds and include repre 
Кт 
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sentations of Ganets, Hanumins, Ка, RAdhi, Vimana, 
Апама sleeping оп а апаке, Siva and other Purdsic deities, 
But, there are a few which are decidedly of Buddhist and Jaina. 
origin. The Buddhist Sgures, mostly Buddha in the medi 
ire posture, occupy mêre centrical positions than the Hindu 
ones and appear to be more worn away than the latter 
circumstances affording conclusive evidences of the place 
having been originally a Buddhist senctzary which the Brih- 
таз havé propitited to themselves since the dowafall of 
Buddhism. A Jaina temple still exists on one side of the rock 
to which a few pilgrims occasionally come to offer their adora- 
tion to Pacévaniths, the twenty-third teacher of the ss? 

Of the relics collected by Harris, in course of hisexcava- 
ions at this place, the most important appears to be a colossal 
‘igure of Buddha (now ia the Birmingham museum ) which 
was found lying опа side of the hall. The statue weighing 
neatly one too is of copper and seems to have suffered no 
injury from the hands of the destroyer, except the mutilation 
of the left foot across the ankle. The Sgore bears a close 
resemblance to the sandstone statues largely found at Sara~ 
‘tha, Istands in аБыуайға mura. Besides, the articles 
numbering more tan fifty-four discovered at this расе ипе 
mistakably point to the building being a large Buddhist monas- 
tery or vltra such as existed at Sdraoitha, Stocht, Bodhagayl, 
Masikylla and other places. 

Though we know nothing of the history of this vira, it 
is nonetheless evident from its extent and the style of its cons- 
irucion, that at one time it was a place of great repute and 
the resort of innumerable pilgrims. “Bot its glory set a long 
while ago, and even the name of the place where it stood is 
now lost iû obscurity. The present appelatlon ( Sultanganj ) 
Js quite modera, not more than two or three centuries old, 
and is due toa prince of the house of Akbar”, We have no 
mention of this monastery in the account of FaHian. Yuan 
Chwang то doubt talks of the ruins of several large monas- 
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teries in the neighbourhood of Bhagilpor but gives no cloe to 
this important monastery. It may, therefore, be presumed that 
t had been ruined or forsaken, or atleast had fallen into decay, 
before the coming of Yuan Chwang. "The inscription on the 
‘minor figures, in the Gupta character of the third and fourth 
century, show that the wkara with its chief lores and pentes 
had been established a considerable period before thet time, 
‘probably at the beginning of the Christian era or even earlier, 
for Campa ( modern Bhagalpsr ) was a place of great antiquity 
and the Boddhists took possession of it very early as the capi 

«Ша and established many iharas and caltyar 
За and about it", Though most of them have been destroyed 
by the croel ravages of time, there are yet Buddhist monuments 
‘of yore in tbe vicinity. 

Finally, these structars are models or miniature representa 
tions of sepalchral monuments, and they owe their origin to 
an injunction io the Buddhist seiptures which recommend the 
dedication of such monuments ss so act of great religious 
merit. Hence they have engaged the caroes attention of the 
followers of Gautama from зв early age, and many вто the 
ruins im Indi which now attest the lavish expenditure which 
some of its former kings and princes incurred in rising them 
а manger worthy of their ambition®. 

Very receatly pisces of Buddhist art were discovered in 
‘course of а trial excavation condacted in the Chaugamk 
Мав under the Bahera Р. 5. (in Darbhanga Sadar). The 
Site is full of ancient mounds. The excavation has brought to 
Tight the existence of a beautiful complete structure of a temple, 
perhaps the only specimen of a templearchitecare in Mithila. 
The temple contains an image of Рата, and is а difui 
indication of the Buddhist art in black stone in the Gupta 
period. A gorgoyle with jeladkort belonging to the ninth cen- 
тшу A.D. of the type that is lying in the Patna Measeum 
has also Been discovered. Some exceptionally beautiful relic 
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metal images, Atvamedha type of bricks etc. belonging to the 
Gupta period have also been unearthed’. The whole village 
of Bahers is dotted with mounds. Within a redius of fifteen 
o twenty miles there аге no less than fifteen mounds of con- 
siderable importance and some of tem are associated with the 
ancient Buddhist sites. 

Recently a тей stove lifeimage of the Buddha, weighing 
about 30 mounds, belonging to the Gupta period, has been 
discovered in a village near Pandaul in Madhubani Sub-divi- 
sion of the district of Darbhangs?. A few years back, а 
big image of the Руш Buddha was onearthed in а feld to 
the west of the tank, said to have been dug by order of Mahîr 
raja Bhairava Siha of the Oinavira dynasty of Mithih in 
village Jarahatiya in Madhubasi Subdivision, The image also 
bore an inscription on the pedestal, but it was too blurred to 
be deciphered. Maithila scholars believe that it was an impor- 
‘ant Buddhist site im ancient times®, Alongside the famous 
‘Kamaltditya temple із village Andhri-Tharht (in Madhubani 
Subdivision), constructed by Scidhara, the Primeminister 
‘of Nioyadeva, the founder of the Karsita dynasty of МИЫ. 
(1097 A. D. ¥, a pillar with the inscription Magaradhafa Той 
700 (probably of the 12th-13th centuries) was also found'. 
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CONCLUSION за 


Magoribaja Јор means Makardlsojo Yoga but the true import 
of the figure "700" is not clear. Maithila scholars believe that 
the inscription probably refers to the seven hundred Buddhist 
saighas or Mathas ia the region, for itis also known to be 
ап ancient Buddhist site, 
Conclasion + 

From the above survey it is clear beyond doubt that inspite 
of the wordy duel, sometimes culminating in Bloodshed, Brib- 
тайт and Buddhism Sourihed side by side ia Mithila, 
though ia the courte of а few centuries the later lost its hold 
оп the soll. Bothe process of borrowing and intermingling 
never stopped. The Hindus borrowed from the Buddhists 
goddesses like Mahchinosticd, Tiri, Manasi, Chinoamastt 
symbolising the Sakti colt. The Buddhists, on the other hand, 
absorbed Hindu gods, like Yakyeirara, Gandhirt, Dhyiat, 
Aparijta and others, It is tree, the latest form of Vajcayina 
weakened Buddhist inflance on every aspect of Indian life, but 
itis also true that it has lef a permanent mark on the culture 
of India, The Hindus in later years reconciled to their view 
point by accepting the Buddha as the tenth avermi and риа 
finis to the agesold controversies and bitter wranglings’, The 
Hindu faith has obsorbed the best of its ethics, “А new respect 
for life, Kindness to animals, а sense of responsibility and an 
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endeavour after higher life have Бева brought home to Indian 
sind with renewed force. Thanks to Boddhist influences, the 
Brihmagical systems have shed those parts of their religion 
which were irreconcilable with humanity aod reason" 


1. Vado, Ils Pipi, Vel. 1 gp. 608 


CHAPTER У 
‘The Last Phase 

Introduction т 

The main phases in the developmeat and growth of Jainism 
and Buddhism from their earliest appearance in Mihi Gil 
the advent of the Muslim rule may be roughly indicated. The 
motion that МАМІ was not іп the least affected or influenced 
Бу these religions is thoroughly erroaeoas as we have concla- 
‘ively shown ia the preceding pages. Like all other parts of 
Indi, the land of Mithila was also for a long time under the 
‘spel of both Jainism and Buddhism though the latter wat more 
forceful and militant in character. The greatest influence may 
yet be seen in the daily Ме of the people, which speaks of 
‘the gradual synthesis of these systems of thought, so largely 
responsible for the emergence of а new force that ultimately 
dominated the general run of life in this most orthodóx land. 
“The Last Phase of Jainism in Mithila: 
true that Hinduism, Jainism and Buddhism at times 
‘lashed violently with one another bat so far as the conduct of 
their followers was concerned, it is now fully admitted by 
‘scholars that the systems are really not antagonistic, but com 
‘plimentary to one another. Moreover, these clashes instead of 
‘spelling а curse really proved а great boon to Indian thought 
‘which was greatly enriched by the sparkling genius of a large 
number of euridite and varsatle thinkers and scholars who 
‘advanced new logic in order to refute the views of their орро- 
тешз. The wordy duel continued for ceotaries and contribu 
ted most to the development and growth of аа logic and 
philosophy. In this rest intellectual warfare Mitilt's con- 
‘tributions are really superb and second to none. 

The notion that Jainism arose out of Buddhism or that it 
was founded by Mabivira,a contemporary of Baddha, has now 
been proved to be erroneous. On the other hand, the origin 
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of Jainism can be traced back to the Vedic age. Аз we have 
shown in the preceding pages, the Reveda glorifies a class of 
aseecs known аз Valaradand Munayah Le, the wind-lad 
tages. They have also been frequently referred to in the Athar- 
vereda, and the rest of the Vedic as well as later literature. 
‘Their leader was Кей who has Бева ideatifed with Bsabha 
Deva described in the Bhóparats Purdpa as а siint belonging 
tothe class of Vateraions Manis, the fist Jaina Tinhaíkara 
of that папай, Itis thus clear that the Sramaga Manis and 
the Vedic Rşis flourished side by side in the earlier ages of our 
history. Notwithstandiog the differences im their ideals and 
‘practices, they were equally honoured by the people. Their 
diferencein approach to worldly problems lay in the fact 
that while the Vedic Reis valued material prosperity and deve- 
oped elaborate system of prayers and rituals to achieve their 
end, the Sramagas stressed upon the transitory nature of all 
worldly belongings and pleasures, and аз such condemned 
serifelal rituals and emphasised the suppression of inner 


to conquer the self and pacify all violent feelings (samana ). 
көрі of marked rivalries and intolerance between the adhe- 
renis of these two schools, they were yet objects of great 
reverence for the common people, and the terms Ryis and 
‘Manis gradually became sysoaymous and interchangeable. 
Later, the Sramapas themselves began to claim thatthey were 
the true Brübmagas. 


"The school of Sramagas had its stronghold in Eastern India, 
particularly Bibar. Amoagst the $ramagas grew numerous 
Kinds of ascetic practices and ideologies and аз such they were 
split up into various branches. The Jaina tests refer to no 
less than 363 of them. We have mention of quite а few in 
the PAL texts also. The sects bad in Mankhali-gossla, Pra" 
kuddha Katyîyana and АўйзкезакалЫ! some of their most 
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important leaders. One of these organisations to attain parti 
cular celebrity was рата or Nirgrontha, This name was 
probably substituted for Vasoraiout Munis ia the time of Ple- 
тапма about 250 years before the rise of Мауна who is 
also called Niggrantha Nathe-patra 

Mabdvira and Buddha, however, gave a definite shape to 
the Sramapa ideology, practice and organisation, both in his 
‘own way. Both started their ascetic career with the practices 
which were then current, and soon marked out their own new 
‘ways—Mahivira taking to the extremes to attain hahaa and 
Buddha, the Majhima-patipada (the middle path) to attain 
Bina which we have already discussed in the previous 
chapters. 

As constrasted with the Upanişadic thoaght, Jainism recog- 
mises two ultimate realities, the liviag and the noniving, the 
latter manifesting itself in the form of matter, space and time. 
Besides this, the Jaina metaphysics peculiarly enough reco- 
gnises two other nondiving elements—dharma and adharma, 
‘thus making motion and static state possible in өрсе 
The Jaina system is dualistic like the Заййзуа system with 
its own primary clements—Puruga and Prakrtl, from which 
the Jaina ideas, however, differ widely in details. Thus, in 
contrast to the immutability of the only reality ара, the 
Jalna philosophy explains all substances to have a real exis: 
tence, and existence as characterised by origin, decay and 
continuity. Та other words, it reconciles the seemingly орро- 
site views of Vedanta and Buddhist philosophy, as the latter 
emphasises the гаша ( momentarines ) of all existence. 

‘The contributions of Jaina thinkers to the formulation of 
their moral code are unique and the tea virtues they have pro 
Pagated are tobe found io some form or other in all the 
societies of the world. Moreover, their contributions to the 
growth and earichmeat of anciest languages of the people 
and their literature, Prdkgt acd Sanskrit, philosophy, sciences 
Puch as astronomy and mathematics and art, palotisgs,sculp- 
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ture and architecture and Indian culture as a whole have been | 
second to пове. Jt has not remained confined to any parti 
‘ular part of the country and its fondamental ideal has been 
peace and promotion of goodwill amongst all and attainment 
of supreme knowledge as the highest goal of life. 
Coming to the actual state of Jainism in Mithill or North 
Bihar proper, we find that it was on gradual decline from 
©. 600 A. D. to 1200 A.D, for during this period we have 
stray references 10 the existence of Jxina population in Vai- 
dahandelewherel Bot, after this period there seems to have | 
беа а great set-back to this religion in the region as we are 
surprised to mote that the Jainas gradually forgot their real 
tradition and the actual birth-place of their prophet, Mahavira. 
The tragedy is that some of the Jaina authors betray their 
‘colossal ignorance of the place of Mahivira's birth, and 
distort geography cither deliberately or due to their ignorance, 
‘Asaga (eleventh Vikrama задем ) mentions Kupdapura in his 
work but keeps silent over its exact location. Some of the 
‘Digambara Jaina works go so far азо refer to УНИИ as 
having been situated ia Sindbuwigsya or Sindhodeka.® Thus, 
according to thes, Tirabhukti or Videha lay io Sindbo-vigaya— 
a» assuption too absurd and far-fetched to merit serious 
attentis. 


‘Madanalarti, a Digambara Jains of Ujjayinî, in his small 
work, Sasanccatustriita® describes. twenty-six Jaina frthas | 
But does not include Kupdapura or Kundagrams ог Vail | 
їп this list, Dharmasvimin (A.D. 1197-1266), a Tibetan | 
Buddhist monk, who visited India in 1234-1236 А.Р. passed 
‘through Уайл in 1234 A.D. He was “told that the inhabi | 
‘ants were in а state of great commotion and panic-stricken, 
because of rumours (about the arrival ) of Turushka troops". 
‘He found a “stoveimage of Arya ТЫЗ” and “a female іу 
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‘supporter was seen staying ia the street" But he does not 
зау anything about the Jainas there. It clearly shows that 
there was no Jaina population worth the same there. 


1332) says that an image of Vara was at Kupfagrame®, While 
diving lists of famous Jaina паз of the time he mentions 
Kugdagrima twice?, but devotes по independent chapter to 
the birthplace of the last Туваа. 


‘The destruction of Фе main city of айа sometime jn the 
‘sith century А. D. as tesifed to by Yuan Chwang and its 
desertion in с. 600 A.D. as proved by the archaeological 
| excavation in 1950 of the Garh area, was largely responsible 

for the decline in the fortunes of Vaill аға Jaion centre 
ала also due to frequent changes in the river beds at Vall. 
Ву this time бағып and Plalipotra were also in rains which 
‘must have told heavily upon the traderoute from Schvast to 
"ilipura via Val With the commercial importance of 
this intermediate city goes, the mercantile айза community 
of North Bihar most have been hard hit and the decline that 
followed subsequently in the economic prosperity (besides 
political reasons ) was partly responsible for the migrations of 
‘the people of Vaisilt to places like Nepal, Burma, Tibet and 
гайак 


The diversion of Jainism towards South and West India 
mo less responsible for this gradosl decline of Vaill, 
ith the result that the Jainas lost all contact with the bith: 
place of their prophet, which soon lost all its glorious tadi- 
“tions. The Jaina munis, authors and thinkers also went to the 
court of these South and West Indian kings to receive their 
patronage. 
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The growth of Buddhism and Brihmenism in North Bihar 
during this period also led to the mase-scale migrations of the 
Jaioas from the place of its birth towards South and West 


The Muslim conquest of Beogal and Bibar registered the 
last blow to its already tottering edifice. The new conquerors 


persecuted not only the Buddhists but also the Jainas. They. 


базе came when the Hindu kingdom of Tirhut was conquered 
by Ghiyasuddin Tughlag in 1324 A. D2. 

With the coming of the Muslims, Islam gradually replaced 
both Jainism and Buddhism in the Уай area. During the 
period 1434-1495 A. D. Sheikh Mubammud Qazin of the 
‘Shuttari Order preached Islam at Уаш and later his mauso- 
leum was erected on а high Buddhist süpa in that village", 
“This and the additional emphasis im the succeeding age on 
sexteade (from A. D. 1498 onwards ) and the possible changes 
im the course of the Gapgaka river making Vaitilt distant 
from the river bank mast have discouraged the Jainas from 
‘taking interest in анан" 

Thus, while Jainism was unfortunately completely fading 
‘out in North Bibar, it witnessed great revival in South Bihar 
in this and the subsequent periods, as is clear from the study. 
of several inscriptions belonging to this period found іп Jaina 
shrines in South Bihar. Strangely enough, not even one Jaina 
inscription is found north of the бабра daring this period. 
Ла South Bibar, theirceatre of intense activity evolved round 
RajginPaviport-Bihar Sharif ares. Rajgir or Rajagrha had 
been a Jains поа since the days of Mahivira. In the begie 
эзї of the thirteenth century (1203 A. D. ) the Jainas came 
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to be associated with Pawapar or Pivapart when an image of 
‘Mahivica came to be installed there, 

Madanakarti (second quarter of the thirteenth century) 
refers to Pavipurt (with the image of $4 Via Jina ) as one 
‘of the twenty-six Jaina nts of his time, Jinaprabha Sti 
(A.D. 1332) devotes two fall chapters to Pavapurl. It is 
‘thus clear that the status of Piviportasa sacred Jaina Tira 
(where Mahavira is believed to have attained nirvana ) had 
‘well been established by the fourteath century. 


її appeaars that after the establishment of this nirrapa ана, 
‘the Jaioas made serious endeavours to fad out the location 
of thee master's birthplace, who was known to them as the 
оо of the Jia leader of Kstsiya—Kupgapara or Kaya 
тариз and the maternal son of а Licchav chit. The Digam- 
bara Jainas identified this place with Kupfalpur near Nila 
тй. The Sretimbara айз, on the other hand, found out 
a village, Lachwid or Lachole in south Monghyr as Mahl- 
‘ya's Бирсе, Thos, Kupgalpur mew Мила and 
1асһайг in south Monghyr came to be regarded in cours of 
time as the birthplace of the last Tichadkara by the Ри 
banus and the Srettmbacas respectively. They came to be 
regarded as the Jaina places of pilgrimage and several temples 
and dharmailas were bail up over there. Thus, these places 
sprang up overnight өз Kupdalapara whereas the actual birth 
place was completely forgotia by the Jainss. This is further 
condemed by a Sretimbara Sanskrit text, Tithamalacaiye 
yandana (17th century J* which gives seveatysix names of 
ancient Jaina Таз, partly mythological and partly genuine, 
but omits зап ог Кордариз. In other words, these geanioe 
‘tcthas were gradually pushed into oblivion and по body а 
‘the Jaina hierarchy cared to dad ош thir exact location. 
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Fortunately for Уаң, is ancient glory as the birth-place 
ofthe last Тиїайїзгэ was revived in 1948 after a complete 
neglect of several centaries and since thea it has been attracting 
lare numbers of Jaina visitors, thoughout the year and 
particularly on the 21st April (Сайа sudt 13 ) of every year 
partly through the co-operation of the Goverament and partly 
through the efforts of the Vail Sahat, ; 
The Last Phase of Buddhism in Mithila: 


Like Jainism, Baddhisa had also its stronghold in айап, 
hough йз home ly in sooth Bibar. lis importance сал be 
seco from the fact that the Buddhist texts give us а description 
of sight of is famous сайуаз which the Licchavis had given 
as presents tothe Buddha. The recent excavations on the site 
have also coafirmed the literary evideoces bearing on the 
popularity and influcace of Buddhism ia Узан and elsewhere. 
n North Bihar which we have folly discussed in the preceding 
ара. 

‘The Chinese accounts make it clear that by Ње time Jai |, 
ism had lost йз force in Vasil, Buddhism was yet а dominant 
religious force. Duriag the time of Ferhin's and Yuan 
Chwang's visit, there were large numbers of vibiras, remains of 
Ambapilis garden, Выз and other places of Buddhist 
importance, though most of then were sow in a dilapidated 
condition and almost in rains. Later the Buddhists, like the | 
Jain, sem to have migrated to south Bihar where the univer — | 
sities of Nilendi, Vikramafl, Ойазырша and Vajedsana 
attracted thousands of pupils to their fold. Moreover, thé 
emergence of Beihmaaism ia foll swing by this time demora- 
Tised them tothe extest that they found a safe place in their 
өленді to escape the Brthmagic onslaughts. Thus, from 
the sith century А. D. we 654 that the influence and popola- 
rity of Buddhism in North Bihar was almost gone, and it was 
from Magadha, their stronghold that they directed their attacks 

the Bithmanic logic and thought, | 
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Notwithstanding this total dectine im the аше of 
Baddiism in the region north of the бай, it mom be sid 
that their contributions to the Hse, growth and tremendous 
development of Indian logic and philosophy in the following 
centuries and earlier have besa most significant. Their contri 
butions to ancient language and litecatare, ап, рими, 
architecture and sculpture and баайу to the growth of deno- 
cy have been equally Шао, which may yet be seen all 
over the country including Mibi. 

Bat, the story of the last phase of Buddhism is quite atre 
sting. The incorporation of the Buddha into the comopo- 
Мал and ever-expandiog Валле pantheoa" as one of the 
ten incarnations in which Lord Visus comes down on earth at 
йегет times, by the orthodox Bethmagas, who were st one 
time the severest cris of the Baddha and his new Order 
finally puta fais to the long, long story of the bitter wordy 
duel and violent wranglings between the adherents of the two 
opposite schools of thought. The Farbhapuréga (chap. 47) 
says that as a reni of the observance of the vow of Buldhe 
dda king Suddhodana bad эз his som Lord Vig inthe 
form of the Байды). Similar festivals in honour of other 
iocacoations of Vigguto be performed ia diferent months of 
the year are also described. Bat it is not known when and 
where they were or are in vogue. Аз а matte of fact, Buddhism, 
in its essence was not hostile to Beibmasism and, therefore, it 
is not surprising to бой быт the Baddha later came to be 
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‘worshipped as за incarnation by the followers of the Brihma- 
sic faith. 

‘Thus a revaluation of the testimony of foreign scholars, 
inscriptions and contemporary digests makes it clear that with 
‘the advent of the thirteenth century A.D, Buddhism was but 
the last flicker of the lamp, and its old moorings were gone. 
‘The Buddhists tried to cope with the changing times and succe- 
sfülly brought io а reformation. Mabiyina Buddhism was 
now replaced by Tiotric Baddhism and Sahajyi Buddhism 
вошло Buddhism, as we ате shown in the preceding chapter, 
led to further decline and fall of Buddhism im India. And, 
the process of this disintegration could not be checked inspite 
‘of strenuous efforts of Жейуа Асма of the Vikramatila 
University, who expelled the Tiotris teachers like Nafekana 
‘and Vajrapii from the monastery of Vikramaéil in order to 
maigtain the purity of МаМауйза Boddhism.? 

‘The beth of Sahajiyh Buddhism was indeed an expression 
Of revolt ріне ritualism and formalism and an aversion to 
tcholarship. The leaders of this new sect within the Buddhist 
fold further attempted to accomodate the lower classes of the 
community who had Бу now been completely cut ой from this 
‘Order. Оп the basis of the songs in the Caryopadas, regarded 
as the earliest form of the Bengali and Майып literatures, it 
Саа safely be presumed that the Sahajiyis had successfully 
‘communicated their thoughts to the intelligentsia of the time. 
‘The introduction of Sahajiya Buddhism and the recognition of 
‘the Buddha by the Brithmaga legists clearly suggests the revival 
of Buddhism in Bihar, Bengal and Utara Pradeía during the 
early mediaeval period and after. 

A perusal of the literary works of the twelfth century con- 
сеге readers that Buddhism by this time was not dispara- 
ged by the Brihmaga community and the followers of Brih- 
туза, barring а few exceptions. Setharsa and Lakggdhara 
assigns an honourable place to the Buddha in the Brihmanical 
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pantheon. In the Nafgadhacaritam* the Buddha is regarded as 
эп incarnation of Унда. Lakyadhara іа his Kpipakalotari? 
prescribes that the Buddha is to be worshipped on two occa 
sions : (1) on the first of Сайга and the seventh of Vaitakha— 
both time along with other deities. We have further details 
o be performed оз these occasions. Moreover, the Buddha 
had long been recognised as an ағайға of Vişpuin the Ману, 
Bhopavatat, Garuda’, йа Purapas etc. besides the Varaha 
urina quoted above. 

Coming to North Bihar, we fd that Buddhism continued 
‘there in some form or other ВИ the thirteeath century A.D. 
Dharmasvimi worshipped an image of Таа in Vaill. 
тиз had been a famous Buddhist deity since this period. А 
work called Vajrarall «opens with an invocation to God of 
‘thunderbolt. It gives details of а rite called Vojrovato. 
тый, Мала and others are also armed with Vajra. That Tirk 
‘became a famous Buddhist deity is evidenced by а painting of 
the twelfth century A. D. We find among the inscribed 
mibiature paintings of the two palaeaf mss. а mention of 
“the Tard of Уайап in Trabhuiti™. Io this connection the 
‘uddha-image in Уай is remarkable аз he ін seated in the 
 Najrisana pose” 
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Iis true that Buddhism, asa religion, had almost declined 
їп Mibi, bat Buddha, the new avatirs, continued to be 
‘worshipped as one of the members of the Brihmanical рав 
‘theon іп Mithila proper. Capfefvara, the versatile scholar- 
Prime minister of Harisitshadeva of the Катја dynasty of 
Mithilî?, has ia his Krtoramakara prescribed that the Buddha 
маз to be worshipped оп the first day of the bright fortnight 
of Сайга { тазе Buddhaye calva nama} растае tathî® ). 
Again, the Buddha was to be worshipped along with the river 
Зайра? on the seventh day of the bright fortnight of the month. 
ofVaiikha. His image was to be erected on that day and 
then the festivity was to be held consecutively for three days. 
‘Dramas were to be staged, dances to be performed and monks 
tobe fed and given books and dress. On these occasions, 
‘alms and clothes were to be distributed to the poorer section of 
the society. 


Further, according to Capdetvara, the exclusive worship of 
‘the Buddha was prescribed оп the twelfth day of the month of 
fran. А golden image of the Buddha was to be worshi- 
pped on that day and the golden image was to be given away 
to a Brihmaga after due worship and ritual. The Buddha 
was neither bora, nor received enlighteoment nor Parinirvana 
оп any of these dates, but it is well known that the fall moon 


day of the mooth of Vaiiükha is connected with all the three 
"above mentioned events ia his ife 


‘Bat, it seems that all was sot well with a section of the 
Maithila scholars who still strack а discordant note contrary 
to the general accomodating spirit of the age. Jyotitévara in 
his Vargana-Ramnakara (A.D. 1324) denounces Buddhism as 
“degraded and dangerous” (Баша pokgocsona apttabhi- 
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depo which shows that a section of the Maithilas had 
mot yet reconciled to the fast changing times? From all 
available accounts, however, it is clear beyond doubt that 
except а few, the majority of the people bad accepted the 
Buddha as the teath avatica of the Hindu pantheon, and 
worshipped him accordingly. 

‘From the account of the Saft saints of Bihar given by S. Н. 
Askar in a series of articles, it appears that strangely enough 
the sofis also chose those very places as their seats which had 
been in the preceding centories the strongholds of Buddhism. 
‘Saris of all orders ike Chit, Sahrwardin, Qadri, Ғейашй, 
Майа and Shottarik contributed to the Islamic mysticism of 
Bihar. As the Buddhists had promoted а mystic outlook and 
mitigated the rigours of the caste system it is but natural that 
the 5018 should have found a congenial зой for theincolcs- 
tion of their religion and faith in these areas. The most cele- 
‘brated Saft saint was Hazrat Sharfuddin Ahmad Maneri( 661 
‘A.He782 A. H.). Ia North Bihar, Sheikh Fatto, Sheikh 
Borhan and ытай! spread the Islamic religion, and at or near 
Hajipur lived Syed Muhammad, Syed Ahmad (who died as 
martyr st Jaroba ), Abul Fateh Hidiyatollah (st Tenkol), 
Mir Ibrahim Chisti; at Basich, Sheikh Qazin Shuturi; at 
Muzaffarpur, Abdor Rahman of Sargyaganj; at Тарас 
(Pornes), Sheikh Husein Dhokkurhposh ; at Samastipur, 
‘Shah Tajaddin and in Darbhangs, Sheikh Shamsoddin Semen 
Madar, Pir Shah Nazir and Sheikh Tajaddin Мадан, Simi- 
larly in South Bihar there were hosts of Suft saints preachiog 
Stfism and Islam. 


Conclusion + 


From the above facts we infer centain irresistible conclu 
sions. The teachings of Buddha went against the grain of 
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Hindu psychology and as such could not take an abiding 
root in India, Hinduism was based on Sobdopramba (the 
Vedas) whereas Buddha repudiated all authority and 
traditions. The Hindus were metaphysical while the Buddhi- 
ss showed indifference towards it. The existence or non- 
existence of God did not at all interest Boddha as, according 
to him, man was the architect of his own future. Naturally 
therefore, there is по place for ritualism in Baddhism. Моге 
‘over he did not succeed im compelling his hearers or follo- 
wes to adopt am attitude of suspended judgment on the 
ultimate question. His conception of Dharma was not 
sufficiently concrete for practical purposes. The result was 
obvious. The Buddha gradually came to be deified and 
Buddhism was very much influenced by the Hinda thought. 
‘On the other hand, Buddhism too exercised a great, almost 
overwhelming influence on Hinduism. It gave birth to neo- 
Hinduism which absorbed the best elements of Buddhism. It 
wis the result of this influence that the Saivas borrowed the 
monistic and contemplative elements of Mahayana Buddhism; 


the Vig replaced philanthropic Mahîyapa Sramagas and 
‘the Buddha wat given а place in the Hindu pantheon as the 
tenth ауадай), 


‘There is no doubt that Mabiyiea was built on wholesale 
borrowing from Hinduism, and this process of intermingling 
went on and on until im the sixth century A.D. Buddhism 
was borrowing even from Saktism, the most esoteric form of 
Hinduism. It ultimately gave rise to Taotricism and Vajra- 
уба with the result that the famisise divinities now found 
their way ia to Buddhist pantheoo. PrajSaparamit was the 
‘personification of the qualities of the Boddhisattva. The theme, 
being like the Hinda view that the God might bestbeappros- 
ched through Goddess, was like the Sakti of the Hindu 
‘pantheon. It was thought in sexual unions, an idea as old as 


1. к, к. Chema, lar! The Немаш of Bodom, тр. 
— 


A OE SCREEN 


CONCLUSION 17 


the Reveda itself. Sexual symbolisms were introduced combi- 
‘ned with a new magical mysticism’. It could best be attained 
by acquiring magical power, Vajra ( thunderbolt ) and as such 

н third school (eighth ceotury А.) сапе to be known 


Pii, Yogint and Dakiats. This new school was responsible 
for the presentation of the Buddha in ferocious poses, It was 
this form of Buddhism modifed by primitive local cults and 
practices which was беліу established in Tibet аз a result of 
‘missions sent from the great Vajraylea monastery of Vikrama- 
£i, and which dominates the Buddhist art of the period and 
afer. 


The 5аВайуй sect of Bengal and Bibar classed as Vaiggavas 
also originated from the decadeat Buddhism of later times. A 
good number of works were composed in Bengali оз this cult. 
This process of assimilation began when in about the sixth 
century A.D, Süoyavide, the highest doctrine of Buddhist 
philosophy of the Madhyamika school, was accepted аз the 
sole truth ia the Yoga Ramayana which attempted at 
bringing about а harmony between this doctrine and the theme 
of the би. In the eighth century, Асыуз Gaudapáda of 
Bengal afilisted the said doctrine to the Vedinta which ulti 
mately became the theme of the Brabmastiras, at the hands of 
bis grand disciple, абага and finally attained a predominant 
position in the Indian philosophical thought®. It is, therefore, 
Sometimes argued that бабіта drove away Buddhism out of 
India, He represents the complete synthesis of Bribmagical 
and Buddhist streams of thought, and his concept of Brahma 
is nothing bot neoSUeyavide. In his Daitverra Stotram 
he described the Buddha as the prince among the Yagis who 
‘dwelt in the centre of his heart. He was, therefore, called а 
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pracchanna Buddha, The acceptance of his view by Vacaspati, 
the celebrated Maithila thinker (vide-his Вітай) was ulti- 
mately responsible for the worship of the Buddha as the tenth. 
атыша ia Mithila proper, though the conflict of economic 
interest perhaps, for the time being, resiforced the hostility of 
the Miniisiki Brihmagas towards the Buddhist monks". 
But theo, it was a passing phase for we know that a commen- 
tary on the original Yogavatigtha, namely апаа alias 
Mayarada was also written by Anandabodhendra Bhatfiraka 
‘of the Suibkara school, several centuries after абага him- 
self, in order to propagate this pseudo-Baddhistic faith, Accor- 
ding to В.С. Temple, “Do we not see here the ideas that 
ded to the latter day Pacamesvara, the supreme of the Hindu- 
im? Indeed, there is very much of Hinduism in the Adi 
Buddha who is the Srayambha or selfteing; in Avilotitetvara, 
the Redeemer; in Matjair the Helper, and the Bodhisutvas 
severally, who are now folly developed. In fact, the rise of 
Xogtekrà school explores the tenets of Stibkhyas, Үайерйаз, 
[Pisopatas and other philosophical schools and religious deno- 
‘minatioas of Bethmapa origini" 

With the emergence of Vaisgavism ia a new form in the 
‘twelfth and thirteenth centuries Buddha was taken as an 
атш, entirely diferent from the Айдана by Jayadeva in 
Bengal and others io Mithila. 

The ageold Baddhist hostility to the castorigidity was 
continued in neoVsigoavism which accepted castesystem, as 
‘a mere social institution, withoot any bearing on religion and 
the creed of non-violence preached by Buddhism was accepted 
by Vaigpavism. 

‘The Sahajiya sect still foarishes in many places, for instance 
in Bengal. Though inclined towards Vaiggavism it has really 
deduced itself from the old SahafesddH of Tantric Buddhism 
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‘and till pow im their esoteric Sadhana they use Buddhist 
terminology’. 

The image of Buddha is worshiped here and there in 
Bengal and Mithila and other places, somewhere as Уш, 
‘somewhere as Siva and somewhere as some Goddess. The 
worship of some gods and goddesses, the images of which are 
‘but images of Buddha, is even now in charge of lower class 
people such as Domas, Namabédras etz, which is certaioly 
‘reminiscent of Buddhist practices. 

Dharma is one of the three ramas of Buddhism and the 
‘worship of Dharma or Dharmarija is very popular with a 
‘ection of the Brahmaqas as well as the masses, especially of 
the lower classes in МАА and Bengal. 

Thus, before the dawa ofthe seventeenth centory Buddhism 
лон йз entity as ап independent faith and Vaignavism finally 
incorporated the faith of the Baddha into the parentstock. 
he process was accelerated by the rising tide of Muslim 
invasion which swept over Bengal and Bihar and gave a sha- 
‘tering blow to the last vestige of Buddhism. The process 
that bad begun in the sixth century A.D. took final shape in 
‘the closing part of the twelfth century when Buddha was 
‘accepted за an avatars by the Brahmagas including the 
‘Maithilas all over the country, and running through different 
phases over a period of four hundred years, Buddhism became 
fully incorporated into the body of Hinduism in the later part 
‘ofthe sixteenth century, mainly through the medium of neo- 
Хабра, 

"Thus died Baddhism io МИЫ, Bengal and elsewhere, but 
death concerns the body, and not the soul. And, in this case 
also we find that Buddhism is stl living, though in a different 
‘garb, А close койу on comparative basis would show that 
‘Buddhism has been incorporated into the body of Hinduism 
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‘and the former still lives in the cults of the Vaigpavas, the 
Sabajgis, the Saivas, the Bauls, the Dervishes, the Sufts, 
the Sufinyist and also ia Tintricism and Advaitavedtots. 
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